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Aboriginal Culture: Wetlands Conservation  
 

 
                           59cm x 40cm 
 
An over-riding ethos of Aboriginal people is to ‘care for country’ and life depended on it. Caring and associated 
conservation were achieved through: rights and responsibilities; totemic, gender and age restrictions; valuing water; 
seasonal and selective food gathering so that plants and animals could regenerate; and education from generation to 
generation, through story, song, dance and example. Firing the land, sometimes unintentionally, having at hand only 
manual weapons and tools, no restriction of habitats with roads and fences, also explain conservation of country. 
 
Materials and techniques: Aboriginal fabric, Bush Plum and Waterhole designed by Heather Kennedy; machine 
applique, hand embroidery,  hand and machine quilting. 
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Care for country 
It was the responsibility of the Nyoongar people who occupied each individual part of the landscape to care for this 
country on a regular basis as Rose commented: At the most intimate, the potential is for a completely reflexive 
relationship: the person takes care of the country and the country takes care of the person. Such a relationship is built 
up over time through knowledge and the assumption of responsibility. The relationship so developed is an individual 
achievement; a person is born with rights, but each must choose further to develop their own relationships. The 
analysis of the form of interaction in this social situation reveals that the belief system of the Nyoongar people 
reinforced social practices that had the effect of minimising their impact on the wetland environment.  
Rose (1992) cited in Venn (2008) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses 
 

Rights and responsibilities 
[South West Noongar] people had rights to areas of land, which were gained principally by descent. A family was 
generally associated with a particular area. These rights were articulated as ownership of relatively well-defined areas 
of country. The exclusivity of rights to country was mediated by a complex set of relationships developed through 
kinship, consanguinity, affinity and other alliances. As a consequence, rights in land were not hermetically or 
exclusively bounded, and more than one country group had rights to use country beyond their own. The exercise of 
such joint or shared rights was tempered by a requirement to follow protocols requiring the seeking of permission for 
some activities, although this was not an invariable rule. People who were not known and with whom no alliances 
were recognised always required permission if seeking to visit unfamiliar country, and trespass was regarded as a 
serious offence.  
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 

Fire regime 
Based on knowledge of the use of fire by traditional Aboriginal communities, who see burning the landscape as 
"cleaning up the country", and to a lesser extent on ethnohistorical accounts, it is clear that fire was used by 
Aboriginal people primarily while they were hunting. However, there were other beneficial consequences. Fire would 
recycle nutrients and promote new growth, which would subsequently attract herbivores. …. …. Aboriginal burning 
generally took place at appropriate times of the year, and when weather conditions were right. This ensured that 
there was a low intensity burn, and therefore little danger of a crown fire developing. Traditional burning patterns 
maximised the species diversity in any particular area, because burning tended to leave a mosaic of vegetation which 
had been burned at different times. 

This regular firing favoured not only fire-tolerant or fire-resistant plants, but also encouraged those animals which 
were favoured by more open country. On this basis, it is clear that Aboriginal burning, in many areas at least, did 
impact on the "natural" ecosystem, producing a range of vegetation associations which would maximise productivity 
in terms of the food requirements of the Aborigines. 
Kohen (1993) http://www.anpsa.org.au/APOL3/sep96-1.html 
 

Water valued  
Nyoongar’s close connection with the rivers and surrounding areas forms the basis for much of their culture, 
spirituality, and identity. For Nyoongar people access to freshwater, and the resources provided by the land and 
rivers, was central to their survival.   (Hughes-Hallett, ed. 2010). 
https://parks.dpaw.wa.gov.au/sites/default/files/downloads/parks/Indigenous%20history%20of%20the%20Swan%20and%20Canning%20rivers.pdf 
  

Water was also sometimes feared because it was associated with the Dreaming, Consequently, water was not used or 
contaminated by humans at Dreaming sites: 
The Dreaming refers to a period of creation when mythical figures transformed the landscape creating hills, lakes, 
rivers and animals (Machin 1996). The Waugal is one example of a Dreamtime figure which has transformed the 
landscape as well as infusing it with a living spirit. … Bates (1985) recorded stories in the early 20th century about 
Waugal mythology. … the Waugal was the creator of all the major rivers in the south west. Wherever the Waugal had 
stopped or was living was considered to be sacred – winnaitch (Bates 1985). A ‘winnaitch’ area is a place to avoid. 
Before using or entering a winnaitch area, Nyungars must perform special rituals.  
https://manglesbaymarina-com-au.s3-ap-southeast-2.amazonaws.com/pdf/aboriginal_heritage_1_goode_2011_aboriginal_heritage_survey.pdf 
                                                                              

Unrestricted habitats 

Prior to white settlement fire impacted on habitats at least temporarily, but there was no permanent large-scale 
clearing or construction of fences. Post-settlement results from these actions include 
- clearing for development has left the Quenda Wetland Reserve as an isolated pocket of bushland with no linkages 

to habitat for quenda or turtles. [A road separates the wetland from adjacent Murdoch University habitat]. 
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/f2fb6d60-af11-4654-a755-
69ccbb2672f5/Quenda%20Wetland%20Management%20Plan%202016/content/Quenda%20Wetland%20Management%20Plan%202016?alf_ti
cket=TICKET_379180b129c44a3fe6fd1b50017162fcbcd6742c  

- dry conditions have resulted in a significant number of cygnets perishing inside the vermin-proof fence at 
Thomsons Lake whilst trying to find an alternative water source once Thomsons Lake has dried up. 
https://www.dpaw.wa.gov.au/images/documents/parks/management-plans/decarchive/thomsons_lake.pdf 

http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
http://www.anpsa.org.au/APOL3/sep96-1.html
https://parks.dpaw.wa.gov.au/sites/default/files/downloads/parks/Indigenous%20history%20of%20the%20Swan%20and%20Canning%20rivers.pdf
https://manglesbaymarina-com-au.s3-ap-southeast-2.amazonaws.com/pdf/aboriginal_heritage_1_goode_2011_aboriginal_heritage_survey.pdf
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/f2fb6d60-af11-4654-a755-69ccbb2672f5/Quenda%20Wetland%20Management%20Plan%202016/content/Quenda%20Wetland%20Management%20Plan%202016?alf_ticket=TICKET_379180b129c44a3fe6fd1b50017162fcbcd6742c
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/f2fb6d60-af11-4654-a755-69ccbb2672f5/Quenda%20Wetland%20Management%20Plan%202016/content/Quenda%20Wetland%20Management%20Plan%202016?alf_ticket=TICKET_379180b129c44a3fe6fd1b50017162fcbcd6742c
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/f2fb6d60-af11-4654-a755-69ccbb2672f5/Quenda%20Wetland%20Management%20Plan%202016/content/Quenda%20Wetland%20Management%20Plan%202016?alf_ticket=TICKET_379180b129c44a3fe6fd1b50017162fcbcd6742c
https://www.dpaw.wa.gov.au/images/documents/parks/management-plans/decarchive/thomsons_lake.pdf
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Totemic and other restrictions 
There are other laws intended for the preservation of food, such as that which enjoins that: 
1. No vegetable production used by the natives as food should be plucked or gathered when bearing seed. 
2. That certain classes [eg., by gender or age] of natives should not eat particular articles of food; this restriction being 
tantamount to game laws, which preserve certain choice and scarce articles of food from being so generally destroyed 
as those which are more abundant. 
3. The law regarding the family kobongs [totems, where individuals care for their totem animals and plants but may be 
banned from eating them].   
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

Education by story, song and example 
Continuity of Noongar tradition is accomplished … by the emphasis that is placed on the importance of learning and 
instruction from older members of the community….Grandparents…parents … Knowledge that has been handed down 
to you from your parents or grandparents will always be respected in Noongar thinking, because it is regarded as 
being true to Noongar tradition.  
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 

The natives are without doubt a happy and laughter loving people, and in those coastal and inland areas where the 
supply of food is abundant and continuous, their evenings are generally given over to amusements of some kind.  
With the boys, the amusements – all of which have an instructive tendency – consist of throwing pieces of stick or 
bark at each other, the missile being either parried with a small shield or by dodging. A rounded of bark will often be 
set rolling for the boys to aim at and tracks of birds and animals will be made in the sand, sometimes under the 
superintendence of an old man.  
Bates (n.d.) https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf 

 
Seasonal and selective food gathering 
By eating foods when they are abundant and in season, natural resources are not depleted and will still be available 
for the next year. As guardians of our country, we achieved balance and adaptability through thousands of years of 
living in harmony with the bush. Our knowledge of the seasons and managing the land was given to us by the Waugal 
and passed down by our Elders. 
https://www.noongarculture.org.au/food/ 
 

But in his own district a native … knows exactly what it produces, the proper time at which the several articles are in 
season, and the readiest means of procuring them. According to these circumstances he regulates his visits to the 
different portions of his hunting ground; and I can only state that I have always found the greatest abundance in their 
huts.  
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

Manual weapons and tools 
Manual weapons such as the spear, and tools such as the kodjak (axe) and wonna (digging stick) were effective, but 
repeated use was slow compared to mechanical’ gun, and horse drawn (and later tractor drawn) ploughs etc.  
An example of the effect of the use of guns where the usual weapon before settlement was the spear.   
In 1827, botanist Charles Fraser described the bird life around Point Fraser: 
The quantity of black swans, ducks, pelicans and aquatic birds seen on the river was truly astonishing. Without any 
exaggeration, I have seen a number of black swans, which could not be estimated at less than five hundred rise at 
once, exhibiting a spectacle which, if the size and colour of the bird be taken into account, and the noise and rushing 
occasioned by the flapping of their wings, previous to their rising, is quite unique in its kind.  
http://cms.slwa.wa.gov.au/swan_river/caring_for_the_river/black_swans 

The Inquirer reported in May 1874: Swans, these birds which originally gave its name to our River, have long since 
ceased to be habitual frequenters of its waters. Occasionally some are seen, or heard flying over-head. 
http://cms.slwa.wa.gov.au/swan_river/caring_for_the_river/black_swans 

http://gutenberg.net.au/ebooks/e00055.html
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf
https://www.noongarculture.org.au/food/
http://gutenberg.net.au/ebooks/e00055.html
http://cms.slwa.wa.gov.au/swan_river/caring_for_the_river/black_swans
http://cms.slwa.wa.gov.au/swan_river/caring_for_the_river/black_swans
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Aboriginal Culture: Wetlands Society 

 
                          60cm x 39cm 
 
Wetlands society was sustained through beliefs and practices handed down from generation to generation. Beliefs are 
evidenced in: Dreaming stories about creation and country; rights and obligations due to kinship relationships and 
associated totems; and fear of spirits. Cultural practices moderated everyday life —including food gathering and 
hunting; birth, initiation where adult life was learnt, and burial; sharing resources within kinship groups; and sharing 
and trading with outsiders.   
 
Materials and techniques: Aboriginal fabric, Bush plum designed by Polly Naparulla; machine applique, hand 
embroidery,  hand and machine quilting. 
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Dreaming 
The Dreamtime is a widely used, but not so well understood term describing the key aspects of Aboriginal spiritual 
beliefs and life. It refers not to historical past but a fusion of identity and spiritual connection with the timeless 
present. The Aboriginal concept of time connects past actions and people with present and future generations. Time is 
circular, not linear, as each generation relives the Dreaming activities. There were many myths and rituals connected 
to both the ancestors and the creators of the world, none of whom ever died but merged with the natural world and 
thus remained a part of the present. .. The term 'Dreaming' in reference to Aboriginal religious philosophy was 
adopted by the English anthropologists Spencer and Gillen from their research published as The Native Tribes of 
Central Australia (1899). 
http://www.ancient-wisdom.com/aborigines.htm 
 

 

Kinship 
The early writers observed groups of people moving about the land who were understood to have rights in what was 
usually a named area of country. The composition of these groups is reasonably clear from the early literature and can 
be best described as an extended family group. By this I mean that the group typically might have included a nuclear 
family (a man, his wife or wives and their children), as well as, perhaps, siblings of the man, his spouses and children, 
as well as members of his first ascending generation. So, generally speaking, members had either consanguineal or 
affinal ties but could include those who had other alliances which were not necessarily based on consanguineal ties. 

… There operated within Noongar society a system of social categories … whereby all people within a known social 
universe were classified as kin. Certain behaviours and obligations were required, reflecting the relevant kin 
classification. 
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 
Totems 
Noongar traditional belief accommodates a close relationship between a person and the natural world. In particular, 
this is manifested in a belief that a person has a relationship with a natural species, and that this relationship is passed 
on through descent to subsequent generations. While the English term ‘totem’ is sometimes used to identify this 
relationship, Noongar words are also used. These include burungu and mulurp. 
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 

Bates (n.d.) wrote that tribes of Noongar people are divided into moieties, each with a totem: Manitj (White 
Cockatoo) and the Wardung (Australian Raven). Inheritance is patriarchal (children inherit the totem of their father) or 
matrilineal (children inherit the totem of their mother). …  Creation legends and rituals are associated with the 
totems, and the totems define peoples' roles and responsibilities, including [for some] that they are to care 
for and maybe not eat their totem, and members are to marry a person from the other totem group.  
Bates (n.d.) https://digital.library.adelaide.edu.au/dspace/bitstream/2440/83709/2/Section%20V%201c.pdf 
 

A second totem is also inherited, associated with the tribe into which a person is born, and dependant on whether the 
person is born male or female so is determined at birth. For example: ‘And down here on Whadjuk country, the male 
totem is the kangaroo in Yonga and the female kangaroo is Warr … ’  
Marie Taylor, Whadjuk Elder (2017)   https://issuu.com/nationaltrustsaustralia/docs/fannybalbuk-perthresistancefighter- 
 

A third totem may be given at birth. It is personal: it could be an object that is seen or heard at birth, but there does 
not seem to have been any functions or requirements attached to this totem. 
Bates (n.d.) https://digital.library.adelaide.edu.au/dspace/bitstream/2440/83709/2/Section%20V%201c.pdf 

 
Spirits 
Noongar people hold fast to the belief that the physical world is powerfully informed by a metaphysical presence 
which manifests as spirits. These may be encountered directly or indirectly. Such meetings require management and 
right practice to ameliorate or deflect untoward consequences.  

Spirits can be categorised. Some are merely malevolent, residing at known places in the countryside, particularly 
caves. Others are spirits of animals, in particular a kangaroo... There are also many spirits of deceased people…. These 
can be found almost anywhere in Noongar country but are particularly populous close to places which are known to 
have been favoured camping places … Mentioning the name of the dead may be enough to evoke the presence of the 
spirits, so the practice is discouraged.  

All spirits are associated with the dark, and dusk is considered a dangerous time when spirits may be encountered. For 
this reason children are told to return to the safety of their homes well before dusk. … camping in a place that has 
many spirits can result in disastrous consequences, and there were accounts of disturbed sleep and upset resulting 
from camping too close to spirits. 

Unnecessary interference with a site may result in dire, or at least unfortunate, consequences…. There is a range of 
actions that Noongar people customarily adopt in order to safeguard against the potency of spirits when visiting their 
country….It appears to be common Noongar practice to perform a short ritual as acknowledgment of the spirits of the 

http://www.ancient-wisdom.com/aborigines.htm
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
https://digital.library.adelaide.edu.au/dspace/bitstream/2440/83709/2/Section%20V%201c.pdf
https://issuu.com/nationaltrustsaustralia/docs/fannybalbuk-perthresistancefighter-
https://digital.library.adelaide.edu.au/dspace/bitstream/2440/83709/2/Section%20V%201c.pdf
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country. This normally involves taking a small quantity of sand from the edge of a creek, pool or lake in one’s hand, 
and throwing it into the water…. 
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 

 
Seasonal camping 

An example  
The Beeliar people … had occupied the plains and foothills to the south of the Swan and Canning for 40, 000 years. In 
summer they would locate near the rivers, and alongside the swamps adjoining Bull Creek. Alfred Cove (which they 
called Marradungup) and North Lake. Campsites have been identified in these localities, and on either side of 
Murdoch Drive between Leach Highway and Farrington Road. There are also traditional wells behind the limestone 
cliffs on both sides of Blackwell Reach which the natives call Jenalup. Food was abundant in around the wetlands at 
that time of year. There were freshwater crustaceans, turtles and frogs in the swamp waters, mullet and crabs in the 
river, and enormous numbers of waterfowl. Summer was also the season for harvesting the edible roots in the 
adjoining sands, and for digging the yams in the more fertile soils near the river bank.  
... In maggaro (the midwinter season) … the Beeliar split up into small parties to work the foothill country and the 
lands immediately behind the Darling Scarp.    … the women collected seeds, fruit… and dug the 40 or so edible roots 
and vegetables, which constituted the most important element of the Aboriginal diet. 
Cooper and McDonald (1989). A City for all Seasons, The Story of Melville 

 
Camp life 

The Djalgarro (Bull Creek) is also very important towards the lifestyle and on behalf of lifestyle of Noongar people. This 
is where Noongar people would come and wash, and cleanse themselves. But more importantly this is where they 
would come to nadinin kitch [?], to hunt and gather with their spears, or with their dowaks [club, short heavy stick], 
like my one. As they came down here, they never camped by the river way, and the importance of that is because this 
is where the land was shared with the rest of the community - the animals, the birds, the fish, the crabs, the gilgies. It 
was where their supermarket was. So this is where they came to collect their food every day.  
Oral history, Marie Taylor, Noongar Elder (2017)  https://parks.dpaw.wa.gov.au/site/bateman-park 

 
Food gathering 
From our present knowledge of the fauna and flora of the south-west area of Western Australia, the sources of food 
most readily available to the Aborigines would have been mammals, birds and their eggs, most reptiles, some frogs, 
fish (where there was adequate water, especially in marine inlets) and some invertebrates (e.g. larvae of beetles), but 
most invertebrates seem to be unpalatable. As far as it is known the plant species available for food did not lend 
themselves to cultivation and no crops were grown. Seeds, fruits and roots of various sorts were gathered. … it is 
reasonable to infer that the men were the hunters, they procured the larger animals, in particular kangaroos and 
emus, while the women were the gatherers, they collected seeds, dug for roots, and caught some of the smaller 
animals; but it is known that men also caught smaller animals and gathered roots.  
Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

 
Hunting 
But in his own district a native … knows exactly what it produces, the proper time at which the several articles are in 
season, and the readiest means of procuring them. According to these circumstances he regulates his visits to the 
different portions of his hunting ground; and I can only state that I have always found the greatest abundance in their 
huts.    Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 

 
Weapons 

burdun   A light straight spear procured from the south, and highly prized by the natives on account of the elasticity of 
the wood. 
boryl, gidjiboryl   a spear, head of which is armed with jagged broken pieces of quartz or glass glued on to the wood. 
garble, gidjigarbel     fishing spear 
mangar,  barb of a spear made of a piece of scraped wood tied on with sinew, and cemented with resin of a grass tree 
piring      The gum or resin of the Balga, the xanthorea … is used for fastening on the barbs, and the jagged quartz or 
glass fragments to the spear-heads, which are not fixed on so firmly but that they may come off in the wound.  
garbel, adjective   scraped; pointed but not barbed; applied to spears-as gidji garbel, a fishing spear. The point of the 
spear is hardened by fire, and scraped off to a degree of sharpened which is scarely credible.  
…The native does not throw with precision more than twenty or thirty yards. When not flurried, his aim is very accurate, 
and his spears delivered with surprising rapidity.                                                        (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
 

http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
https://parks.dpaw.wa.gov.au/site/bateman-park
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://gutenberg.net.au/ebooks/e00055.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
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miro  The throwing-board used by the natives to launch the spear. It is about two feet long, about foru inches broad in 
the middle, and tapering off at each end. One end is armed with a piece of glass or quartz, set on with Kadjo, or grass-
tree gum, which is used particularly for scraping and tapering the points of spears. The other end has a small point or 
hook resting uponthe flat side of the Miro, which is intended to enter a hole at the butt end of the spear, and so 
steady it in the act of throwing, and which forms also the actual fulcrum from which the spear is projected. This is a 
lever of considerable power….It is a sort of inflexible sling ...  (Moore, 1842)  

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=snippet&q=spear&f=false 
 

 kylie  a flat, curved piece of wood (boomerang) used for hunting animals and birds. 

https://www.noongarculture.org.au/language/ 

The kiley is thrown into flights of wild-fowl and cockatoos, and with the dow-uk, a short heavy stick, they knock over 
the smaller kinds of game.  
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 

 
dowak  A short heavy stick, chiefly used by the natives for knocking down Wallaby and birds. It is worn in the girdle … 
and is often flung with great dexterity and precision of aim.   Moore (1842)  

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
   

… tomahawk, made of two stones, cad-jo, native name. i.e. granite stone, the piece for cutting has a pretty sharp straight 
edge, the other broad and used as a hammer, both pieces are gummed strongly together. The blackboy gum is made 
up as follows, the gum is melted, mixed with fine powdered charcoal, then hammered well into the gum while hot, to 
make tough, as it is brittle by itself. The tomahawks never break with this preparation.  
Bates, informant William Hymus, Murray District, cited in Thieberger (2017)  http://bates.org.au/text/43-055T.html 

The hatchet is used to cut up the larger kinds of game and to make holes in the trees the owner is about to climb.  
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

These weapons, although apparently so simple, are admirably adapted for the purposes they are intended to serve.   
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 

 
 Prowess, an example 
It is also an interesting sight to see the natives creep after wild-fowl, and under cover of the reeds and bushes get so 
near that they can either spear them or catch them with a noose. A reedy lagoon lies at your feet, almost surrounded 
by rocky cliffs and dusky woods; there are some small open spaces of water, but generally it is so thickly overgrown 
with high reeds that it looks rather like a swampy wood than a lake; in the distance you see curling up a thin cloud of 
blue smoke, which indicates that a native encampment is at hand. The forms of many wild-fowl are seen swimming 
about among the reeds, for a moment caught sight of, and in the next lost in the dusky green of the vegetation. Every 
now and then a small party of them rise up, and after winging their way two or three times round the lagoon, at the 
same time giving a series of their quack, quack, which are loudly responded to from the recesses of the reeds, they 
again settle down in another part of it. 

This circumstance and a few other signs induce a sportsman to suspect that there is some mischief afloat, and his 
doubts are soon set at rest: upon some bough of a tree, which stretches far out over the water and thus affords its 
occupant a view of all that is passing in the lake below, he sees extended the form of an aged native, his white locks 
fluttering in the breeze; he is too old to take a part in the sport that is going on, but watches every movement with the 
most intense interest, and by well-known signs directs the movements of the hunters, who may now be seen creeping 
noiselessly through the water, and at times they appear so black and still that even a practised huntsman doubts for a 
moment whether it is a man or the stump of a tree which he looks on. The natives are sometimes very successful in 
this kind of hunting: I have known a single man spear or noose ten wild-fowl, of different sorts, in an hour and a half 
or two hours' time. 
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

Firing 
Fire was a key tool in hunting and foraging, and though it wasn’t always used deliberately, it did act to replenish the 
resources of the land. They knew that by burning certain vegetation types, the landscape became productive. Fire was 
used to flush out animals and to stimulate new growth of plants for eating, as with the Bulrush Yanget. Fire also acted 
to clear the undergrowth, which in turn facilitated the movement of Nyoongar mobs. Furthermore, the new 
vegetation growth that would occur proceeding a fire would encourage the feeding of animals, such as kangaroos, 
that could then be hunted. For these reasons, ‘fire-stick farming’ practices were carried out by Aboriginal people 
which helped to shape the natural environment. For example, Dreaming trails such as the Yabaroo Budjerra Heritage 
trail [Wanneroo, Perth] would have been frequently burnt every three to four years by the Aboriginal people. 
Venn (2008)  http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=spear&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=spear&f=false
https://www.noongarculture.org.au/language/
http://gutenberg.net.au/ebooks/e00055.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
http://bates.org.au/text/43-055T.html
http://gutenberg.net.au/ebooks/e00055.html
http://gutenberg.net.au/ebooks/e00055.html
http://gutenberg.net.au/ebooks/e00055.html
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses
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Birth 
Numerous wetland locations have been identified as traditional birthing sites. For example, Point Heathcoate and the 
Raffles Hotel site in Melville: 
Aboriginal Heritage Register https://maps.daa.wa.gov.au/ahis/ 
 

Djalgarro (Bull Creek) River:  … The other very important area of the Djalgarro River is it was a birthing site for 
Noongar women. And Noongar women would come down here, and they would build their little mia mia, because it 
needed to be by the water, so when the baby was born, the water would wash the baby, cleanse the baby and cleanse 
the mother, so that when she went back to her camp she would take a beautiful freshly born little baby.  
Marie Taylor, Noongar Elder, oral history (2017) https://parks.dpaw.wa.gov.au/site/bateman-park 

 
Initiation 
The yearly cycle for Aboriginal people on the Swan Coastal Plain: ‘encompassed a range of intra- and inter-community 
gatherings at which a combination of social (e.g. betrothals, formalised fighting, sporting, friend making), economic 
(e.g. trading, gift giving) and ceremonial (including initiation) activities took place. These gatherings were usually 
based around a super-abundance of at least one animal or vegetable resource’  
Gibbs (2006) http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 
 

… Tindale, using early sources as well as his own field studies, had differentiated the South West of Western Australia 
from adjacent cultural groups by reference to the absence of the rituals of circumcision and subincision.  
…  Moore passes over the details of initiation rituals, except to comment that they involved the piercing of the nasal 
septum while noting that the ritual was performed by men from areas other than that to which the initiate belonged  
… Hassell … provides some details of the piercing of the nasal septum, evidently a public ritual ... She was aware that 
boys underwent a form of initiation involving being sent away to live with a neighbouring group for a period of time 
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 
Corroboree 
Jeena middar (corroborees) are songs and dances that record the katitjin [knowledge], moort [kinship] and boodjar 
[country] of Aboriginal people. They were often held when families gathered together. For example, when two 
Minang Noongar people from Albany visited Perth in March 1833, a jeena middar was held to welcome the visitors to 
Wadjuk boodjar. It occurred on the site where the old Perth Technical School now stands (137 St Georges Terrace). 
The Wadjuk Noongar prepared for the jeena middar by painting themselves with ritual patterns. A newspaper report 
of the gathering described a kangaroo hunting song and suggested the charismatic Wadjuk Noongar boordiya (leader) 
Yagan was the “master of ceremonies”. As well as greeting visitors to boodjar, jeena middar are also used to record 
and communicate how the land should be cared for, who has the right to use it, and who are welcome to visit and stay 
in the area. 
https://www.visitperthcity.com/sites/default/files/This%20city%20is%20Wadjuk%20country.pdf  

 
 Burial 
Burial of a male person: … Some of his near male relatives proceed to dig the grave, and by the time this is nearly 
finished the body is covered on the spot, wrapped in the kangaroo-skin cloak of the deceased. …. The grave is 
regularly visited during a certain period, to see that it is not disturbed or profaned; and for a long time afterwards a 
small hut of reeds or boughs may be observed erected over the grave, before which a fire is lighted…  (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

In religious thinking, there was a strong emphasis on the importance and influence of the spirit world, and funereal 
rites were particularly important. Divination was a part of these rites, and the Noongar doctor, or ‘clever man’, had a 
key role here, as in other activities which involved sorcery. 
… burial in your own country was important and was preferred, as this is where a person’s spirit belonged. … it was 
important to be buried where your family was, so that everyone was kept together. Another custom is a requirement 
that the body be not buried too soon after death. This is to give the spirit time to settle down before it begins its 
journey or new life and to allow the necessary arrangements to be made and for the many people attending the 
funeral to make their travel plans.  
Palmer (2016)  http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 

 
Education 
Continuity of Noongar tradition is accomplished … by the emphasis that is placed on the importance of learning and 
instruction from older members of the community….Grandparents…parents … Knowledge that has been handed down 
to you from your parents or grandparents will always be respected in Noongar thinking, because it is regarded as 
being true to Noongar tradition. … Noongar social arrangements, particularly the close ties which exist within the 
extended family, provide ample opportunity for the transmission of traditional knowledge. The culture is one that is 
marked by a strong respect for the members of ascending generations.  
Palmer (2016) http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 

https://maps.daa.wa.gov.au/ahis/
https://parks.dpaw.wa.gov.au/site/bateman-park
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
https://www.visitperthcity.com/sites/default/files/This%20city%20is%20Wadjuk%20country.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
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Ask a Noongar person what our identity means to us and invariably we will talk about the stories. The stories are part 
of the kaartdijin passed down from the Elders and moort (family). They tell of how to survive in the bush. They are 
campfire stories of the stars and the seasons.  
https://www.noongarculture.org.au/identity/ 
  

Literature written by early colonists and audio recordings held in the Australian Institute of Aboriginal and Torres 
Strait Islander Studies (AIATSIS) archives from south-west Western Australia illustrate the importance of song in 
Noongar society as a means by which a Noongar person continuously articulates connections to country and kin. 
Konishi (2014)   http://press-files.anu.edu.au/downloads/press/p308321/pdf/book.pdf?referer=1268 

Mimic duels with toy or reed spears are fought, and in this manner the young people are early taught the methods of 
offence and defence. … The manufacture of string from fur, hair, fibre, spinifex; the preparation of gum; the extraction 
of kangaroo and opossum sinews, and above all, the “science” of tracking; all these are taught in so early a period of 
the child’s life that their acquisition appears to be almost instinctive. 
Bates (n.d.) https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf 

 
Trade 
Manjarree, at Arthurs Head at Waljemup (Fremantle) was like a festival where Noongar met and traded. In 1829, 
Admiral Sir C.H. Fremantle, recorded there was an exchange of items at Manjarree. Nyoongars approached with 
“spears and knives of a very crude construction - a piece of flint stone fastened on the end of a stick about a foot long 
with gum which comes from the trees about and adheres very strongly when put on hot”. Bones that go through the 
septum and dressed fish in bark where also given. In return, the Nyoongars were given knives, mutton and biscuits. 
Manjarree is recognised now by the trail of that name at Arthurs Head, and this trail is part of the Noongar coastal 
trail which stretches along Western Australia. 
http://www.lgprofessionalsaustralia.org.au/uploads/3/7/4/2/37423121/manjarree_trail.pdf 
 

Songlines 
Song-lines, also called Dreaming tracks, are paths across the land (or sometimes the sky) which mark the route 
followed by localised 'creator-beings' during the Dreaming. The paths of the Song-lines are recorded in traditional 
songs, stories, dance, and painting. By singing the songs in the appropriate sequence, Indigenous people could 
navigate vast distances, often travelling through the deserts of Australia's interior. … A knowledgeable person is able 
to navigate across the land by repeating the words of the song, which describe the location of landmarks, waterholes, 
and other natural phenomena. In some cases, the paths of the creator-beings are said to be evident from their marks, 
or petroglyphs, on the land, such as large depressions in the land which are said to be their footprints. 
http://www.ancient-wisdom.com/aborigines.htm 
 

Songlines have many roles, but the popular ideas that they are mainly mnemonic maps, quasi-historical records, moral 
allegories or troves of ecological wisdom, are projections of contemporary concerns. Aspects of all of these are 
implicit, or perhaps latent, in these narratives, but their primary role is as a kind of scripture, a framework for relating 
people to land, and to show that this relationship is inalienable or ‘the law’. 
Neale (Ed.)  (2017) Songlines, Tracking the Seven Sisters, p.219. 
 
Resources shared 
Sharing is a central tenet of Noongar thinking and is regarded as being particularly important within both the social 
and the extended family. A part of being together is that material resources, including food, are shared.  
Palmer (2016)  http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 
 

If the land of any native is deficient in any particular article of food, such as, by-yu, mun-gyte (Banksia flowers) etc., he 
makes a point of visiting some neighbour whose property is productive in this particular article at the period in which 
it is in perfection; and there are even some tracts of land which abound in gum, kwon-nat, etc., which numerous 
families appear to have an acknowledged right to visit at the period of the year when this article is in season, although 
they are not allowed to come there at any other time.  
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 

 
Outsiders invited 
Gibbs (2006) describes protocols that were in place for family (kinship) groups to access each other’s traditional lands 
for ceremonial, marriage and other purposes.  
Gibbs (2006) http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 
 

Hallam (1983) describes how negotiation [for access to land] could be for the advantage of all negotiating parties, but 
when such negotiation was attempted with settlers, they rarely appreciated the formal and binding nature of the 
agreements.  
Hallam (1983) http://press-files.anu.edu.au/downloads/press/p71511/pdf/article091.pdf 
 

Across millennia, the four major Noongar clans living in the country we now call Perth would send a solitary runner to 
travel as far north as Geraldton, then down to Esperance, before returning home. It was an epic journey that took four 

https://www.noongarculture.org.au/identity/
http://press-files.anu.edu.au/downloads/press/p308321/pdf/book.pdf?referer=1268
https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf
http://www.lgprofessionalsaustralia.org.au/uploads/3/7/4/2/37423121/manjarree_trail.pdf
http://www.ancient-wisdom.com/aborigines.htm
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
http://gutenberg.net.au/ebooks/e00055.html
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
http://press-files.anu.edu.au/downloads/press/p71511/pdf/article091.pdf
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full moons to complete. He would be carrying message sticks to give to the medicine men of each nation he 
encountered, inviting them to return to his country for an important annual gathering. When Balladong Noongar man 
Barry McGuire was asked to offer a public art idea for the 200m BHP Billiton Boardwalk at Perth Stadium, the message 
sticks of his people were the obvious choice. “The stadium is a place where many nations are going to come,” McGuire 
said. “It’s basically us as West Australians saying, ‘This is our invitation to our place of gathering’.” The 4.4m bronze 
sculptures, one at either end of the boardwalk, are modelled on message sticks given to McGuire by his late father; 
family heirlooms so ancient an archaeologist once asked to carbon date them. 
https://thewest.com.au/opinion/inside-cover/bronze-art-delivers-message-of-unity-ng-b88324043z  

 

Language 
Noongar language was spoken, not written, so words were recorded phonetically by early settlers and spellings differ. 
There were also different dialects and words for the same things by groups living on the Swan Coastal Plain. Tindale 
(1974) recorded boundaries for different dialects (language groups) as shown below. In some early attempts at 
creating vocabularies and descriptions of grammar, dialects are distinguished.  
 
Ritual 
Ritual or ceremony could be said to have strongly moderated traditional Noongar life: ritual has been mentioned 
above, for example in relation to spiritual belief, food gathering, initiation, and burial.  Another example is the 
smoking ceremony: 
 

The smoking ceremony is an example of a practice that sustains everyday life. It is a blessing while you are in a 
particular area, to keep you safe. Smoking ceremonies can be used in Welcome to Country and before camping in a 
new area. 
https://www.noongarculture.org.au/spirituality/ 

 
 
 
  

 

https://thewest.com.au/opinion/inside-cover/bronze-art-delivers-message-of-unity-ng-b88324043z
https://www.noongarculture.org.au/spirituality/
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Aboriginal Culture: Wetland Resources 

 
                           59cm x 39cm 
 
Wetlands supplied Noongar people with the key resources of fresh water and food, so were preferred for living except 
in the winter months when protection from winds and low temperatures was sought inland in the hills. Plant foods 
supplied carbohydrate; animal foods, particularly fish, supplied protein. Other resources for domestic use included: 
plant medicines, animal skins for cloaks and bags, bark fibre for huts and carrying vessels, gum-resin for gluing, tinder 
and wood for fires, wood and quartz for tools and weapons, ochre for decoration. 
 
Materials and techniques: Aboriginal fabric, Underground Water by Janet Nakamarra; machine applique, hand 
embroidery,  hand and machine quilting.  
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Fresh water 
Perth is known as a dry city but when you look at the history that there were fresh water springs on this site [Perth 
central] ….  That was one of the reasons it was very important to Noongar people as a campsite and it was also one of 
the reasons it was settled by Stirling, because there was an abundance of water. … Despite the importance of water, 
early settlers were quick to find problems with the landscape.  …They had to drain the area to move into developing 
Northbridge but initially, those wetlands were a source of drinking water for people.    
ECU Reimagining Perth Wetlands project (2014) 
http://www.abc.net.au/news/2014-09-22/perth-swampy-past-rediscovering-historic-wetlands/5758760  

 
The importance of water is reflected in traditional and modern Noongar art with circular water symbols, often with 
people (u symbol) grouped about them:  
 
Plant foods 
Aboriginal women, before and after the coming of Europeans, provided their families with the basic carbohydrate 
staples which comprised the bulk of their diet, and with the small protein supplements (jilgies, frogs, turtles, lizards), 
which together gave their families adequate nutrition. ... All these resources would be available in the swamps and 
lakes around the earliest British settlement on the Swan.  
paraphrased, Hallam (1991) http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf 

 
Plant medicines 
One of the main features of traditional Noongar society was the role of the doctors, who had the power of healing 
through their hands…. Traditional healers sometimes employed herbs in their rites…. To deal with ailments, Noongar 
people used a range of remedies, which included medicinal plants, steam baths, …  
Hanson & Horsdfall (2016) in http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine 

 

Animal foods 
Animal foods recorded in early settler and explorer accounts comprised: mammals including kangaroos, wallabies and 
possums; birds and their eggs including swan, emu, bronzewing pigeon, and bustards; reptiles including turtles, 
several species of snake and skink, dugites, legless lizards and goanna; fish (13 species, some marine); some frogs; and 
insects including Bardistus cibarius or witchetty grub (wood-eating moth larvae). It seems that men hunted the larger 
animals, and women collected smaller ones such as turtles. Men and women both helped with fishing.  
Meagher (1975) summarised 
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version 

  

Animal skins and other animal products 
 Skin cloak 
buka or boka   A kangaroo skin cloak….It requires three kangaroo skins to make a large full cloak, such as one of those 
worn by the women; and the skins of the female kangaroos are preferred, those of the males being considered too 
thick and heavy. The skins are prepared by first stretching them out, and pegging them down on the ground in the 
shade. The women then, with a Diabba, or native knife, scrape off all the soft inner parts, and afterwards rub them 
well, to soften them, with grease and wilgi [ochre]. To form the cloak, the skins are sewn together with the Gwirak, or 
sinews of the kangaroo; or when they are not at hand, with the Batta, or rush. The cloak is worn with the hairy side 
inwards. (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
 

Skin bag 
gundir  A bag of kangaroo skin, about two feet long, by a foot and a half wide, suspended by a piece of leather over 
the mother’s shoulders, and in which the children are carried when not at the breast, from their earliest birth until 
they are four or even six years old. (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
 

 Other products 
djunong    a skewer made of the small bone of the kangaroos leg, and used to drill holes with; in the butt end of the 
spear, to fit the hook of the miro [throwing board]; in the boys noses [where this was practised]…; in the kangaroo skins 
when sewing them together in order to pass the stitches through; and sometimes it serves to extract teeth. 
Man-gara     hair … tied into a tuft at the top, by a fillet formed of string made of fur. The men only have long hair. 
Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

nulbarn   a rope-like girdle made from possum hair, wound around the waist and used to carry the kylie (boomerang),   
https://www.noongarculture.org.au/language/ 
 

http://www.abc.net.au/news/2014-09-22/perth-swampy-past-rediscovering-historic-wetlands/5758760
http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf
http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://www.noongarculture.org.au/language/
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Willagee … was known to be a large emu breeding ground. … The traditional people not only ate the birds but also 
used their skins and feathers for clothing and decorations. The eggs were eaten and, when carefully blown, the shell 
was carved. Utensils were also made out of emu bones. 
http://www.melvillecity.com.au/community-and-facilities/community-life/aboriginal-heritage-and-culture/cultural-significance 

 
Fibre for huts 
mya     Bark of the Paperbark [Melaleuca] tree 
The natives strip the bark off in masses, to cover their temporary huts. (Moore,1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 

The pea flower Koweda, [or Kower, Kweda, Viminaria juncea] has strong, flexible branches which are used by 
Nyungars when building mia-mias (shelters). The branches can be used in addition to more leafy branches, such as 
those from zamia plants (Macrozamia sp.), as well as bark, from such trees as the Swamp Paperbark (Melaleuca 
rhaphiophylla).  
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

 
Fibre for vessels 
mya     Bark of the Paperbark [Melaleuca] tree 
A piece of the bark placed in a hollow scooped in the ground is used by the natives to hold water. Also a piece folded 
into the shape of a cup is used for drinking. It is also used for wrapping up frogs and fish, to stew them in the embers. 
(Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 

yandi or coolamun – A dish that is carried by women, (made by the men who would cut a piece out of a tree using quartz 
stone and shape it into a bowl). Uses: - to carry seeds and nuts that were gathered by the women, as a water bowl, for 
carrying a baby 
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-
2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons 

 
Wood for fuel 
balga    xanthorea arborea. … the resinous trunk makes a cheerful blazing fire.  
biara    the Banksia tree, with long narrow leaves; colonially, honeysuckle, This tree furnishes the best and favourite 
firewood. Biara Kalla, the dead wood of the Banksia fit for firing.    
manju   Decayed root; seasoned wood. … burned when roasting at the fire.        (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
Wood for tools 
kodja  a hammer or axe, broad and blunt at one end and sharpened at the other. Made by connecting a short strong 
wooden handle as round as a thumb, by kadjo or blackboy tree gum to the top of the handle. 
https://www.noongarculture.org.au/language/  

Fish traps utilised stakes, for example the Barragup mungah (fishtrap). The stakes were placed on an angle leaning 
upstream and worked into the mud by moving them backward and forwards. 
(Gibbs, 2006), paraphrased  http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 
 
Wood for weapons 
burdun  a light, straight spear made from the mungurn (swamp wattle) collected from swamps 
https://www.noongarculture.org.au/language/  

burdun   A light straight spear procured from the south, and highly prized by the natives on account of the elasticity of 
the wood. 
kubert     A species of tea-tree, of which spears are made. Found in swamps    (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

gidgee-borryl    the dreaded quartz edged spear which in post-settlement times was glass tipped. It was up to ten feet 
long and about one inch in diameter and made from the mungurn (swamp wattle). This spear was made in the 
Ellensbrook and Wonnerup areas. 
https://www.noongarculture.org.au/language/  

miro   the name of the south-west spear thrower used by Noongars to propel the aim of the gidjee. 
https://www.noongarculture.org.au/language/ 

kylie  a flat, curved piece of wood (boomerang) used for hunting animals and birds. 
https://www.noongarculture.org.au/language/ 
 

  

http://www.melvillecity.com.au/community-and-facilities/community-life/aboriginal-heritage-and-culture/cultural-significance
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://www.noongarculture.org.au/language/
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
https://www.noongarculture.org.au/language/
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://www.noongarculture.org.au/language/
https://www.noongarculture.org.au/language/
https://www.noongarculture.org.au/language/
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Gum resin 
tadibi, tutdeba, bigo  gum-resin of the xanthorea, prepared for use by mixing it with charcoal, used for cementing 
whinstone onto a short thick stick to make a hammer 
kadjo  strong gum-resin of the tough topped xanthorea, used for setting on glass or quartz to one end of throwing 
boards, or fixing on the heads of hammers                  (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
Tinder 
waljap       the stem of the xanthorea, or grass-tree flower. It is this stem, or rather stick, which serves the natives to 
produce fire by friction. This is done by rapidly twirling between the hands one piece of the stick within a hole cut in 
another piece placed on the ground, and retained in position by the feet; the operation being assited by the furry 
material of the withered seed-head laid in the hole, and which very soon smokes and ignites.  

djanni    the bark of the Banksia and Hakea trees. … It serves them as a means of warming themselves when moving 
about. In cold weather, every native, male or female, may be seen carrying a piece of lighted bark, which burns like 
torchwood, under their cloaks, with which, and a few withered leaves and dry sticks, a fire, if required, is soon kindled. 
 

biytch, metjo       cone of narrow-leaved banksia, dried. It burns like touchwood. One is generally carried ignited by 
women in summer, as pieces of burning bark are in winter, to make a fire. 
 

madap    fungus of the white gum tree, used for tinder                (Moore,  1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
Minerals 
 Ochre 
The Noongar word “wilgee” means red ochre, which was found in abundance in and around the lakes in the suburb of 
Willagee. Ochre, particularly red, was very precious and was traded to places as far away as Queensland. Along with 
having medicinal properties, wilgee clay was burnt in a fire to make powder, then mixed with grease to be used as 
body paint for ceremonies. 
http://www.melvillecity.com.au/community-and-facilities/community-life/aboriginal-heritage-and-culture/cultural-significance 

 

Quartz  
Aboriginal people mined Dyoondalup (Burke Drive) area for quartz, which was used for axes and spearheads.  
http://www.melvillecity.com.au/community-and-facilities/community-life/aboriginal-heritage-and-culture/cultural-significance#Marradungup 

Quartz was  
- gummed to a short wooden stick to make a tabba or knife 
https://www.noongarculture.org.au/language/ 

- used to cut bark from trees for yandi dishes 
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-
2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons 
 
Shelter 
bidja    sleep. In summer they have merely a screen of bushes, to keep the wind from their back. In winter they build 
huts, with the door from the wind, and a small fire lighted before the door.   (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

  

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.melvillecity.com.au/community-and-facilities/community-life/aboriginal-heritage-and-culture/cultural-significance
http://www.melvillecity.com.au/community-and-facilities/community-life/aboriginal-heritage-and-culture/cultural-significance#Marradungup
https://www.noongarculture.org.au/language/
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
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Aboriginal Culture: Wetland Plant Foods 

 
                            59cm x 39cm 
 
Plant roots provided carbohydrate and were the mainstay of the Noongar diet. It was the women’s role to gather and 
roast them. Other parts of plants were also collected: seeds which were ground for flour, gum to chew, flowers for 
soaking in water so the nectar made a sweet drink, and leaves including soft white new ones from the balga 
(xanthorrhoea). 
 
Materials and techniques: Aboriginal fabric, Bush Tucker after Rain designed by Marlene Doolan; machine applique, 
hand embroidery,  hand and machine quilting.  
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Plants mentioned below occur in wetlands on the Swan Coastal Plain. This was checked at https://florabase.dpaw.wa.gov.au/ 
Noongar dialect names when available are written first, followed by common names, then scientific names.  

 
Plant roots 

Rushes/sedges 
waakal ngarnak       general name for rushes and sedges 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

The name for rushes, Waakal ngarnak, means Waakal beard and comes from a Dreamtime story: 
Waakal (or Wagul, Wagyl, Waugal, Waagal), is the Rainbow Serpent. Stories from the Nyungar Dreaming tell of how 
pieces of the Waakal’s beard fell off as he twisted and wound his way through the country. Where his beard fell off, the 
rushes and sedges grew. Many rushes and sedges are therefore known as Waakal Ngarnak 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 
 

corms of the spikerush eleocharis were eaten raw or roasted 

https://www.water.wa.gov.au/__data/assets/pdf_file/0003/4773/26736.pdf 
   

Explorer, John Edward Eyre, early naturalist, George French Angas, and colonist, Robert Brough Smyth, described the 
Marsh Club Rush as having root tubers the size of walnuts which were hard and oily. Eyre observed that the roots 
were prepared first by roasting and were then ground into thin, flat cakes.  
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

Young underground stems of the marsh club rush are starchy and sweet with a coconut flavour  
Coppin (2008) http://www.petercoppin.com/factsheets/edible/nyoongar.pdf 

 
kerbein   lepidosperma gladiatum  coastal sword sedge 
http://www.derbalnara.org.au/plant-and-animal-names-1/kerbein 

The white base of the leaf is edible and can be eaten raw or roasted. Plants in wetter areas are more succulent.  
www.sercul.org.au/bushtucker.html 

 
yangeti    bulrush    typha species 
http://www.derbalnara.org.au/plant-and-animal-names-1/yangeti 

jetta, quirting, yandijut, yandyett, yanjidi  wyrang    

Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-

australia/accessible-version 

typha orientalis and t. domingensis occur in Western Australia however only t. domingensis is native to Western 
Australia.    
https://florabase.dpaw.wa.gov.au/browse/profile/99 

Roots are eaten after pounding the white rhizomes to remove the fibrous parts, then moulding the remaining paste 
and roasting into cakes that taste like asparagus. … Centre of the stem of the base is edible. … Young flowering spikes 
are eaten raw or cooked though the hard centre of the spike is inedible. 
www.sercul.org.au/bushtuckerhtml 
 

Orchid 

kararr   orchid 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

karhrh   a tuberous root, like several small potatoes. It belongs to the orchis tribe. 
djubak   an orchis, the root of which is the size and shape of a new potato, and is eaten by the natives. It is in season in 
the month of October. The flower is a pretty white blossom, scented like a heliotrope. 
jitta   the bulbous root of an orchis eaten by the natives, about the size of a hazelnut    (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=orchis&f=false 

… many orchids were considered an important food source. …. Roots can either be roasted or baked in hot ashes, or 
pounded into a paste and made into cakes. 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 
 

prasophyllum elatum … first described in 1810 by Robert Brown in Prodromus Florae Novae Hollandiae. John Lindley 
noted in his 1840 book The Genera and Species of Orchidaceous Plants that "My Swan River specimens of this are from 
3 to 4 feet [90-100 cm] high, with a spike of flowers 9 inches [23 cm] long" 

https://en.wikipedia.org/wiki/Prasophyllum_elatum 
 

Kangaroo paw 
koroylbardang    tall green-flowered anigozanthus  (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=koroylbardang&f=false 

koroylbardany   Green Kangaroo Paw     anigozanthos viridi    roots stored starch and were eaten. 
http://www.perthnrm.com/wp-content/uploads/2016/09/Forrestdale-Lake-Traditional-Ecological-Database-WEB.pdf 
 

https://florabase.dpaw.wa.gov.au/
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://www.water.wa.gov.au/__data/assets/pdf_file/0003/4773/26736.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.petercoppin.com/factsheets/edible/nyoongar.pdf
http://www.derbalnara.org.au/plant-and-animal-names-1/kerbein
http://www.sercul.org.au/bushtucker.html
http://www.derbalnara.org.au/plant-and-animal-names-1/yangeti
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
https://florabase.dpaw.wa.gov.au/browse/profile/99
http://www.sercul.org.au/bushtuckerhtml
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=orchis&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=orchis&f=false
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://en.wikipedia.org/wiki/Robert_Brown_(botanist,_born_1773)
https://en.wikipedia.org/wiki/Prodromus_Florae_Novae_Hollandiae
https://en.wikipedia.org/wiki/John_Lindley
https://en.wikipedia.org/wiki/Prasophyllum_elatum
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=koroylbardang&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=koroylbardang&f=false
http://www.perthnrm.com/wp-content/uploads/2016/09/Forrestdale-Lake-Traditional-Ecological-Database-WEB.pdf
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Kangaroo paws have tuberous roots which contain significant levels of stored starch. In a similar way to orchids and 
some lily species, the roots of kangaroo paws are eaten by Nyungar people. 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf    
 

Lily 
kara    burchardia congesta milkmaid 
The tuberous roots can be eaten raw or roasted, when eaten raw the tubers taste like a succulent potato. Nutritionally 
high due tit high protein content. 
www.sercul.org.au/bushtucker.html 

Noongar plant food. The crisp juicy tubers have a pleasant raw potato taste. 
Coppin (2008) http://www.petercoppin.com/factsheets/edible/nyoongar.pdf 

Many lilies are very important to Nyungar people due to their nourishing root tubers. Roots were an essential part of 
the diet of traditional Nyungar people and various species of lilies produce an abundance of edible roots. Milkmaids 
for example, have fleshy white roots around 5 millimetres thick which are a good source of starch. 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf                                                                                                

Bloodroot 
mein        Haemodorum spicatum …. A tall, edible, rush-like plant with a black stem. The roots are bright red in color 
and like a leek in shape. The juice leaves a red stain. The roots are sweet, juicy and hot. (Hassel) 
meen      ... they made an excursion and returned before dark ladened with meen (Haemodorum spicatum) and this 
constituted their supper, ... they prepared the root by roasting and beating on one stone with the other, ...  (Collie) 
cited in Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

haemodorum spicatum   The bulbs can be eaten raw or roasted. The roots and leaf bases were roasted and mixed with 
clay from termite nests and ingested to stop diarrhoea. The bulb was brewed into a drink to relieve lung congestion.  
http://www.perthnrm.com/wp-content/uploads/2016/09/Forrestdale-Lake-Traditional-Ecological-Database-WEB.pdf 

…. in the sandy desert country which surrounds for many miles the town of Perth, in Western Australia, the different 
species of Haemadorum are very plentiful. 
Grey (1841)  http://gutenberg.net.au/ebooks/e00055.html 
 

Rules for gathering roots and plants 
Some of these are in season in every period of the year and the natives regulate their visits to the different districts 
accordingly. Those plants which grow in a stiff soil cannot be dug up by their implements without great difficulty in the 
heat of the dry season, but those which grow in a loose sandy soil can be obtained at all times. The natives have however 
a law that no plant bearing seeds is to be dug up after it has flowered; they then call them (for example) the mother of 
Bohn, the mother of Mudja, etc.; and so strict are they in their observance of this rule that I have never seen a native 
violate it unless requested by an European, and even then they betray a great dislike to do so.  
Grey (1841)  http://gutenberg.net.au/ebooks/e00055.html 

 
Seeds 

Zamia 
djiridji, jeeriji     macrozamia fraseri    zamia 
http://www.perthnrm.com/wp-content/uploads/2016/09/Forrestdale-Lake-Traditional-Ecological-Database-WEB.pdf 

djiridji, dyergee, girijee, jeerajee   macrozamia fraseri   zamia 
bayu bright orange seeds of the djiridji 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

The Djiridji produce large seed pods which look somewhat like green pineapples. These pods are home to a number of 
orange bayu [seeds] which contain significant levels of toxins. … In south-western Australia the bayu are sometimes 
collected in a reed bag which is then soaked in running water for a period of time to leach out the toxins. The seeds 
are then buried underground, often for 6 months or more. After this time, Nyungar people peel the seeds and eat only 
the orange skin. Elsewhere in Australia, it is the seeds themselves that are eaten, and these are often crushed into a 
porridge-like meal and then formed into cakes and roasted in ashes 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

 
Wattle 

kunart, kwonnat    a species of acacia abundant on the banks of estuaries, and in districts having salt lakes. From the 
seeds of this tree the natives to the south obtain, by pounding them, a flour, which they make into dampers, or 
unleavened bread.               (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

cujong    orange wattle    acacia saligna   
The wattle seed were eaten raw or ground into a flour and baked into damper, the sears are good source of fat 
protein and carbohydrate. 
http://www.perthnrm.com/wp-content/uploads/2016/09/Traditonal-Ecological-Knowledge-By-Noongar-Names-Jan-2016.pdf 

http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.sercul.org.au/bushtucker.html
http://www.petercoppin.com/factsheets/edible/nyoongar.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.perthnrm.com/wp-content/uploads/2016/09/Forrestdale-Lake-Traditional-Ecological-Database-WEB.pdf
http://gutenberg.net.au/ebooks/e00055.html
http://gutenberg.net.au/ebooks/e00055.html
http://www.perthnrm.com/wp-content/uploads/2016/09/Forrestdale-Lake-Traditional-Ecological-Database-WEB.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.perthnrm.com/wp-content/uploads/2016/09/Traditonal-Ecological-Knowledge-By-Noongar-Names-Jan-2016.pdf


18 
 

Quandong 
kwondong     santalum acuminatum    quandong  
http://noongarboodjar.com.au/wp-content/uploads/2015/06/Noongar-Learners-Guide-2edn-web.pdf 

dumbari 
http://www.sercul.org.au/wp-content/uploads/2015/06/BushTuckerFactSheet_Quandong.pdf 

wungal …    native peach, quandong 
Abbott (1983). https://library.dbca.wa.gov.au/static/FullTextFiles/007922.pdf 

The outer peel is removed to uncover a kernel which is cracked open to reveal the nut, this is then roasted and eaten. 
Seeds are ground up and mixed with water to treat skin sores … pounded leaves were used to treat diseases 
introduced by European settlement 
http://www.sercul.org.au/wp-content/uploads/2015/06/BushTuckerFactSheet_Quandong.pdf 

The berries are red, resembling a large deep-red cherry. The thick skin is separated from the stone by only a little 
flesh. The deeply crinkled stones have a slightly tart flavour. The kernels taste like Brazilian nuts. Stones vary from the 
size of a small marble to that of two thumbs.    Hassel, cited in Meagher (1975) 

http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version 

    
Hakea 

Janda,  pulgur, doolgur     the harsh hakea 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

hakea prostrata  harsh hakea   The woody fruits are placed in an open fire, then the seeds are eaten. They are said to 
taste like roasted almonds. The bark was burnt into a white ash that was used to heal wounds. The nectar was used to 
make a sweet drink. 
www.sercul.org.au/bushtucker.html 

Leaves 
Saltbush 

rhagodia baccata      Sea Berry Saltbush, Berry Saltbush      
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

rhagodia baccata Cooked leaves are succulent and tender. Berries are edible but very bitter  
Coppin (2008) http://www.petercoppin.com/factsheets/edible/nyoongar.pdf 

 
Balga 

balga, balligar, ….      xanthorrhoea preissii 
Abbott (1983). https://library.dbca.wa.gov.au/static/FullTextFiles/007922.pdf 

The balga is an extremely important plant for Nyungar people and many parts of this plant can be used. … balgas are 
used by Nyungar people for food. In times of shortage, the mindarie can be pulled out and the white, soft, new leaves 
eaten. … The centre of the Balga is edible too and Nyungar people would chop the top off the tree and scoop out the 
white pulp within.  
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

 
Nectar 

Banksia 
pungura, boongura, gwangia      swamp banksia, river banksia, swamp oak, western swamp banksia     banksia littoralis 
Banksia flowers produce an abundance of honey-like nectar, which is why the early colonists called this plant the 
Honeysuckle. Nyungar people drink the honey straight out of the flower cone, or soak the flower in water to produce 
a sweet drink. This beverage is either drunk fresh or fermented to produce Gep, an intoxicating liquor. 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 
 

biara   the Banksia tree, with long narrow leaves; colonially, honeysuckle, from the hairy, long, cone-shaped flowers, 
producing an abundance of honey, which the natives are fond of regaling upon, either by sucking, or soaking the 
flowers in water.  
mangyt    the large yellow cone-shaped flower of the Banksia, containg a quantity of honey, which the natives are fond 
of sucking. Hence the tree has gained the name of honeysuckle tree. One flower contains at the proper season more 
than a tablespoon of honey. Birds, ants. and flys consume.   (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 

Melaleuca 
yowarl, bibool  boorn, yiembak     swamp paperbark/freshwater paperbark      melaleuca rhaphiophylla   
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

The flowers of the swamp paperbark and the chenille honeymyrtle [melaleuca huegelii] are important sources of 
honey. Similar to other flowering plants, the honey is either sucked directly from the flower or the blossoms are 
soaked in water to create a sweet drink. 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

http://noongarboodjar.com.au/wp-content/uploads/2015/06/Noongar-Learners-Guide-2edn-web.pdf
http://www.sercul.org.au/wp-content/uploads/2015/06/BushTuckerFactSheet_Quandong.pdf
https://library.dbca.wa.gov.au/static/FullTextFiles/007922.pdf
http://www.sercul.org.au/wp-content/uploads/2015/06/BushTuckerFactSheet_Quandong.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.sercul.org.au/bushtucker.html
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.petercoppin.com/factsheets/edible/nyoongar.pdf
https://library.dbca.wa.gov.au/static/FullTextFiles/007922.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
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Eucalyptus 
moitch, kulurda   flooded gum  eucalyptus rudis 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 

gulurto     flooded eucalyptus 
durdip      seed vessel of the eucalyptus, or gum-tree, of any sort    (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=eucalyptus&f=false 

Eucalypts are well-known for their distinctive blossoms. These blossoms are used by Nyungar people as a source of 
honey, either by sucking directly from the flower, or by dipping the flower in water to create a sweet drink. 
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 
 

Hakea 
janda    hakea prostrata   harsh hakea, ….floodplains and winter wet flats 
www.sercul.org.au/bushtucker.html 

hakea prostrata  The nectar was used to make a sweet drink. 
www.sercul.org.au/bushtucker.html 

Gum 
Wattle 

kunart, kwonnat    a species of acacia abundant on the banks of estuaries, and in districts having salt lakes. It produces 
a great quantity of gum in the summer months.   (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

galyang  edible gum of the wattle tree.    (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 
Kwon-nat is the kind of gum which most abounds and is considered the nicest article of food. It is a species of gum-
tragacynth. In the summer months the acacias growing in swampy plains are literally loaded with this gum, and the 
natives assemble in numbers to partake of this favourite esculent. As but few places afford a sufficient supply of food 
to support a large assemblage of persons these Kwon-nat grounds are generally the spots at which their annual barter 
meetings are held, and during these fun, frolic, and quarrelling of every description prevail.  
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

 Hakea 
dolgar   the gum of the hakea. Eaten by the natives. 
tulgar    gum of the Hakea            (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 

 Balga 
balga      xanthorea arborea [? Arborea not native to WA] … The flower stem yields a gum used for food. (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
Other 

Samphire 
sarcocornia quinqueflora Beaded Samphire, Noongar name not identified  
It is a useful edible plant [? For Noongar people?} that grows in saline areas that flood, and is well adapted to coping 
with high salt levels. The foliage is shiny and knobbly, from green to purple. It is edible The stems are woody, so only 
the leaves should be picked for eating, and the fresh green ones are the best.  
http://www.gardeningwithangus.com.au/sarcocornia-quinqueflora-samphire/ 

 

  

http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=eucalyptus&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=eucalyptus&f=false
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.sercul.org.au/bushtucker.html
http://www.sercul.org.au/bushtucker.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://gutenberg.net.au/ebooks/e00055.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.gardeningwithangus.com.au/sarcocornia-quinqueflora-samphire/
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 Aboriginal Culture: Wetlands Fishing 

 
                             59cm x 39cm 
 
Traditonally, fish from wetlands were an important source of protein for Noongar people. Included were: freshwater 
cobbler from rivers; estuarine mullet and cobbler; and marine fishes such as Australian salmon which use saline rivers 
as nurseries and are flushed down with water from winter rains. Fish were speared; driven to the shore by a line of 
people or with brush, where they were caught by hand or speared; easily caught in tidal weirs when the tide went out; 
and caught in traps constructed with brush and stake across rivers. Big schools of fish were watched for in season. 
Rituals and set procedures preceded and accompanied the fishing, in the interests of a good catch. Visitors were 
invited to the feasts.     
 
Materials and techniques: Aboriginal fabric, Yalke designed by June Smith; machine applique, hand embroidery,  hand 
and machine quilting.  
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Fish species mentioned in the literature in relation to actual fishing by Noongar people on the SCP 
cobbler  tandanus bostocki 
karal-ya, fish colonially called the cobbler. The natives spear them in the shallow salt water. (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

The Noongar People learned that the freshwater cobbler was a nocturnal fish and preferred deeper water. They used 
this knowledge to set traps in deeper areas of the river in the early evening and to collect their catch in the morning.  
http://sercul.org.au/freshwater-fauna/FreshwaterFaunaTeacherGuideYr3.pdf 

 
mullet mugil cephalus  and salmon gonorhynchus greyi (?) 
At this season [December] food was plentiful-both fish, the favorite of which seems to be the Mullet, and "Munghites 
" as they call the flower of the Banksia.   Bunbury (1930) cited in Meagher (1975)  

http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version 
 

During the drier months the Peel, Harvey and Leschenault Inlets, as well as the lower reaches of some of the other 
river systems, become increasingly saline and are used by marine fish as a nursery environment after spawning in the 
oceans (Lenanton 1984). The first flood of fresh waters from the winter rains then flushes these species, in particular 
the sea mullet (Mugil cephalus) and Australian salmon (Arripis truttaceus), … The [Aboriginal] weirs were constructed 
across the channels to focus the flow of water and consequently the passage of the fish through one or more narrow 
channels. 
(Gibbs, 2006)  http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 

 
schnapper [bream] 
The surveyor, Phillip Snell Chauncy, in the 1840s watched Aborigines at Swan River: drive a shoal of large Schnappers 
into water too shallow for them to swim in, and spear and catch a great number of fish weighing from ten to fifteen 
pounds each. 
Hallam (1991)  http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf 

 
Species by season 

Burnur, or Burnuro, The autumn of Western Australia, including the months of February and March …. mullet, salmon 
and tailor-fish abound.   (Moore, 1842)   

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

The mullet-fish. Great heaps of this and the herring-fish were thrown up dead in the summer of 1841, in one day, in 
the river at Guildford. The cause was not known, but it was attributed to some volcanic action along the bed of the 
river, or eruption of mephitic gas.   (Moore, 1842)   

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

Perch during March  
Moore (1884, written 1831) https://ia802604.us.archive.org/20/items/diaryoftenyearse00mooriala/diaryoftenyearse00mooriala.pdf 

Shoals of small fish were most plentiful in the shallows of the Swan towards autumn, when zamia nuts also became 
available, so in that season large groups of people were able to assemble for firing the countryside and for ceremonial 
and social gatherings. 
Hallam (1991)  http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf 

Sea mullet and Australian salmon and other marine species were flushed from rivers and inlets … after the first winter 
rains (Paterson 1896; Hammond 1933), or more accurately after the first rains in autumn (Bates 1985). … The 
migration of fish coincided with the flowering of the red gum (marri, Eucalyptus calophylla). 
(Gibbs, 2006)  http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 

Maggoro, The winter of Western Australia, including the months of June and July … At this period of the year cobbler-
fish abound, and the mullet become blind, occasioned, it is supposed, by the superabundant mixture of the fresh 
water with the salt water in the estuaries. These fish are then said to be Melbambalagadak—Mel, an eye ; Bambala, a 
film or cataract ; and Gadak, possessing.    (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

Mullet during December 
Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

 
Noongar dialect names for fish. 
calgutta     whiting 
wandeloop   skipjack 
goodinyal   cobbler 
wooree      the salmon or king-fish 
Lyons (1833) https://en.wikisource.org/wiki/Page:The_Perth_Gazette_and_Western_Australian_Journal_1(15).djvu/1 

kalkada, (mugil)   mullet-fish.  

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://sercul.org.au/freshwater-fauna/FreshwaterFaunaTeacherGuideYr3.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://ia802604.us.archive.org/20/items/diaryoftenyearse00mooriala/diaryoftenyearse00mooriala.pdf
http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
https://en.wikisource.org/wiki/Page:The_Perth_Gazette_and_Western_Australian_Journal_1(15).djvu/1
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karal-ya; koyort    cobbler-fish. 
djindalo; t-yung     cobbler-fish (species of). 
melak    A fish; colonially called salmon. 
yellin     The Guard-fish.             (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 

Fishing methods 
 By hand and spearing 
Fish were either speared or caught by hand. The Aborigines did not have any nets or lines with which to catch fish; nor 
is there any account of poisonous or narcotic plants being used to stun the fish.   Moore (1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 

Aborigines utilised different types of spears but the principal one for fishing was the gidgee (Hammond 1933:30) 
…Fishing gidgees were usually barbless, and sometimes used in conjunction with a second which had been baited. 
Aborigines might also chase fish over the shallows and according to Grey (1841) they rarely missed a piscine target 
with their spears. … Spears could also be propelled for long distances with the use of a Mirru or hooked throwing 
board, which settler Jane Dodds in 1832 wrote, " ... the natives never part with but with life."  … The Koilee, or 
boomerang, was also used for cutting into schools of fleeing fish, in which case it was thrown with the long end in the 
hand and the flat side down. 
Weaver (1991) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1247&context=theses_hons 
 

Their dexterity in spear fishing is very great. Half a score of men will spear upwards of 200 fish in two or three hours 
Lyons (1833) https://en.wikisource.org/wiki/Page:The_Perth_Gazette_and_Western_Australian_Journal_1(15).djvu/1 

 
… the most common method is pursuing the fish into shoal waters, and spearing them, or as they lie basking on the 
surface. During calms, they walk over the mud and sand-banks, in search of flat fish, which are easily detected while 
lying at the bottom. At night, too, they light torches of grass-tree, and thus see the fish at the bottom, apparently 
asleep, when they very rapidly spear them. By these methods, vast quantities are taken, but it can only be done in 
dead calms. Another common method is to sit on a rock, motionless, and occasionally throw into the water pieces of 
limpet, or other shell-fish, keeping the spear under water until the bait is seized by a fish, when they are almost 
certain of striking it. (Nind, 1831, King George Sound) 
cited in Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

 
 Fish drive 
The Pulgart … banksia has very spiky leaves and branches and … utilised in fishing. Nyungar fishermen break off the 
branches and walk in a line, driving the djildjit (fish), yakan (turtle) or koonak (freshwater prawns) into the fish traps.  
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 
 

pulgur, doolgur   the harsh hakea  hakea prostrata 
The spiky branches of the Pulgur are also used by Nyungars in fishing. The branches are broken and used to drive fish 
into traps.  
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf 
 

Fishing nets were made from the parasitic plant, the Dodder. As Traditional Owner, Trevor Walley describes:  
We used to put the net out and get mullets and so… we were just practising our culture because in the early days we 
used Dodder… and Dodder is a mat that grows over a Paperbark and it’s just like a net, and they’d wrap it up and put 
it across the river and they’d drive the fish into this Dodder and it’s a Dodder that you’d find round the Paperbarks.  
http://www.derbalnara.org.au/technologies-and-techniques 
 

Sometimes the Nyungar just used their bare hands to catch fish. Nyungar men, Yok (women) and kullungars (children) 
worked together to catch djildjit (fish) this way. Nyungar yok drove them into the shallow water. Two or three women 
would watch the shoal from the beach, keeping opposite to it, while twenty or thirty men and women took tree 
boughs and formed a semi-circle out in the shallow bay. Gradually closing in, they would hedge the djildjit up in a 
small space close to the shore, while a few others got into the water in order to throw the fish out with their hands.  
http://www.derbalnara.org.au/technologies-and-techniques 

 
Tidal weir 

Gibbs describes tidal weirs as composite structures of stakes, brush and/or stone, situated on estuarine and tidal river 
shores.   Gibbs (2006) http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 
 

Women also participated in driving shoals of small fish into the comers of tidal weirs as the tide filtered out, where 
again they could be scooped up by hand. Prodigious quantities of fish could be taken at fish weirs, either riverine 
structures like the stone weir on the Kalgan River, or the elaborate brushwood barrier which survived on the 
Serpentine-Murray estuary well into this century; or tidal weirs like those whose remains survive in Oyster Harbour at 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1247&context=theses_hons
https://en.wikisource.org/wiki/Page:The_Perth_Gazette_and_Western_Australian_Journal_1(15).djvu/1
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.joondalup.wa.gov.au/Files/Plants%20and%20People%20in%20Mooro%20Country.pdf
http://www.derbalnara.org.au/technologies-and-techniques
http://www.derbalnara.org.au/technologies-and-techniques
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
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King George Sound and reportedly until recently on the south side of the Swan estuary. At such weirs, fish have been 
found left in heaps by the natives after they had used what they needed. 
Hallam (1991)  http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf 

 
Sometimes very large catches were made in fish traps, particularly at the beginning of the winter, when, with the 
increased rains, the fish returned from the spawning places up stream. At this time Aboriginal people would watch day 
and night for the fish to come, relieving each other (Paterson, 1896). When they caught more than they could eat, 
they either left them to die (Irwin, 1835), buried a quantity for another day (anon, Collie, 1834) or cooked them and 
wrapped the flesh in soft bark (Nind, 1831, King Georges Sound). 
cited in Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

The Barragup weir [fish trap] was constructed in the lower reaches of the Serpentine River, 4.5 km from the Indian 
Ocean, but only 2.5 km from the Peel Inlet estuary into which it discharges. … The most detailed physical descriptions 
of the weir are from Jesse Hammond (1933: 46), who appears to have seen the structure as early as the 1860s. 

To make this trap they chose the narrow neck of the river, at Barragup on the Serpentine, where the water was up 
to about four feet in depth. A wicker fence was built across the stream, completely closing it from bank to bank, 
except in the centre, where a small opening was left. Through this opening a race was constructed by driving two 
rows of parallel stakes in the riverbed. The bottom of the race was filled with bushes, until there was only about 
eight inches of clear water above the bushes for the fish to swim through. On either side of this race was built a 
platform, about two feet six inches below the top of the water. On these platforms the natives stood to catch the 
fish as they swam through the race. The fish were caught by hand as they passed over the bushes and were 
thrown to natives who were waiting on the bank to receive them. 

…… weirs were constructed across the channels to focus the flow of water and consequently the passage of the fish 
through one or more narrow channels. …. Although some weirs appear to have been quite simple temporary 
structures of bushes pinned into place with stakes … the various accounts of Barragup suggest that this was an 
extensive and well-constructed mechanism, made to last for substantial periods of time. [records indicate it was partly 
demolished then reconstructed the next year] 
Gibbs (2006) http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 

 
Other information on fish traps from historical records and oral history 
- poles were worked into the mud by moving them backward and forwards. 
- the stakes were placed on an angle leaning upstream 
- people operating the trap sat on either side of the race facing each other, ‘their hands half opened and spread 

downwards, and as the fish came through the opening the natives (sic) caught them and nicked them on the back 
of the neck with their teeth before throwing them on land’. 

- baskets could also be placed under the exits to the race  
- the fish caught in the fishtrap were passed over by hand to people on the bank (recorded on the diagram below) 
- the weir was on a trade route visited annually in the winter. Rituals were associated with it. 
- further south, spears of the grass tree (xanthorroea sp.) were also used ‘as stakes for fish snares‘. 
- weirs were formed of brushwood intertwined on stakes, with here and there a pocket, at the bottom of which a 

kind of basket would be constructed.  
- weirs ‘were supplemented by a species of interwoven wire grass, with the tenacity and strength of the strongest 

fibre, which was drawn netfashion through shallow or deep water’. There is no evidence that South-West 
Aboriginal groups made nets 

Gibbs (2006) paraphrased http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 
 

One of my most interesting boyhood experiences was watching the natives catch large numbers of fish in what they 
called a ‘mun-g-ah’ or trap. They closed the river across from each bank with sticks and bushes, leaving a narrow space 
in the centre. Here a race was constructed with parallel rows of stakes in the river bed and the bottom of the race was 
full of bushes and there was only a small depth of about eight inches of clear water above the bushes for the fish to 
swim through. A platform was made about two foot six inches above the surface, on each side of the race, and on this 
the natives stood and caught fish by hand as they swam through the race. They threw the fish to the land, where 
others took them away, roasted them and ate them. The settlers used to go down to the ‘mun-g-ah’, which was 
constructed in a narrow neck of the waterabout eight miles from the settlement, and buy from them a cartload of fish, 
for which they paid half a pound of tobacco (then only 5s a pound), a few pounds of flour and some tea and sugar-less 
than 10s in all. When asked to the natives would open up the fish and take out the entrails for the whites, which they 
used for many purposes. 
As soon as the fish were cleaned, the settlers packed them in salt in the carts, with rushes, straw or green bushes, 
hurried home and smoked them. When smoked, the fish were hung up threaded on long sticks like native spears, and 
left in a dry place, where they would keep for almost any length of time. The fish caught in the blackfellows’mun-g-ah’ 
played a big part in feeding the settlers in those early days of the Murray River settlement, especially in the winter 
when fish could not be caught higher up the river on account of the fresh water from the hills. 

http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
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It was the salting of the fish by the whites that gave the natives their first experience of salt. Some of the whites had 
more salt fish than they could use, and gave them back to the blacks. After a while, the natives did not object to the 
salt, and later became quite fond of salt pork. 
From J. E. Hammond, Western Pioneers, The battle well fought, 1936/1980, pp. 17-18.  
https://nla.gov.au/nla.obj-32997461/view?partId=nla.obj-33037933#page/n10/mode/1up  

 
One of my most interesting boyhood experiences was watching the natives catch large numbers of fish in what they 
called a ‘mun-g-ah’ or trap. They closed the river across from each bank with sticks and bushes, leaving a narrow space 
in the centre. Here a race was constructed with parallel rows of stakes in the river bed and the bottom of the race was 
full of bushes and there was only a small depth of about eight inches of clear water above the bushes for the fish to 
swim through. A platform was made about two foot six inches above the surface, on each side of the race, and on this 
the natives stood and caught fish by hand as they swam through the race. They threw the fish to the land, where 
others took them away, roasted them and ate them. The settlers used to go down to the ‘mun-g-ah’, which was 
constructed in a narrow neck of the waterabout eight miles from the settlement, and buy from them a cartload of fish, 
for which they paid half a pound of tobacco (then only 5s a pound), a few pounds of flour and some tea and sugar-less 
than 10s in all. When asked to the natives would open up the fish and take out the entrails for the whites, which they 
used for many purposes. 
As soon as the fish were cleaned, the settlers packed them in salt in the carts, with rushes, straw or green bushes, 
hurried home and smoked them. When smoked, the fish were hung up threaded on long sticks like native spears, and 
left in a dry place, where they would keep for almost any length of time. The fish caught in the blackfellows’mun-g-ah’ 
played a big part in feeding the settlers in those early days of the Murray River settlement, especially in the winter 
when fish could not be caught higher up the river on account of the fresh water from the hills. 
It was the salting of the fish by the whites that gave the natives their first experience of salt. Some of the whites had 
more salt fish than they could use, and gave them back to the blacks. After a while, the natives did not object to the 
salt, and later became quite fond of salt pork. 
From J. Hammond, Western Pioneers, The battle well fought, 1936/1980, pp. 17-18.  
http://www.ourknowledgeourland.com.au/wp-content/uploads/2016/07/3.-yaburgurt-education-pack-CITY-OF-MANDURAH_JUNE2016.pdf 

 
Shellfish bait 
The south-west Aboriginal aversion to the eating of molluscs was noted by colonists, but Aborigines did use some 

mollusc shell as tools, and numerous other nineteenth century European observers recorded that Aborigines had no 

qualms about using crushed molluscs to lure fish within spearing range.  
cited in Weaver (1991) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1247&context=theses_hons 

 
Cooked in ashes 
Fish might be cooked simply by broiling on the fire or with more finesse: A piece of thick and tender paper bark is 
selected, and tom into an oblong form; the fish is laid in this, and the bark wrapt around it, as paper is folded round a 
cutlet; strings formed of grass are then wound tightly about the bark and fish, which is then slowly baked in heated 
sand, covered with hot ashes; when it is completed the bark is opened, and serves as a dish: it is of course full of juice 
and gravy, not a drop of which has escaped (Grey, 1841). 
cited in Hallam (1991) http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf 
 

The larger fish were cut up before being cooked on the fire, while the smaller ones were either roasted whole on 
ashes or were wrapped in soft bark and covered with hot ashes (Hammond 1933). 
cited in Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

 
Shared 
Sharing of fish is important socially and communally. Catches of fish are shared among the family, extended family and 
others who are not able to fish for themselves, such as the elderly. Sharing often extends to barter and exchange of 
fish for other items and other food sources within Aboriginal communities. 
http://www.fish.wa.gov.au/Documents/management_papers/fmp168.pdf 
 

When the fish started to come down to Barragup ‘Invitations were sent by messenger and message stick to relatives, 
friends and allies along the coast, as well as to some inland groups … However, those without a specific invitation 
could apparently request one: 
(Gibbs, 2006)  http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 

 
Rituals  
Bates (1985) adds that the people operating the [Barragup fish] trap sat on either side of the race facing each other, 
‘their hands half opened and spread downwards, and as the fish came through the opening the natives (sic) caught 
them and nicked them on the back of the neck with their teeth before throwing them on land’. … 

https://nla.gov.au/nla.obj-32997461/view?partId=nla.obj-33037933#page/n10/mode/1up
http://www.ourknowledgeourland.com.au/wp-content/uploads/2016/07/3.-yaburgurt-education-pack-CITY-OF-MANDURAH_JUNE2016.pdf
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1247&context=theses_hons
http://press-files.anu.edu.au/downloads/press/p72251/pdf/article049.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.fish.wa.gov.au/Documents/management_papers/fmp168.pdf
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
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The physical construction or reconstruction of the Barragup fish weir was paralleled by spiritual preparations. … The 
group controlling the Barragup weir performed the Ngarri Maia (salmon song), which was very similar to the Kalda 
Kening (sea mullet song) used for weirs in the Vasse (Busselton) area (Bates 1985; Bates n.d. ). Both performances 
asked the Demma Goomber (Great Grandparent or totem ancestor) to ignore cries from the fish, and to help the 
people with their fishing instead. Bates recorded …. When all the camps are pitched … the oldest member of the 
ngarri borungur [salmon group] begins the ‘Ngarri Maia‘. … 
 

As the old man chants these words he makes many motions with his hands in imitation of the movements of the 
salmon. He shows the fish rushing through the incoming waters, gliding onwards to its kalleep (fire or home). Then the 
various motions of spearing it, hitting it with a kaili (boomerang), or driving it into the shallow waters of the estuary 
are gone through thoroughly by the singer, who now and then utters a kind of a kissing sound, or a ‘brrrrr’ to 
represent the rushing of the fish through the narrow waters of the rivers on their way upstream. Now he is seated by 
the small opening left in the weir, and makes the motion of catching and killing the fish as it forces its way through the 
narrow gap, pretending to make a great heap as the song goes on. He is joined in the song and movements by other 
elders present, until presently every initiated borungur is singing and imitating the actions of the fish. All around the 
singer the visitors are seated listening to the song … but although they know the song by constant repetition, none of 
the visitors take any part in it, nor will they take part in the actual fishing, or rather in the catching of the fish at the 
small weir openings the next day, for only the kaleepgur can catch ngarri. (Bates n.d.) 

… The weir was watched night and day by both men and women, with a system of shifts that were relieved after a 
certain period of time (Paterson 1896: 289; Hammond 1933). There was a belief that if any fish escaped through the 
mungah, they would tell all the other fish, who would then avoid the trap (Hammond 1933; Stranger 1972). As a result 
of this, thousands of fish were caught at the weir, and whatever could not be eaten would be thrown back into the 
river after two or three days. While the visitors to Barragup were given as many fish as they could eat, the ngarri 
borungur would not eat any fish for a few days after the singing of the Ngarri Maia. 
(Gibbs, 2006)  http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 

 
Feasts 
While fish were obviously the most vital resource during the time of the [Barragup] gathering, … members of the 
visiting groups went out daily to hunt. Paterson’s (1896) notes indicate this may well have included fishing by other 
means in the nearby estuary and swamps. Indeed, one of the reasons for the location of the Barragup weir appears to 
have been that the swamps nearby provided an additional food supply (Paterson 1896). All bush spoils were brought 
back to the host group ‘who would divide the food in the proper manner’ (Bates n.d.). Apart from providing an 
alternative to the fish diet, hunting gave the men (and women) a chance to show off their skills to other groups. 
However, it is important that the host group retained control over the use of resources in their territory and decided 
upon the correct redistribution. [In addition to fishing and feasting at Barragup there were ceremonies, socialisation, 
betrothal, trade ….] 
(Gibbs, 2006)  http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf 

 
Other ‘fishing’ 
An oral history account (2010) indicated that crabs from the Swan River were part of the Noongar diet: 
That’s a view of the river [taken in Guildford, near Lilac Hill] when it’s very quiet and cool and calm. … Without water 
we can’t live and how important that water was and the river was to Noongar people because it supplied fish and 
jilgies and crabs and all sorts of things for people, and water. (Hughes-Hallett, Ed. 2010) 
https://parks.dpaw.wa.gov.au/sites/default/files/downloads/parks/Indigenous%20history%20of%20the%20Swan%20and%20Canning%20rivers.pdf 

 

 
  

http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
http://museum.wa.gov.au/sites/default/files/2.%20Gibbs.pdf
https://parks.dpaw.wa.gov.au/sites/default/files/downloads/parks/Indigenous%20history%20of%20the%20Swan%20and%20Canning%20rivers.pdf
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Aboriginal Culture: Fire Utilisation 

 
                          59cm x 39cm 
 
Noongar people used fire for many domestic purposes including to cook food, warm and cheer themselves, illuminate 
their camps at night, and keep spirits at bay. They also hardened and charred wood for tools and weapons, and 
melted gum so it could be used to secure sharp quartz pieces on tools and weapons. Traditionally, they used fire to 
cauterise wounds and raise scars for body decoration. The smoking ceremony of welcome is a ritual that is still carried 
out. As well, understory was cleared with fire, which cleared pathways, flushed out animals for food and, over the 
centuries, encouraged the growth of plants that are fire tolerant or require fire for germination. 
 
Materials and techniques: Aboriginal fabric, Plum Seeds designed by Kathleen Pitjara; machine applique, hand 
embroidery,  hand and machine quilting.  
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Cook 
Plant foods 

yanjidi    … An edible root of a species of flag (typha) … The natives dig the roots up, clean them, roast them, and 
pound them into a mass, which when kneaded and made into a cake, tastes like flour not separated from the bran.    
(Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=flag&f=false 
 

hakea prostrata The woody fruits are placed in an open fire, then the seeds are eaten. They are said to taste like 
roasted almonds. The bark was burnt into a white ash that was used to heal wounds.  
www.sercul.org.au/bushtucker.html 

 
Meat 

Birds are generally cooked by plucking them and throwing them on the fire, certain portions of the entrails being 
considered a great delicacy: but when they wish to dress a bird very nicely they first of all draw it and cook the entrails 
separately; a triangle is then formed round the bird by three red-hot pieces of stick, against which ashes are placed. 
Hot coals are also stuffed into the inside of the bird, and it is thus rapidly cooked and left full of gravy. Wild-fowl 
dressed in this way on a clean piece of bark form as good a dish as I have ever eaten.  

Frogs are cooked on a slow fire of wood ashes. They are then held in one hand by the hind legs, and a dexterous pinch 
with the finger and thumb of the other at once removes the lower portion of the intestines. The remainder of the 
animal is then taken at a mouthful and fairly eaten from the head to the toes.  

These freshwater turtle are cooked by being baked, shell and all, in the hot ashes; when they are done a single pull 
removes the bottom shell, and the whole animal remains in the upper one, which serves as a dish.  

Fish might be cooked simply by broiling on the fire or with more finesse: A piece of thick and tender paper bark is 
selected, and tom into an oblong form; the fish is laid in this, and the bark wrapt around it, as paper is folded round a 
cutlet; strings formed of grass are then wound tightly about the bark and fish, which is then slowly baked in heated 
sand, covered with hot ashes; when it is completed the bark is opened, and serves as a dish: it is of course full of juice 
and gravy, not a drop of which has escaped.  

Before they commence cooking the kangaroo an incision is made round the base of the tail to the bone, and another 
incision skin deep round the tip. The skin is then pulled away from the other part with all the sinews of the tail 
attached to it, and these are drawn carefully out and at once rolled round the dowuk, so as to keep them stretched: 
their future use is either to sew cloaks and bags, or to make spears. 
Two modes of cooking the kangaroo are common; the first is to make an oven by digging a hole in the sand, in which a 
fire is lighted; when the sand is well heated and a large heap of ashes is collected the hole is scraped out and the 
kangaroo is placed in it, skin and all; it is then covered over with ashes, and a slow fire is kept up above it; when 
sufficiently baked it is taken out and laid upon its back; the first incision is made directly down from between the 
forearms to the bottom of the abdomen, the intestines are then removed, and the whole of the juice or gravy is left in 
the body of the animal. This is carefully taken out and the body is then cut up and eaten. 

The other mode is simply to kill the kangaroo and then to broil the different portions of it on the fire: certain parts are 
considered great delicacies, and these the young men are forbidden to eat; such are the blood, the entrails, and the 
marrow. The blood is always carefully collected in one of the intestines so as to form a long sausage and is afterwards 
eaten by the most influential man present. 

[Wallaby and the smaller kind of kangaroo] are all cooked by having their fur singed off and being roasted on the fire; 
to the taste of a native the skinning a small animal would be an abomination, and I must really confess that a kangaroo-
rat, nicely singed and cooked by them, is not a bad dish for a hungry traveller. 
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

Snakes and lizards were placed in a fire or roasted in the ashes 
The larger fish were cut up before being cooked on the fire, while the smaller ones were either roasted whole  
(Meagher, 1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

  
Warm 
Stings and bites were treated by applying gum leaves that had been heated over fire.  
Hansen & Horsfall (2016) at http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine 
 

bidja    sleep. In summer they have merely a screen of bushes, to keep the wind from their back. In winter they build 
huts, with the door from the wind, and a small fire lighted before the door. (Moore, 1842).    
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
 

 djanni     the bark of the Banksia and Hakea trees…serves them as a means of warming themselves when they move 
about. In cold weather, every native, male and female, may be seen carrying a piece of lighted bark, which burns like 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=flag&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=flag&f=false
http://www.sercul.org.au/bushtucker.html
http://gutenberg.net.au/ebooks/e00055.html
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
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touchwood, under their cloaks, and with which, and a few withered leaves and dry sticks, a fire, if required, is soon 
kindled… In the valleys, even in the summer, the air is chill before sunrise. The half-clad native starts with the lighted 
bark; as the day advances, the warmth of the sun renders artificial heat unnecessary; the bark is discarded.  
Moore (1842)   
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

 
Melt 
… tomahawk, made of two stones, cad-jo, native name. i.e. granite stone, the piece for cutting has a pretty sharp 
straight edge, the other broad and used as a hammer, both pieces are gummed strongly together. The blackboy gum 
is made up as follows, the gum is melted, mixed with fine powdered charcoal, then hammered well into the gum while 
hot, to make tough, as it is brittle by itself.  
Bates, informant William Hymus, Murray District, cited in Thieberger (2017) http://bates.org.au/text/43-055T.html 

 
Illuminate 
balga   xanthorea arborea. … the resinous trunk makes a cheerful blazing fire. .. Fire is readily kindled by friction of the 
dry flower stems, and the withered leaves furnish a torch. (Moore, 1842). 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=snippet&q=fire&f=false 
 

Moonlight nights are chosen for this kind of pastime [dance enacting a hunt], but the central fire also casts its light 
upon the players. There may or may not be musicians and singers for these displays, but the songs are not allusive, 
and the music is merely played for the rhythm and measure of the movements. 
Bates (n.d.) https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf 

 
Cheer 
yallor    the name of the native dance among the northern men   …. and as seen in the forest on a clear night, by the 
bright blaze of a fire, surrounded by groups of admiring spectators, the whole scene presents a pleasing and animated 
picture of the recreations of a savage life. (Moore, 1842). 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

 
Their games which in the South were called Kombang are of various kinds. … Another game calling for both agility & 
muscle was the Kala Kombang or “fire game.” A fire was lighted either on the ground or the top of a balga or 
Xanthorrhea, the natives dividing themselves into two strong parties one side tried to put the fire completely out with 
short boughs while the other side defended it. The fire either burned to ashes or the natives quenched it which 
brought the game to conclusion. If the fire was in the blackboy top a high tree was chosen & up the attacking parties 
tried to climb being prevented by the defenders who pulled & pushed & scrimmaged as heartily as the most 
enthusiastic rugbyite could desire. 
Bates (n.d.) https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf 

 
Clear understory 
Fire was a key tool in hunting and foraging, and though it wasn’t always used deliberately, it did act to replenish the 
resources of the land. … Fire also acted to clear the undergrowth, which in turn facilitated the movement of Nyoongar 
mobs.  
Venn (2008) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses 
 
Promote plant growth 
Fire was a key tool in hunting and … They knew that by burning certain vegetation types, the landscape became 
productive. Fire was used … to stimulate new growth of plants for eating, as with the Bulrush Yanget.  
Venn (2008) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses 
 

… Banksias and Hakeas, are fire-dependant, and require fire in order to release their seeds. … Based on knowledge of 
the use of fire by traditional Aboriginal communities, who see burning the landscape as "cleaning up the country", and 
to a lesser extent on ethnohistorical accounts, it is clear that fire was used by Aboriginal people primarily while they 
were hunting. However, there were other beneficial consequences. Fire would recycle nutrients and promote new 
growth, which would subsequently attract herbivores. Many plants were favoured by regular low intensity burning. A 
burning pattern consisting of frequent, low intensity fires removes the woody understorey, and allows many of the 
grasses, orchids and lilies to flourish. Orchids and lilies often possess underground storage organs or tubers, which 
were eaten by the Aborigines. Studies of the burrawang, Macrozamia communis, in southern NSW showed that fire 
could increase the productivity of cones 2-3 times…. 
Kohen (1993) http://www.anpsa.org.au/APOL3/sep96-1.html 

 

  

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
http://bates.org.au/text/43-055T.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://digital.library.adelaide.edu.au/dspace/bitstream/2440/103288/1/Daisy%20Bates%20-%20Games%20and%20Amusements.pdf
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1028&context=theses
http://www.anpsa.org.au/APOL3/sep96-1.html
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Flush game 
narrik    unburned ground, but ready for burning. Land of which the vegetation is abundant and dry, fit to be set on 
fire, which is done by the natives sometimes accidentally and sometimes on purpose, in order to drive out the animals 
that have found refuge, or may nestle there, as kangaroos, bandicoots, wallobys, snakes &c., which they kill as the 
creatures attempt to escape, and make a meal afterwards. 
nappal     burned ground; ground over which fire has passed. Over this ground, the natives prefer walking; it is free 
from all scrub and grass, their progress is, therefore, not obstructed, and the tracks of animals are readily discerned 
upon it.  (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=snippet&q=fire&f=false 

 

When a single native hunts you see the whole energy and perseverance of which a savage is capable called forth, and 
his graceful movements, cautious advance, the air of quietude and repose which pervade his frame when his prey is 
alarmed, all involuntarily call forth your admiration and compel you to murmur to yourself, "how beautiful, how very 
beautiful." But where a party hunt there is more bustle and animation in the scene; and this kind of hunting is called 
"Yowart-a-kaipoon," or kangaroo-surrounding. The animals which are to be killed by a party who proceed for this 
purpose are either surprised in a thick bushy place, where they have retired to lie down in the heat of the day, or else 
in an open plain; in the former case they are tracked to their retreat, and the party then encircling it first ascertain 
that they have not quitted it; as each native takes up his position he gives a low whistle, and when the blockade is 
completed they fire the bushes; the frighted animals now fly from the flames in the direction of the open plains, but 
no sooner do they reach the outskirts of the wood than the bushes are fired in the direction in which they are running, 
and they are driven back by loud calls and terrific cries, which augment their terror, and they run wildly about; until, 
becoming maddened by fear, they make a rush through the midst of their enemies, who allow but few of their victims 
to escape.  
 

Another very ingenious mode of taking wallaby and the smaller kind of kangaroos is to select a thick bushy place 
where there are plenty of these animals; the bushes are then broken down in a circle round the spot where they 
intend to hunt, so as to form a space of broken scrub about ten feet wide all round a thick bush, they thus not only 
destroy the runs of the animals but form with the fallen bushes a place which so embarrasses and entangles them that 
they find great difficulty in passing it; indeed when these preparations have been made the natives fire the bush and 
the frightened animals, finding their runs stopped up, rush into the fallen branches, where every jump which they 
make upon their hind legs only involves them in greater difficulties, so that they fall an easy prey to their pursuers. 

Some of the smaller animals such as the dal-gyte, an animal about the size of a weasel, burrow in the earth; these the 
natives surprise when they are feeding or dig them from their burrows.  
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 
 

Kangaroos were once commonly seen in Kings Park ... Nyoongars collectively hunted kangaroos by herding them using 
fire, loud shouting and beating the bush to drive the animals to their death over the steep escarpment of Kaarta Gar-
up. This annual drive (battue) provided a bountiful meat supply for the gathering clans.  
https://www.bgpa.wa.gov.au/images/pdf/kings_park/b_aboriginal_life_v0817.pdf 

 
Ritual 
Greeting the country should involve the introduction of both babies and strangers. … Glen Kelly … lit a small fire and 
picked a branch with leaves off a nearby tree, and instructed that we do the same. He then brushed the branch 
against his body and placed it on the fire. He explained that the leaves have your body smell on them and then the 
smoke carries your smell to the country. This, he said, was a mark of respect and a way of saying ‘hello’ to the old 
people (the spirits of the ancestors) and of telling them why you are there. Provided your intentions are good, you will 
be safe. 
Palmer (2016)  http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf  
 
 

…. The grave is regularly visited during a certain period, to see that it is not disturbed or profaned; and for a long time 
afterwards a small hut of reeds or boughs may be observed erected over the grave, before which a fire is frequently 
lighted, that the spirit of the deceased may, if it pleases, continue still to solice itself as before, in the quiet of the 
night. (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
 

Curr (1886–87)… goes on to report that ‘widows and mothers always fear that the lately dead may visit their camps at 
night to warm themselves’. In consequence ‘they make a fire a little distance from their own for the special use of the 
departed’. Similar fears of the return of the dead are recorded for the Perth ... Salvado confirms the belief in a spirit 
after death … together with the understanding that actions taken after a death were to assist the departed spirit to 
leave the area, or to become more comfortable, particularly with respect to keeping warm. 
Palmer (2016)  http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf  
 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
http://gutenberg.net.au/ebooks/e00055.html
https://www.bgpa.wa.gov.au/images/pdf/kings_park/b_aboriginal_life_v0817.pdf
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
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Signal  
Their smokes made one after the other showed that some 'friends' were coming to visit the camp. If a native goes out 
hunting & makes a fire & smoke - his people in camp know there has been an emu or Kangaroo caught. 
Bates, informant Balbuk of Swan/Perth, cited in Thieberger (2017)  http://bates.org.au/text/43-055T.html http://bates.org.au/text/43-055T.html 

A big smoke means a great number of yungar [kangaroo]. Smokes in succession mean that the natives are going or 
returning, according to the direction of each smoke. 
Bates, informant Woolberr of Gingin, cited in Thieberger (2017)  http://bates.org.au/text/43-055T.html 
 

The Aboriginal name for Wireless Hill is ‘Yagan’s Lookout’ and has always been a significant place for communication 
by the Beeliar Nyoongars. Fires were used for communication, one example was signalling the movement of fish along 
the Swan River.  
http://inherit.stateheritage.wa.gov.au/Public/Inventory/PrintSingleRecord/971d47d7-89b4-4902-b87c-33486a0dcb91 
 

[Point Heathcote] formed part of the Beeliar (or Bilya) territory. Beeliar was the territory of the legendary Whadjuk 
Noongar Midgegooroo, who was the elder for the area at the time of European settlement and the father of Yagan. It 
is believed that Midgegooroo and Yagan used Heathcote as a lookout and would signal to Yellagonga, the leader of 
the Mooro territory across the river that they wished to visit him by lighting a fire at Heathcoter. Yellagonga would 
reply if it was acceptable for them to visit by lighting another fire in the Kings Park area. 
City of Melville signage, Point Heathcote. 
  

kalla     fire; a fire; (figuratively) an individual’s district; a property in land; temporary resting place; Wingi Kalla, 
meaning, where are you staying just now.     (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=snippet&q=fire&f=false 
 

Each tribe possesses a territory of its own, and each family of the tribe has its own especial tract of land within 
that territory, together with the springs of water thereupon; here he can light his fire and build his hut without 
fear of molestation; it is in fact his paternal estate, so that the word ‘fire’ conveys to an Australian the same 
meaning of fatherland or birthplace as the European idiom of ‘hearth,’59 and is used by the Aborigines in the same 
sense.  
Millett cited in Palmer (2016)  http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 

 
Cauterise 
…. wounds were disinfected or cauterised with a burning stick.  
Hansen & Horsfall (2016) in http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine 
 

Tattoo 
ngambarn    tattooing; ….and to raise a larger scar they sometimes apply even fire. (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 
 

Ngoombart, the ornaments, made on the chests, backs, and shoulders of the men. This is done by the women. 
The flesh is cut, or scoriated in various forms with a sharp stone. The fire is then applied to it, till it rise in blisters, 
presenting various figures in alto; in which form it is left to heal of its own accord. 
Lyons (1833) https://en.wikisource.org/wiki/Page:The_Perth_Gazette_and_Western_Australian_Journal_1(14).djvu/4 
 

Ash remedies 
For a fresh wound they apply hot ashes. 
Bates, informant William Hymus, cited in Thieberger (2017)  http://bates.org.au/text/43-055T.html http://bates.org.au/text/43-055T.html  

Snake bites were countered with directly applied ash….  
Hansen & Horsfall (2016) http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine 
 

hakea prostrata The bark was burnt into a white ash that was used to heal wounds.  
www.sercul.org.au/bushtucker.html 

Harden and char wood 
garbel, adjective   scraped; pointed but not barbed; applied to spears-as gidji garbel, a fishing spear. The point of the 
spear is hardened by fire, and scraped off to a degree of sharpened which is scarely credible.   (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

wonna   the women`s digging stick was about six feet long and as thick as a broom handle. It was made from peppermint 
shafts. The wonna was fired for hardness and was used for digging, killing animals and fighting with other women.  
https://www.noongarculture.org.au/language/ 

Wanna, or digging staff of women, and the Dowak, or throwing sticks; these implements having been charred in the 
fire, are then rasped to a point.   (Moore, 1842) 

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

http://bates.org.au/text/43-055T.html
http://bates.org.au/text/43-055T.html
http://bates.org.au/text/43-055T.html
http://inherit.stateheritage.wa.gov.au/Public/Inventory/PrintSingleRecord/971d47d7-89b4-4902-b87c-33486a0dcb91
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf
http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://en.wikisource.org/wiki/Page:The_Perth_Gazette_and_Western_Australian_Journal_1(14).djvu/4
http://bates.org.au/text/43-055T.html
http://bates.org.au/text/43-055T.html
http://www.australiangeographic.com.au/topics/science-environment/2017/02/noongar-aboriginal-bush-medicine
http://www.sercul.org.au/bushtucker.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://www.noongarculture.org.au/language/
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
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Colour ochre 
wilgi     an ochrish clay, which, when burned in the fire, turns to a bright brick-dust colour; with this, either in a dry 
powdery state, or saturated with grease, the aborigines, both men and women, are fond of rubbing themselves with. 
Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=snippet&q=fire&f=false 

 
Dreaming narratives 
The balga (blackboy tree) and its flower lens (waljap). This was the "drill" used [to start fire]. It was called Waljap, 
because Walja the eaglehawk had brought the fire to the Bibbulmun. 
Bates, informant Balbuk cited in Thieberger (2017)  http://bates.org.au/text/43-055T.html http://bates.org.au/text/43-055T.html  

 
During the Dreaming, the Nyoongar people were marlee (swans). They had no fire to keep warm and they had to eat 
raw meat. In these times Meika, the moon, had fire on his tail but would not give it to the people. Kower the purple-
crowned lorikeet and Watta the pigeon were ngoolijar-mat (brothers-in-law). They said, “We will get the fire for our 
demman (cousins), the marlee.”  
Meika looked around and saw Kower and Watta running away with the fire. He called out, “Kal-yung, Kal-yung” (“Fire, 
give, fire, give”). He kept calling out but they continued to run away. Meika was very angry and called upon Waddern 
the sea, the moon’s uncle, to put the fire out. Waddern rose up and flooded the land. Kower the lorikeet quickly ran 
to the balga (the blackboy bush), took the fire from his wing and put it in the flowering stem high up in the balga bush. 
Kower then showed the marlee (the swans) how to make fire from the balga flower stems.  
They were so glad to have fire that they called the balga stem Kower after the lorikeet. The lorikeet still has a red fire 
under the wings to show the swans that he was a fire bringer. The Nyoongar people never kill the lorikeets, for they 
are sacred (winnaitch). 
http://www.savenorthlake.com.au/documents/other/Firestick.pdf 

 
Noongar stories tell how the crow, like all birds, was once snow white until it accidentally lit a big bushfire. The crow, 
the seagull and the magpie raced for the shelter of a cave, with the gull getting there first, the magpie second and the 
crow, last. As a result the gull was unscathed and kept its pure colour, the magpie was burnt in patches, and the crow 
was burnt black all over. 
https://www.facebook.com/LostWadjuk/posts/828010487342712 

 
According to Aboriginal folklore, Nol-yang the dusky moorhen's red and yellow beak and legs are the scars from a feud 
with Waitch the emu. The story goes that the two birds' nests were very close to one another, and when the moorhen 
left her eggs for a few minutes to get something to eat, the emu shifted her nest so that she covered both her eggs 
and the moorhen's. The moorhen wanted to shift the egg thief, but she was too small to attack the emu directly, so 
she built a big fire and threw the ashes on her, burning the emu's feathers brown. The emu then sprang up in anger 
and hurled the moorhen into the flames, scorching her legs and beak so that to this day they are the angry red and 
yellow of fresh burns.  
Hancock (2014)  http://www.smh.com.au/entertainment/about-town/ancient-tales-of-perths-fascinating-birds-20140405-3650p.html  

 
In Dreaming stories of the Noongar, there once lived a giant woman known as the ‘Charrnock woman’, often 
described as a giant evil spirit. This woman travelled from camp fire to camp fire, collecting spirit children, known as 
koolongurs. Moreover, the ‘Charrnock woman’ had long white hair and was much taller than the highest Karri 
(Eucalyptus diversicolour) and Jarrah (Eucalyptus marginata) trees.This giant woman used her hair as a type of net in 
order to keep and accumulate the spirit children in. However, this was forbidden, and the spirit ancestors tried to stop 
this woman from what she was doing, but they were unable to get close enough to her. Therefore, they decided to 
change themselves into a flock of Koorlbardies (magpies) in order to get closer to her. They figured this way they could 
fly up and rescue the spirit children from her long white hair. 
Consequently, a great battle in the sky ensued, with many of the spirit children falling from the sky, and as they struck 
the Earth turning to stone. These stones are called Bwia-ee-Koolungur-Nyinna, basically meaning ‘the place where the 
young babies fell’. The ‘Charrnock woman’ eventually fled the Koorlbardies by leaping even higher from the top of 
Wave Rock, which is located some 300km south east of Perth. To this day, the misty band of the Milky Way is 
described as the long hair of the woman, with the stars being the spirit children caught up within her hair. 
http://www.davidreneke.com/night-skies-of-the-noongar/ 

  

https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=snippet&q=fire&f=false
http://bates.org.au/text/43-055T.html
http://bates.org.au/text/43-055T.html
http://www.savenorthlake.com.au/documents/other/Firestick.pdf
https://www.facebook.com/LostWadjuk/posts/828010487342712
http://www.watoday.com.au/entertainment/about-town/birds-of-perth-scarred-forever-in-fiery-egg-fight-20131121-2xxfl.html
http://www.smh.com.au/entertainment/about-town/ancient-tales-of-perths-fascinating-birds-20140405-3650p.html
http://www.davidreneke.com/night-skies-of-the-noongar/
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Aboriginal Culture: Six Seasons 

 
                           60cm x 40cm 
 
The six seasons are signalled by: the night sky; the weather - dry and hot, hottest, cooler, coldest and wettest, wet 
days and clear nights, longer dry periods; quality and length of daylight; landscape - parched, recovering, green; 
animal stages - adults nesting and protecting,  newborns and young;  plant stages – flowering, ripening, mature fruits 
and roots. In response, Noongar people changed location between the ‘coast, estuaries, rivers’, ‘lakes and swamps’ 
and ‘inland’; changed the predominant foods in their diet – fish or kangaroo for protein, roots and seeds (particularly 
zamia) for carbohydrate; instituted protection – huts and cloaks in the cold and wet, plant based sunscreen and insect 
repellent; and instituted a fire regime.  
 
Materials and techniques: Aboriginal fabric, Roots and Seeds designed by Rosemary Pitjara; machine applique, hand 
embroidery,  hand and machine quilting  
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The area of interest for the references below is Noongar Country, with most references drawn from accounts relating 
to Whadjuk Noongar Country on the Swan Coastal Plain.  The approach taken is to identify each seasonal indicator 
(e.g. weather, animal behaviour) and provide references which cover the six seasons. In fact, there are synergies 
between the indicators but the multidimensional nature of seasons makes representation difficult. Cultural  responses 
to the seasons by Noongar people are included, which is consistent with the view of Len Collard, a Traditional Owner 
of the Whadjuck or Perth metropolitan area: 

… for Collard [], the endemic six seasons of the Nyoongar derive uniquely from the meteorological, botanical, and 
cultural contexts of the South-West Australian landmass. Such variables factoring into the Nyoongar bush calendar 
coalesce to signify the onset of each of the seasons  
Ryan (2013) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013 
 
Season are sometimes assigned a colour, for example  “yellow season (the bloom of the Banksia,) in December, 
January, and February” (Ryan, 2013).  However colours are not considered below because, as Ryan notes, there is 
inconsistency between sources.   
Ryan (2013) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013 

 
Noongar season names    
The Noongar names used below for seasons, with approximate months, are: 
Birak (December, January). Bunuru (February, March), Djeran (April, May), Mmakuru (June, July), Djilba (August, 
September), Kambarang (October November). The monthly categorisation is only approximate as seasons can be early 
or late, depending on the weather.   
https://www.noongarculture.org.au/food/ 

 
Traditionally, Noongar language was not written, and was eventually recorded phonetically, so different spellings 
arose. Also, historically, different words for the same season were used by different tribes.  
 

The Nyoongar seasons can be long or short and are indicated by what is happening and changing around us rather 
than by dates on a calendar. Aligning Nyoongar seasons with Western calendar months can provide an overview of a 
typical year.  
http://www.bom.gov.au/iwk/calendars/nyoongar.shtml 

 
Indicators 

Night sky 
As I got older, I heard more star stories; and I began to realise that as the world turns, the star patterns pass overhead 
all the time, too.  I used to sit outside at night and watch them, because by looking at the stars you can actually tell 
what time of the year it is. There is a pattern that the different seasons follow. Nyungar people have a six season cycle 
that allows you to exactly what is in the sky and when. Each season lasts roughly eight weeks. Our lives used to be 
guided by the seasons in the old times.  
Noel Nannup Nyungar Elder in Morgan et. al.(Eds.)  (1951) 
https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false 
 

Emu in the sky 
Unlike European constellations which are made from bright stars, the "Emu in the sky" is made of the dark clouds in 
the plane of our Milky Way galaxy, overlaying the background star fields….The emu is known in Noongar as weitj. The 
"Emu in the sky" is a male weitj which is guarding the eggs. After the rains in Makuru (June/July - Winter) the night 
skies are brilliantly clear and the "Emu in the sky" is very conspicuous and also the right way when seen from 
Australia. Here signals the time to go to collect the eggs. 
https://incubator.wikimedia.org/wiki/Wp/nys/Emu_in_the_sky 

 
The Aboriginal "Emu in the sky". In Western astronomy terms, the Southern Cross is on the right, and Scorpius on the 
left; the head of the emu is the Coalsack. 
 https://en.wikipedia.org/wiki/Australian_Aboriginal_astronomy 

 
Weather  

‘Living with dependence on the weather cycle, the Nyoongar people had to master and understand every aspect of 
the local weather pattern’.  
Shane Pickett in Tapper et al (2017) 

Each season would have had a distinct combination of wind direction, rainfall, temperature….. 
Clarke (2009) Australian Aboriginal Ethnometeorology and Seasonal Calendars 
https://ir.lib.uwo.ca/cgi/viewcontent.cgi?referer=https://www.google.com.au/&httpsredir=1&article=1026&context=aprci   

 
A summary of weather conditions by season, as described on institutional websites, is on the following pages. 

http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013
https://www.noongarculture.org.au/food/
http://www.bom.gov.au/iwk/calendars/nyoongar.shtml
https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false
https://en.wikipedia.org/wiki/Milky_Way
https://incubator.wikimedia.org/wiki/Wp/nys/Weitj_(Emu)
https://incubator.wikimedia.org/wiki/Wp/nys/Makuru
https://incubator.wikimedia.org/wiki/Wp/nys/Emu_in_the_sky
https://en.wikipedia.org/wiki/Emu
https://en.wikipedia.org/wiki/Crux
https://en.wikipedia.org/wiki/Scorpius
https://en.wikipedia.org/wiki/Coalsack
https://en.wikipedia.org/wiki/Australian_Aboriginal_astronomy
https://ir.lib.uwo.ca/cgi/viewcontent.cgi?referer=https://www.google.com.au/&httpsredir=1&article=1026&context=aprci
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Birak  Dec Jan 
Dry and hot.   the rains ease up and the warm weather really starts to take hold. The afternoons are cooled by the sea 
breezes that abound from the southwest …. An almost clockwork style of easterly winds in the morning and sea 
breezes in the afternoon.  [1] 
… hot and dry, with easterly winds during the day and sea breezes in the later afternoon. [2] 
The ‘hot and dry’ was characterised by the onset of hot easterly winds. [3] 

Bunuru  Feb Mar 
Hottest part of the year. .. with little to no rain. Hot easterly winds continue with a cooling sea breeze most 
afternoons if you're close to the coast.  [1] 
… dry conditions and hot northerly winds [2]  
… a time for the long dry heat … occasional thunderstorm from the north. These can range from quite mild and non-
eventful thundery rumbles through to extremely destructive electrical, hail with flash flooding rains and storm wind 
gusting beasts [4]  

Djeran  Apr May 
Cooler weather begins. … A key indicator of the change of season is the cool nights that once again bring a dewy 
presence for us to discover in the early mornings. The winds have also changed, especially in their intensity, with light 
breezes being the go and generally swinging from southerly directions (i.e. southeast to southwest). … As the season 
progresses, the nights will become cooler and damper along with some cool and rainy days   [1] 
‘First rains – first dew’ began when the weather became cooler with winds from the southwest. [3] 
…. morning frosts and if seen in the right light in those early mornings, they can reveal ‘the jewels of the bush’ 
[dewdrops] .[5]  

Makuru  Jun Jul  
Coldest and wettest season of the year. More frequent gales and storms. … the winds turned westerly and southerly 
bringing the cold weather, rains and occasionally snow on the peaks of the Stirling and Porongurup Ranges. [1]  

Djilba  Aug Sep 
Mixture of wet days with increasing number of clear, cold nights and pleasant warm days [1] 
… transitional time of the year, with some very cold and clear days combining with warmer, rainy and windy days 
mixing with the occasional sunny day or two.  [6] 
fierce winter storms coming from the Southern Ocean [2]  

Kambarang  Oct Nov 
Longer dry periods … a definite warming trend. [1] 
rains decreasing  [3] 
 
[1] http://www.bom.gov.au/iwk/culture.shtml  
[2] Water Corporation https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-
sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf 
[3] City of Melville https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf 
[4] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0009/694539/Our-Place-Newsletter_Bunuru-14-Edition.pdf  
[5] Edith Cowan University https://www.ecu.edu.au/__data/assets/pdf_file/0008/694538/Our-Place-Newsletter_Djeran-14-Edition.pdf  
[6] Edith Cowan University  http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons/djilba  

 
Examples of weather synergies  

A hazy summer sky foretells of the salmon running or the blossom on paperbarks brings the mullet fish. … 
https://www.noongarculture.org.au/food/ 

When the White Tail cockatoos fly and make lots of noise, it’s going to rain. They are our rain birds. 
Vernice Gillies, sign at Mordich Yorgas Yudarn Yarns  Vancouver Arts Centre Albany,  July 2018, sign photographed with permission  

At times a season might be …’dry and hot so waiting by a waterhole for thirsting animals was easier than hunting and 
running long distances for little return. Shane Pickett in Tapper et al (2017) 

Birak: With the rising temperatures and the decreasing rainfall, it's also a time for the baby frogs to complete their 
transformation into adulthood. 
Edith Cowan University http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasonsBunuru: …  

Bunuru: occasional thunderstorm from the north. … These relatively shorter and different weather events … are able 
to be predicted somewhat by looking for some of the subtle signs around us... The ants will become busier during the 
dry periods, gathering as many food stores before the return of wet weather, aerating the ground as they go. 
http://www.ecu.edu.au/__data/assets/pdf_file/0009/694539/Our-Place-Newsletter_Bunuru-14-Edition.pdf 

  

http://www.bom.gov.au/iwk/culture.shtml
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf
http://www.ecu.edu.au/__data/assets/pdf_file/0009/694539/Our-Place-Newsletter_Bunuru-14-Edition.pdf
https://www.ecu.edu.au/__data/assets/pdf_file/0008/694538/Our-Place-Newsletter_Djeran-14-Edition.pdf
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons/djilba
https://www.noongarculture.org.au/food/
https://www.facebook.com/media/set/?set=a.10158182493593636.1073741921.65660863635&type=3
https://www.facebook.com/pages/Vancouver-Arts-Centre-Albany/184365058372935?hc_ref=ARQR65FQH00wfTJDhZB_Bne9qmroaiYeuMZ1yCAWbpQse1st6FBX3iC5KHooQL-efh8
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
http://www.ecu.edu.au/__data/assets/pdf_file/0009/694539/Our-Place-Newsletter_Bunuru-14-Edition.pdf
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Djilba: As the days start to warmup, we start to see and hear the first of the newborns 
Edith Cowan University http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 

Len Collard … says that the Djilba season literally translates as the 'grassy time', when the preceding months of rainfall 
are reflected in the wealth of vegetation now growing. In turn, that paves the way for Kumbarang, or the "time of 
plenty", when young birds are fledging and wildlife is abundant….rainy weather means kangaroos have higher levels of 
worms, which makes kangaroo-hunting a bad idea at this time of year. Similarly, emu eggs will have already passed 
the edible stage.  
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-
2tkm7.html 

 
Daylight–quality and length 

The titles of many paintings by Shane Pickett link the time of day and seasons, and viewing the paintings allows 
insights to the nature of the links. Of Noongar heritage and well versed in Noongar law, Pickett  (1957-2010) painted 
for many years in Perth, Whadjuk Noongar Country. He was born and grew up in Balladong Noongar Country of his 
mother and knew and respected the Jdewat Noongar traditions of his father. The approximate months Pickett 
assigned to seasons differ by one month compared to those in the other literature quoted in this document, for 
example Bunuroo (January, February) (Pickett) compared to Bunuru (February, March).  

- Biroc Night Falling on the Land Red [Nov, Dec] 
- Bunuroo Morning   [Jan, Feb] 
- Mid Afternoon Out Mungart Boodja (Bunuroo) 
- A Walk Amongst Bunuroo Shadows 
- Wanyarang Morning After the Storm 
- Late Afternoon During Wanyarang 

Titles from http://mossensongalleries.com.au/artist/shane-pickett/ 

 
Besides the quality of light, the number of hours of daylight differs between seasons. In Wurdi Youang country in 
Victoria,  the alignment of a set of standing stones in a 50m wide egg-shaped ring point to the position on the horizon 
where the sun sets at the summer and winter solstice - the longest and shortest day of the year, and the axis from top 
to bottom points towards the equinox - when the length of day equals night. I haven’t found Noongar references to 
comparable knowledge.  
https://www.bbc.co.uk/news/magazine-15098959  

 
Landscape 

The titles of Shame Pickett’s landscape paintings, allow insights to landscape conditions that Noongar people noted: 
- The thirst of the Lands During Bunuroo [Jan, Feb] 
- Bunuroo and the Cry of a Waterfall 
- Bunuroo Drying of the Wetlands 
- Wanyarang Last Trickles of the Waterfall  [Mar, Apr] 
- The Waterhole and the Wanyarang Dry 
- Djilba Waterholes and Rain  [Jul, Aug] 

Titles from http://mossensongalleries.com.au/artist/shane-pickett/ 

 
Nature 

Traditionally Nyoongar people hunted and gathered food according to the seasons, being guided by the signs in nature 
as to which animal and plant resources were plentiful at those times. 
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 

… intriguingly, it's not the calendar, or even necessarily the prevailing weather, that largely determines the Noongar 
seasons. Rather, it's the emergence of various plants and animals that dictate how and where traditional owners 
would have gathered their food. 
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-
2tkm7.html 

The seasons are Djilba, Kambarang, Biroc, Bunuru, Wanyarang and Muguroo. They represent fertility, conception, 
birth, infancy, youth and adulthood 
Shane Pickett in Tapper et al. (2017) 

 Other observations by Pickett, and titles of his paintings that relate to nature, are included below. Pickett references 
in the tables below are in the second month of the season nominated by him, for example his Biroc season is 
November, December, so the reference below is assigned to December. Some of the Moore and Grey references were 
informed by the analysis of Meagher (1975) but the references were checked in original sources.   
 

http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-2tkm7.html
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-2tkm7.html
http://mossensongalleries.com.au/artist/shane-pickett/
https://www.bbc.co.uk/news/magazine-15098959
http://mossensongalleries.com.au/artist/shane-pickett/
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-2tkm7.html
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-2tkm7.html
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Animal indications of Noongar seasons with cultural responses 
Birak  Dec  Jan 

Biroc is the season where nature sings the songs of childhood and the beginning of a new summer and warmer 
weather.   Shane Pickett in [1] 

Wetland animals. As people made their way across the coastal plains they also started to make use of the various 
waterways that now provided good sources of various animals to also harvest. These included the starting of the 
crabbing and prawning season in the estuaries, long neck turtles in the fresh water lakes; as they’ve already laid their 
eggs that are now starting to hatch; and of course the frogs that have emerged with the warmer and drier weather. 
[2] 
With the rising temperatures and the decreasing rainfall, it's also a time for the baby frogs to complete their 
transformation into adulthood. [3] 
. . . fresh-water turtle are extreme1y abundant, and are in high season about December and January. [4] 
Wappi-A small species of fish, found in the pools of rivers in summer, and taken by pushing boughs through the water 
from one end of the pool to the other. [5]  
An abundance of food was found along the coastal lakes and river estuaries. The mullet, bream, marron and crabs 
were fat and ready for harvest. [6] 
When we look at the food that was caught from the Djalgarro (Bull Creek), it was great for fishing for mullet. And 
when the mullet was running, it would be the dolphins, kwilena, that would push the mullet down the river. And 
Noongars knew when they saw the dolphin kwilina running and swimming that in front of it would be mullet[7] 

Birds. There are many fledglings venturing out of nests in Birak, though some are still staying close to their parents 
such as magpies and parrots. Reptiles will also be shedding their old skin for a new one. [3] 

Lizards. December and January. . .. This is the very height of summer, when iguanas and lizards abound. [5]  

Snakes.  [At the beginning of Birak] . "There's lots of snakes around as well. We wouldn't actually be eating a lot of 
those just yet, we'd be eating them perhaps in the next season, because they have to go lay their eggs and have their 
young first." [8] 

Marsupials and grubs. An abundance of food sources existed including mammals, birds, reptiles, grubs, frogs, 
kangaroo, wallabies, bandicoots and lizards. [9] 

 
Bunuru   Mar  Apr 

Bunuru is the season where many adolescents become adults and the songs of marriage and responsibilities are of 
importance. Shane Pickett in [1] 

Wetland animals.  Noongar people moved to coastal estuaries and reefs where fish … constituted a portion of the 
seasonal diet. This was also the salmon and herring season. Large fish could be speared from overhanging trees along 
river banks. [6] 
Tailor and Kalkarda (sea mullet) were trapped or speared in shallow water. [10] 
. .. mullet, salmon and tailor-fish abound. [5] 
… abalone constituted a portion of the seasonal diet. [6] 
Fish, mussels* and crabs made up a large portion of the diet, as they moved from the ocean to the lake system… and 
marron, gilgies, kooyal and tortoises were collected from wetlands. Other foods during this season were djilki, koonac 
[11] 
*Mussels were a banned food for many Noongar 
The season of the year in which the natives catch the greatest quantity of frogs, and fresh-water shell-fish, is when the 
swamps are nearly dried up; these animals then bury themselves in holes in the mud  [4] 

Birds. As the season starts to come to an end and the new moon comes towards the middle of March, several bird 
species will begin their migration journey to the far north of Australia and beyond, providing a sign that cooler 
weather will soon be upon us once again. [12]  

Lizards. Other foods during this season were… lizards. [11] 

Marsupials. Other foods during this season were possums. [11] 
Climbing trees for Coomal (brushtail possums) took place. [10] 

Grubs. The natives have been feasting on a sort of grub or worm which they find in numbers under the bark of the red 
gum trees. . .. The grub is a sort of long four-sided worm or maggot, with a thick flat square head and a small pair of 
strong brown forceps set on the end of the head. [13] 

Ants. … a time for the long dry heat, … occasional thunderstorm from the north. … The ants will become busier during 

the dry periods, gathering as many food stores before the return of wet weather, aerating the ground as they go. [10] 
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Djeran / Wanyarang  Apr May 
Wanyarang is a time when those who have recently attained adulthood pair up and prepare their places or homes for 
courtship. Males put on their best costumes to impress the females. Nature prepares itself for the next cycle.  
Shane Pickett in [1] 

Wetland animals. One of the little native boys was busy eating frogs today. They looked so tempting that I ate one 
also, and it was delicious. The part I ate, however was the eggs of the female, which they seem to prize most, as they 
say, "the men frogs are no good," the taste was much like that of an egg...The natives dig them out of the ground with 
their hands. [13]  
Gu-yu, or Goya,-A species of frog that burrows in the sand, and is eaten by the natives. It is in season in the months of 
April and May. [5] 
.. group fishing occurred at inland lakes, estuaries and wetlands, with cobbler and mullet being speared in the 
river.[11] 

Birds. … the emus were fat. [6] 
Painting titles by Pickett   Bigardi [kangaroos] – Wanyarang;   Balladong Galahs [in flight] – Wanyarang  [1] 

Marsupials and grubs. Hunting was focused on kangaroos, and kangaroo skins and coats were prepared for winter. 
The Djeran diet also comprised grubs, frogs and quenda (shortnosed/southern brown bandicoot). [11] 

Ants and Lace Wings 
Many flying ants can be seen cruising around in the light winds. [3] 
… winged insects starting to emerge. Not only can you expect to see the flying ants out in force, the exquisite Lace 
Wings (the adults of Ant Lions) may also make an appearance. They have been feasting themselves on the many ants 
that have been out [14] 

 
Makuru   Jun Jul 

Muguroo is the season of courtship and fertility. The magpie sings alone calling for rain and for all his clan to come and 
listen to the song of fertility. This is the beginning of nature’s new cycle. Shane Pickett in [1]  

Wetland animals. Sometimes very large catches [of fish] were made this way [in fish traps], particularly at the 
beginning of the winter, when, with the increased rains, the fish returned from the spawning places up stream. At this 
time the blacks would watch day and night for the fish to come, relieving each other. Paterson (1896) in [17] 
At this period of the year cobbler-fish abound, and the mullet become blind, occasioned it is supposed, by the 
superabundant mixture of the fresh water with the salt water in the estuaries. [5] 
Painting title by Shane Pickett  Muguroo Frogs Songs  [15] 

Birds. Makuru is also a time fora lot of animals to be pairing up in preparation for breeding in the coming season. If 
you look carefully, you might see pairs of 'wardongs' (ravens) flying together. Upon the lakes and rivers of the South 
West, you'll also start to see a large influx of the Black Swan or 'Mali' as they too prepare to nest and breed. [3] 
Breeding may occur throughout the year … Black Swans moult every year after breeding season and are unable to fly 
during this period. [16] 
Swans moulted in June and were easy prey as they were unable to fly. Women and children would drive the swimming 
birds across a lake or river to the men, who waited to catch the birds. [11] 
In the winter months they often meet in large parties with their dogs for hunting … emus. Bradshaw (1857) in [17]  

Lizards.  Painting title by Shane Pickett     The Sleeping Geckos During Muguroo [15] 

Marsupials. … foods changed from sea estuarine and lake foods to those of the lands in particular gazing animals such 
as the kangaroo.  … Yongar not only provided meat but aslo booka…nothing was left; even the bones and sinew were 
used in manufacturing the bookas and for hunting tools such as spears. [3] 
In the winter months they often meet in large parties with their dogs for hunting the kangaroo. When the bush is soft 
from the heavy rains a number will surround a herd of kangaroos and then close on them when they spear them with 
ease on account of their being unable to run. Bradshaw (1857) in [17]  

Ants. … you might notice that the ants have continued to really run amok and aerate the soils, lawns, gardens and 
paving. [12] 

 
Djilba Aug Sep 

Djilba is a time for conception in nature’s womb. The rainbow lorikeet sings with happiness, as the frogs sing there 
love songs and wisdom for life to continue. Shane Pickett in [1]  
As the days start to warmup, we start to see and hear the first of the newborns with their proud parents out and 
about providing them with food, guiding them through foraging tasks and protecting their family units from much 
bigger animals, including people. [3] 
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Wetland animals. … good rainfalls will be well received by the local fish species and this will trigger many of them to 
start their spawning cycles [18] 
Tortoises …  supplemented the larger game [6] 

Birds. Birds’ eggs and young parrots in nests also provided food. [11] 
Eggs from water fowl, emus, swans and ducks were collected. [6] 
The woodland birds are still nest bound, hence the swooping protective behaviour of the koolbardi (magpie), djidi 
djidi (willy wag tails) and chuck-a-luck (wattle birds). [3] 
Weitch (emus) were hunted. [6] [19] 

Snakes and lizards. Snakes and lizards were hunted when they came out to warm themselves towards the end of 
Djilba. [11] 

Marsupials.  Traditionally, the main food sources included many of the land based grazing animals as in the season 
before. These included the Yongar (kangaroo), the Waitj (emu) and the Koomal (possum). [3] 
Yonga (kangaroo), quenda (bandicoot) … were hunted, and koormul (possum) were driven from tree hollows with 
smoke. [11] 
Quenda, Coomal (possums) and Yonga (kangaroos) were hunted. [19] 

Fungi. … take the time to look a little more closely for the many different types of fungi that are also on display in their 
uniqueness, be it their colour, size, shape, smell or location. [18] 

 
Kambarang   Oct  Nov 

Kambarang bursts out in natural blooms ..  to symbolise the birth of nature’s new life, and the boasting is part of the 
song and dance of the newborn.  Shane Pickett in [1]  

Wetland foods. The female [turtle] leaves the water to lay eggs in the soil of dry slopes around a wetland. Eggs are 
laid between September and January and the young emerge about mid-August. [11] 
Kooyal (frogs), yaarkin (tortoises) and gilgie (freshwater crayfish) were delicacies enjoyed in this season; these were 
caught by hand in swamps and wetlands. [11]  
Families moved towards the coast where frogs, tortoises and freshwater crayfish or gilgies and blue marron were 
caught. [6] 

Birds. Beginning of summer-October and November. Young birds begin to be plentiful. [5] 
It's also a time that many young families of birds will be singing out for their parents to feed them. Koolbardies 
(magpies) will be out protecting their nests and their babies. [3] 
This was the season for birds such as ducks, swans and turkeys which lived around the swamp plains. [9] 
Kambarang was a season of plenty, with an abundance of food available such as birds’ eggs [11] 

Snakes and lizards. October is also the … season to see snakes that have been in hibernation throughout the last 
couple of seasons. Lizards too will start to make their way out of their sleeping places. [14] 
October is also the most likely time of the year that you'll encounter a snake as the reptiles start to awaken from their 
hibernation and look to make the most of the warm to assist them in getting enough energy to look for food. [3] 
Snakes and goannas were also a source of food during this season. [6]  

Marsupials 
The season also brought a natural increase in game. Pits and traps were used to collect possums and kangaroos [11] 

Blowflies and ants. … you’ll also start to notice the Noordoos or Blow Flies, and the ants (flying ants in particular). [14] 
 
[1] Tapper et al (2017) 
[2] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0010/694540/Our-Place-Newsletter_Birak-14-Edition.pdf 
[3] Edith Cowan University http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 
[4] Grey (1841) http://gutenberg.net.au/ebooks/e00055.html 
[5]  Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
[6] City of Melville https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf 
[7] Oral history, Marie Taylor, 2017  https://parks.dpaw.wa.gov.au/site/bateman-park 
[8a} http://www.abc.net.au/local/stories/2014/12/11/4147031.htm?site=greatsouthern 
[8} http://www.abc.net.au/local/stories/2014/12/11/4147031.htm?site=greatsouthern 
[9] City of Joondalup https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/ 
[10] http://www.derbalnara.org.au/six-seasons/bunuru-feb-mar 
[11] Water Corporation https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-
sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf 
[12] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0009/694539/Our-Place-Newsletter_Bunuru-14-Edition.pdf 
[13] Moore (1884) https://fremantlestuff.info/books/moore1884.html 
[14] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0005/694535/Our-Place-Newsletter_Kambarang-14-Edition.pdf 
[15] http://mossensongalleries.com.au/artist/shane-pickett/ 
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http://gutenberg.net.au/ebooks/e00055.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf
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https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://fremantlestuff.info/books/moore1884.html
http://www.ecu.edu.au/__data/assets/pdf_file/0005/694535/Our-Place-Newsletter_Kambarang-14-Edition.pdf
http://mossensongalleries.com.au/artist/shane-pickett/
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[16] https://www.dpaw.wa.gov.au/images/documents/conservation-management/riverpark/fact-sheets/Fact%20sheet%20-%20black%20swan.pdf 
[17] Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 
[18] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0006/694536/Our-Place-Newsletter_Djilba-14-Edition.pdf 
[19] http://www.derbalnara.org.au/six-seasons/djilba-aug-sept  

 
Plant indications of Noongar seasons with cultural responses 
Birak Dec Jan 

Gum. Kwon-nat is the kind of gum which most abounds, and is considered the nicest article of food. It is a species of 
gum-tragacynth. In the summer months the acacias, growing in swampy plains, are literally loaded with this gum, and 
the natives assemble in numbers to partake of this favourite esculent. [1] 
Kunart, or Kwonnat,-A species of acacia abundant on the banks of estuaries, and in districts having salt lakes. It 
produces a great quantity of gum in the summer months. [2] 

Fruit. The sweet salty fruit of the Bain (pigface, Carpobrotus viriscens) were collected [5] 

Flowering plants (Christmas and paper bark trees, banksia, verticordia). The signals of this season were the 
Christmas and paper bark trees blossoming. [3] 
Across the metropolitan area, not only will you be able to see many examples of the Candlestick Banksias, but also the 
wonderful florescent orange flowers of the Moodja [Christmas] trees and to the eastern areas on the white/grey 
sands, the Orange Morrisons (Verticordia nitens). [4] 
 

Bunuru Feb Mar 
Roots. They [the natives] are now busy digging the root of a broad sort of flag [bulrush] which grows in a swamp near 
this. [6] 
… various roots were collected. [7] 
Haemodorum spicatum (a bulb) was collected and roasted for use as a spice. [8]  

Zamia. The female zamia (Macrozamia riedlei). Being much larger than its male counterpart, the huge cones emerge 
from the centre of the plant with masses of a cotton wool like substance. As the hot and dry weather continues, the 
seed cones change from green to bright red, indicating they're ripening and becoming more attractive to animals, 
particularly the emu, that will eat the toxic fleshy outer layer. [9] 
The native women collect the nuts from the [Zamia] palms in the month of March, and having placed them in some 
shallow pool of water, they leave them to soak for several days. [1] 
This is the By-yu or Zamia-fruit season. [2]  

Seeds and fruit. Wattle seeds … were collected. The succulent fruits of the epiphyte Nyilla – nyilla (Mistletoe, Lysiana 
casuarinae) were eaten. [7] 

Flowering plants (gum trees, banksia). A time of the white flowers with lots of white flowering gums in full bloom, 
including jarrah, marri and ghost gums. [9] 
Have been beset all day by natives. They pull the blossoms of the red gum tree (now in flower), steep them in water, 
and drink the water, which acquires a taste like sugar and water by this process. [6] 
… banksia blossoms … were collected. [7] 
 

Djeran Apr May 
Grasses. Salvado (1977) observed “it is worth noting that the Australian natives...use the title ‘grass season’ of the 
period in which the new grass is born and the buds open, that is, the months corresponding to April–May …..” ….. The 
budding of grass is an important ecological phenomenon in the annual cycle of the kwongan sand plain ecosystem 
fringing …New Norcia  [10]  

Roots.  Got from the natives a piece of bread made of the root of the flag which they called yandyett. [6] 
Two natives came here today: ... One of them had …. a long white root, growing like a parsnip, which they dig up in 
wet weather. [6] 
Yanjidi,-An edible root of a species of flag (Typha angustifolia), growing along fresh-water streams and the banks of 
pools.... The natives dig the roots up, clean them, roast them, and then pound them into a mass, which, when 
kneaded and made into a cake, tastes like flour not separated from the bran. This root is in season in April and May, 
when the broad leaves will have been burned by the summer fires, by which the taste, according to native ideas, is 
improved. [2]  
… bulbs … were collected and prepared for food. [3] 

Zamia. By-yu,-The fruit of the Zamia tree. This in its natural state is poisonous; but the natives, who are very fond of it, 
deprive it of its injurious qualities by soaking it in water for a few days, and then burying it in sand, where it is left until 
nearly dry, and is then fit to eat. They usually roast it, when it possesses a flavour not unlike a mealy chestnut; it is in 
full season in the month of May. [2] 

https://www.dpaw.wa.gov.au/images/documents/conservation-management/riverpark/fact-sheets/Fact%20sheet%20-%20black%20swan.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.derbalnara.org.au/six-seasons/djilba-aug-sept
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Seeds. Zamia nuts and… other seeds were collected and prepared for food. [3] 

Flowering plants (gum trees, beaufortia, banksia)  Djeran is a time of red flowers, especially from the red flowering 
gum (Corymbia ficifolia) as well as the smaller and more petite flowers of the summer flame (Beaufortia aestiva). [9]  
Banksias start to display their flowers, ensuring that there are nectar food sources for the many small mammals and 
birds that rely upon them. [9] 
[Banksias in flower include]… Firewood (B. menziesii), Parrot Bush (B. sessilis) and Swamp (B. littoralis) [11] 

Sheoak. As you travel around the Perth area, you may also notice the red 'rust' and seed cones forming on the male 
and female she oaks (Allocasuarina fraseriana). [9] 
 

Makuru Jun Jul 
Roots. Jetta -The root of a species of rush, eaten by the natives, in season in June. It somewhat resembles a grain of 
Indian corn, both in appearance and taste. [2] 
… these [roots] resemble, in appearance and taste, the unripe seeds of Indian corn; it is in season in June, and is really 
very palatable. [1] 
Makuru was a time to dig and eat djida [jetta] pink tuber roots. [8] 
Flowering plants (blueberry lily, purple flags, weeping peppermint tree, cockies tongue). Flowers that will start to 
emerge include the blues and purples of the blueberry lilly (Dianella revoluta) and the purple flags (Patersonia 
occidentalis). As the season comes to a close, you should also start to notice the white flowers of the weeping 
peppermint (Agonis flexuosa) as the blues start to make way for the white and cream flowers of Djilba   [9] 
Around Perth, you might also notice the masses of red flowers from the Cockies Tongue (Tempeltonia retusa).[12] 

Sheoak. The flowering sheoak trees meant the kangaroos were ready to eat. Wild carrots and several species of wild 
potato were ready for harvesting. [3] 
… you might also notice the orange hue of the male Sheoaks (Allocasuarina fraseriana) which give the trees a rusty 
appearance. This rusty appearance also signifies that the tannins from the upper reaches of the river systems will soon 
start to be flushed down-stream and thus provide some unique ambushing opportunities for some of the larger Black 
Bream and Mulloway around the new and full moons during the month.[12] 
 

Djilba Aug Sep  
Grasses. … the Djilba season literally translates as the 'grassy time', when the preceding months of rainfall are 
reflected in the wealth of vegetation now growing. [13] 
The lighting of controlled local fires [in December January] [were] to reduce undergrowth and ensure the lush growth 
of grasses and young plants in Djilba (late winter, early spring). [8] 

Roots.  The tubers of native potatoes (Platysace cirrosa, a herb) were dug from beneath the wandoo (timber) during 
this season, and meen [wattle gum] and djakat (roots) [haemodorium[  were collected. [8] 
Djubak [orchis root] is now in season  [2] 
During this season anything that was underground was eaten. Foods such as bush potatoes, bush onions and other 
tubers and root systems were eaten during these months. [8] 
…. djakat (roots) [haemodorium]  were collected. [8] 
Djakat   A small root [haemodorium] eaten by the natives; in season in the months of September and October. [2] 

Gum. … meen [wattle gum] was collected. [8] 

Fruit. … calmer weather allowed the bush to rejuvenate and plants begin to bloom. … berries … also supplemented the 
[diet] [3] 

Seeds. Cockies Tongues that usually would have started to go to seed by now with their blackened seed pods. [14] 

Flowering plants (acacias, balga).  This is the start of the massive flowering explosion that happens in the South West. 
Beginning with the yellow flowering plants such as the acacias. As the season progresses and the temperatures 
continue to rise, the flower stalks of the balgas (Grass Trees) emerge in preparation for the coming Kambarang 
season. [9] 
 

Kambarang   Oct Nov 
Roots. The juicy tubers of Djubak (orchids) were collected and eaten raw or roasted. [15]  
Djakat  A small root [haemodorium]  eaten by the natives; in season in the months of September and October. [2] 
Djubak  An orchis, the root of which is the size and shape of a new potato, and is eaten by the natives. It is in season in 
the month of October. [2] 
… yams (Dioscorea hastifolia) were dug up by women using long wanna (digging sticks). The shoots and tips of the 
yams were thrown back into the holes they were dug from, to ensure a new crop would grow the following year. [8] 

Gum. Supplies of gum from wattle trees were collected, [8] 
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Fruit. Quandong trees were ripening, ready for harvesting later in the season, as well as other small shrubs that 
produced berries.. [3] 
The heath (Astroloma sp) and Quandong (Santalum acumiatum) were in fruit… The small red berries of the Djuk 
(broom ballart, Exocarpos sparteus) were ripe and tasty throughout much of the hot weather. [15] 

Flowering plants (banksias, balga, acacia, kangaroo paw, orchids, Christmas tree).  
… the height of the wildflower season. [3] 
Kambarang bursts out in natural blooms of many different plant types to symbolise the birth of nature’s new life.  
Shane Pickett in [16]  
Expect to see the new flowers of the Candle Stick Banksias (Banksia attenuata) [17]  
There are many Balga or Grass Trees in flower at the moment with their green flower stalks or spears growing rapidly 
at 5-10cm per day and up to 5 meters tall. Some of these have already started to open their flowers. Starting on the 
northern side of the flower stalk, these will open white to cream from the base all the way up. With so many little 
flowers open all at once in the one place, anything that crawl, walk or fly will be attracted to them; making them a 
wonderful place to observe the local insects in action. [17] 
During Kambarang season, we see an abundance of colours and flowers exploding all around us. The yellows of many 
of the acacias continue to abound, along with some of the banksias and many other smaller delicate flowering plants 
including the kangaroo paw and orchids. During this time the balgas will continue to flower, especially if they've been 
burnt in the past year or closely shaved. One of the most striking displays of flowers to be seen during this season will 
be the moojar, or Australian Christmas Tree (Nuytsia floribunda). The bright orange-yellow flowers serve to signal the 
heat is on its way. [9] 
 
 [1] Grey (1841) http://gutenberg.net.au/ebooks/e00055.html 
[2] Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
[3] City of Melville https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf 
[4] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0010/694540/Our-Place-Newsletter_Birak-14-Edition.pdf 
[5] http://www.derbalnara.org.au/six-seasons/birak-dec-jan 
[6] Moore (1884) https://fremantlestuff.info/books/moore1884.html  
[7] http://www.derbalnara.org.au/six-seasons/bunuru-feb-mar 
[8] Water Corporation https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-
sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf 
[9] Edith Cowan University http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 
[10] Ryan (2013) 
[11] Edith Cowan University https://www.ecu.edu.au/__data/assets/pdf_file/0008/694538/Our-Place-Newsletter_Djeran-14-Edition.pdf 
[12] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0007/694537/Our-Place-Newsletter_Makuru-14-Edition.pdf 
[13] https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-
2tkm7.html 
[14] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0006/694536/Our-Place-Newsletter_Djilba-14-Edition.pdf  
[15] http://www.derbalnara.org.au/six-seasons/kambarang-oct-nov 
[16] Tapper et al (2017) 
[17] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0005/694535/Our-Place-Newsletter_Kambarang-14-Edition.pdf 
 

 
Key cultural responses 

Location 
Birak   Dec Jan 

Lakes, lagoons and swamps.  . . . . fresh-water turtle are extreme1y abundant…. At this time the natives assemble 
near the freshwater lakes and lagoons in large numbers; [1]  
In the summer months the acacias, growing in swampy plains, are literally loaded with this gum, and the natives 
assemble in numbers to partake of this favourite esculent. [1]  

Coast, estuaries and rivers.  … many Moodja or Australian Christmas trees (Nuytsia floribunda) … are now in full 
bloom and this was a signal for the Nyoongar people to now be close to the coastal areas in preparation for the 
coming hot weather. [2] 
Most of the time was spent by the coast as the weather was warm. Seafood was mainly eaten during these months. 
[3] 
An abundance of food was found along the coastal lakes and river estuaries. The mullet, bream, marron and crabs 
were fat and ready for harvest. [4] 
 

Bunuru   Feb Mar 
Coast, estuaries and rivers. Noongar people moved to coastal estuaries and reefs. [4] 
Traditionally this was, and still is, a great time for living and fishing by the coast, rivers and estuaries. [5] 

Lakes, lagoons and swamps. Fish, mussels and crabs made up a large portion of the diet, as they moved from the 
ocean to the lake system. [6] 

http://gutenberg.net.au/ebooks/e00055.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf
http://www.derbalnara.org.au/six-seasons/birak-dec-jan
https://fremantlestuff.info/books/moore1884.html
http://www.derbalnara.org.au/six-seasons/bunuru-feb-mar
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
https://www.ecu.edu.au/__data/assets/pdf_file/0008/694538/Our-Place-Newsletter_Djeran-14-Edition.pdf
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-2tkm7.html
https://www.watoday.com.au/national/western-australia/lovely-djilba-weather-were-having-a-guide-to-the-noongar-seasons-20130911-2tkm7.html
http://www.ecu.edu.au/__data/assets/pdf_file/0006/694536/Our-Place-Newsletter_Djilba-14-Edition.pdf
http://www.derbalnara.org.au/six-seasons/kambarang-oct-nov
http://www.ecu.edu.au/__data/assets/pdf_file/0005/694535/Our-Place-Newsletter_Kambarang-14-Edition.pdf
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Everyone gathered around the lakes and food was plentiful. [3] 
 

Djeran   Apr May 
Estuaries, rivers and lakes 
The people travelled down to the river, burning the land they had just come from to ensure food was plentiful the 
next time they were there. [3] 
Family groups began to travel inland to avoid heavy coastal rains and damp conditions, and group fishing occurred at 
inland lakes, estuaries and wetland, …. Hunting was focused on kangaroos, and kangaroo skins and coats were 
prepared for winter. [6] 

Inland. The onset of cool and rainy days meant that traditional mia mias (houses or shelters) were repaired and 
updated to make sure they were waterproofed and facing in the right direction in readiness for the deep wintery 
months to come. [5] 
This intermediate season … was used to build and repair mia-mias (tents) for protection, during the cooler weather   
[6]  
 

Makuru Jun Jul 
Rivers.  Sometimes very large catches [of fish] were made this way [in fish traps], particularly at the beginning of the 
winter, when, with the increased rains, the fish returned from the spawning places up stream. At this time the blacks 
would watch day and night for the fish to come, relieving each other. Paterson (1896) in [7] 

Inland. These months were spent up in the hills protected from the south-west winds. [3] 
During the ‘cold and wet’ Noongar people moved inland from the coast to the Darling Scarp to shelter from the cold 
coastal winds. [4] 
Traditionally, this was a good time of the year to move back inland from the coast as the winds turned to the west and 
south bringing the cold weather, rains and occasionally snow on the peaks of the Stirling and Porongurup Ranges. As 
the waterways and catchments started to fill, people were able to move about their country with ease and their food 
sources changed from the sea, estuarine and lake foods to those of the land, in particular the grazing animals such as 
the kangaroo. [5]  

 
Djilba Aug Sep 

Inland.  During the winter period of Djilba, the local people sheltered in the woodlands and ranges of the Darling 
Escarpment … Noongars were able to move to inland hunting areas once the rains had replenished water sources, and 
when water supplies in the dry areas of their territory were thought to be reliable. [6]  
Swamp plain  As the weather started to get ‘warmer’ Noongar groups moved to the drier Guildford and Canning 
Kelmscott areas. [4] 

 
Kambarang Oct Nov  

Swamp plain and lakes  
 This was the season for birds … which lived around the swamp plains. The Nyoongar people would live along the 
chain of lakes and the beach during the warmer months of the year. [3] 
… an abundance of food available such as ….Kooyal (frogs), yaarkin (tortoises) and gilgie (freshwater crayfish) …; these 
were caught by hand in swamps and wetlands. . [6] 
Families moved towards the coast where frogs, tortoises and freshwater crayfish or gilgies and blue marron were 
caught…. [4] 
 
[1] Grey (1841) http://gutenberg.net.au/ebooks/e00055.html 
[2] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0010/694540/Our-Place-Newsletter_Birak-14-Edition.pdf 
[3] City of  Joondalup https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/  
[4] City of Melville https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf 
[5] Edith Cowan University http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 
[6} Water Corporation  https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-
sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf 
[7] Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 

 
Protection 

Inland locations afforded protection from the winter winters. Other measures were also taken for protection.  
Booka (cloak) 

Djeran: kangaroo skins and coats were prepared for winter.  
Water Corporation https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-
and-fact-sheets/noongar-seasons-fact-sheet.pdf 
 

Skin cloaks were sewn from several kangaroo of possum skins, stretched, dried, scraped and trimmed and then fitted 
together. The hems were left untrimmed and fell unevenly around the thighs or ankles depending on the length of the 

http://gutenberg.net.au/ebooks/e00055.html
http://www.ecu.edu.au/__data/assets/pdf_file/0010/694540/Our-Place-Newsletter_Birak-14-Edition.pdf
https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/
https://www.melvillecity.com.au/CityOfMelville/media/Documents-and-PDF-s/Noongar-Six-Seasons.pdf
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
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cloak. Slits were punctured along the seamlines, using a small hollow bone from a kangaroo leg to make crescent 
shaped openings. The skins were then joined with a type of blanket-stitch, to make strong, waterproof seams. 
Kangaroo sinew, or long reeds, were used as the thread. 
Cloaks were fastened at the neckline with thonging, or a kangaroo bone pin. They were worn over one shoulder and 
around underneath the other arm to leave one arm free; drawn over and around the shoulders to make a snug 
canopy; or flung back over both shoulders from the neck, falling down the back. Men abandoned their cloaks when 
giving chase to animals, and in other situations requiring maximum freedom of movement, such as in combat. Cloaks 
were worn with the fur turned in,except in wet weatherwhen the fir was turned out so that the rain ran off and the 
skin of the cloak remained dry and comfortable. A person’s coat was placed on the grave when he or she died.  
…. Girls …. learnt …. to sew kangaroo skins together using long sinews drawn from the base of the kangaroos tail as 
thread, and a sharp pievce of kangaroo bone as a needle to punch slits in the tough hide. 
Tilbrook (1983) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=8068&context=ecuworks 
 

buka or boka   A kangaroo skin cloak….It requires three kangaroo skins to make a large full cloak, such as one of those 
worn by the women; and the skins of the female kangaroos are preferred, those of the males being considered too 
thick and heavy. The skins are prepared by first stretching them out, and pegging them down on the ground in the 
shade. The women then, with a Diabba, or native knife, scrape off all the soft inner parts, and afterwards rub them 
well, to soften them, with grease and wilgi [ochre]. To form the cloak, the skins are sewn together with the Gwirak, or 
sinews of the kangaroo; or when they are not at hand, with the Batta, or rush. The cloak is worn with the hairy side 
inwards.  
gwirak  Sinews. The dried sinews of the kangaroo, particularly those of the tails, used by natives in the operation of 
sewing the kangaroo skins together to form their cloaks. 
thysanotus fimbriatus, rush; used by the natives in sewing kangaroo skins together to form their cloaks  (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

Kangaroo-skin coat. (yonga booka). How the coat works in the hot: - rub oils on the inside of “BOOKA.” The oils and 
sweat mix, cools down the skin as breeze passes through - fur on outside insulates from hot winds/sun and protects. 
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-
2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons 
 

 Mia mia (hut) 
dulbar  [djilba]   season of bad or wet weather – ngannil dulbar mya wyerowin, we build, or are building, huts in Dulbar. 
bidja    sleep. In summer they have merely a screen of bushes, to keep the wind from their back. In winter they build 
huts, with the door from the wind, and a small fire lighted before the door. 
mya    A house; the bark of the tea-tree, or paper-bark tree with which the natives cover their huts, which are in the 
shape of a section of a bee-hive, about three feet high. They are formed of a framework of sticks stuck in the ground, 
and thatched with paper bark or grass-tree leaves, or small brushwood, or bark, or whatever is most easily found on the 
spot.  
balga   Xanthorea arborea, grass-tree or blackboy….The frame of their huts is constructed from the tall flowering stems, 
and the leaves serve for thatch and a bed…. 
kalgyt     the Xanthorea flower-stem, or any other stick fit for building huts with. 
kolil      melaleuca. Colonially, tea-tree or paper-bark tree……The natives strip the bark off in large masses, to cover their 
temporary huts. 
Gambarang  [kambarang]     beginning of summer…The natives leave off building huts about this time 
[on the move]  ..… women must construct the hut, make the fire, provide roots for themselves and give a share to their 
husband; while he does not always give a share to them; … 
(Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false 

Suncream, insect repellent 
wilgi  ochre used dry or mixed with grease for protection from the elements such as the sun and flies or mosquitoes. 
Also used during ceremonies 
https://www.noongarculture.org.au/language/ 
 

acacia cyclops Aboriginal use: Green seed pods release a sticky juice (when crushed) when mixed with water makes 
sunscreen, insect repellent. 
http://www.sercul.org.au/docs/bushtucker/BushTuckerFactSheet_Red-eyedWattle.pdf 

 
Diet  
The animal and plant foods available during each season have been identified above but other pertinent references 
are included below to illustrate the changes in diet. 
 
  

http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=8068&context=ecuworks
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons
http://www.melvillecity.com.au/newproxy/service/api/node/workspace/SpacesStore/ce4232b5-715a-4a2d-aafc-2963c49166e0/Noongar%20Six%20Seasons/content/Noongar%20Six%20Seasons
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q=fungi&f=false
https://www.noongarculture.org.au/language/
http://www.sercul.org.au/docs/bushtucker/BushTuckerFactSheet_Red-eyedWattle.pdf
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Birak  Dec Jan 
A sweet party mead called Mangite or Mungitch was made by steeping Poolgaria flowers (Bull banksia, Banksia 
Grandis)  in water till they fermented. 
http://www.derbalnara.org.au/six-seasons/birak-dec-jan 

 
Djeran    Apr  May 

The people travelled down to the river.. Great feasts of mullet (quella) and zamia seeds took place on the banks of the 
Swan. The omega three oil ensured everyone was fattened up to last the winter. 
https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/ 

Whilst they were still on the coastal plain, it was also a time to make the most of the richest foods for people to have 
good reserves of body fat in readiness for the cold of winter. Good sources of starch, such as the Yanget (the roots 
from the bulrushes around the lakes) and Djiridji (Zamia seeds that were treated last season) were gathered to be 
eaten, with the abundance of fish as people got ready to move back off the coastal strip before the weather turned 
cold and wet. 
https://www.ecu.edu.au/__data/assets/pdf_file/0008/694538/Our-Place-Newsletter_Djeran-14-Edition.pdf 

 
Makaru Jun Jul 

Warran,-One of the Dioscoreae. A species of yam, the root of which grows generally to about the thickness of a man's 
thumb; and to the depth of sometimes of four to six feet in loamy soils. It is sought chiefly at the commencement of 
the rains, when it is ripe, and when the earth is most easily dug; and it forms the principal article of food for the 
natives at that season. Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
Djilba   Aug Sep 

Traditionally, the main food sources included many of the land-based grazing animals including the yongar (kangaroo), 
the waitj (emu) and the koomal (possum).  
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 

During this season anything that was underground was eaten. Foods such as bush potatoes, bush onions and other 
tubers and root systems were eaten during these months.  
https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/  

 
Fire regime 
The seasons governed traditional Nyoongar movements, activities, and customs. An article in an 1833 edition of The 
Perth Gazette noted that a reconciliatory meeting between warring settlers and Nyoongars “could not be effected at 
present, as the tribes were so much dispursed [sic], and not until the yellow season (the bloom of the Banksia,) in 
December, January, and February. At this time the country is generally fired” (The Perth Gazette 1833, 142). 
in Ryan (2013) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013 

 
Birak  Dec Jan  

The lighting of controlled local fires served two purposes: to force kangaroos, wallabies and reptiles into the open so 
they could be speared more easily, and to reduce undergrowth and ensure the lush growth of grasses and young 
plants in Djilba (late winter, early spring). [1] 
During the summer months they often get game by setting fire to the bush and burning out the different animals 
concealed amongst the logs of timber and scrub. Bradshaw cited in [2] 

It [a small kangaroo" which I suppose is identical with the Halmaturus brachyurus "] inhabits thickets and is destroyed 
in great numbers at the close of the dry Season, by firing the Bush; the Natives waiting in a clear space to spear them 
in their attempts to escape the Fire. Gilbert cited in [2] 

Traditionally this was the fire season. An almost clockwork style of easterly winds in the morning and sea breezes in 
the afternoon meant that this was burning time of the year for Nyoongar people and they would burn the country in 
mosaic patterns. There are several reasons for this, including fuel reduction, increasing the grazing pastures for 
animals, to aid seed germination and to make it easier to move across the country. [3]  

Birak season … traditionally it was the time for burning. … many Moodja or Australian Christmas trees (Nuytsia 
floribunda) that are now in full bloom and this was a signal for the Nyoongar people to now be close to the coastal 
areas in preparation for the coming hot weather. Whilst here on the coastal plain with the fresh water lakes, fires 
would be lit in the morning with the easterly winds pushing them towards the coast; then in the afternoon, the sea 
breezes would push the fires back on themselves. These fires were used in mosaic patterns for several reasons, 
including keeping the bush in a constant state of regeneration, formation of grazing pastures for game, for ease of 
movement across the country and of course, fuel reduction, in readiness for the Bunuru season’s lightning storms that 
will come from the north with extremely dry and hot winds. [7] 

http://www.derbalnara.org.au/six-seasons/birak-dec-jan
https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/
https://www.ecu.edu.au/__data/assets/pdf_file/0008/694538/Our-Place-Newsletter_Djeran-14-Edition.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013
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Landscape Mosaic Burning may be defined as “applying planned fire at varying intensities, scales and times within a 
broader landscape to create patches (a mosaic) of burnt and unburnt areas that change over time.” [4] 
 

Djeran Apr May  
The people travelled down to the river, burning the land they had just come from to ensure food was plentiful the 
next time they were there. [5]  

May is the time of the year the Menang [Noongar] people would burn the bush in a mosaic, grid pattern. They 
wouldn’t burn large areas in a single burn each year, but they would burn patches, in very slow gentle burns, over 
several weeks. A group might move to a spot, live there for two weeks, and then burn the bush as they were leaving. 
This first burn would start to regrow after two weeks, because that is what the Australian bush does. When the next 
group game through, they would go to the first burn because the kangaroos would be attracted by the new growth. 
Then, as this group moved onto the new country, they would burn a little more land. A third group coming in two 
weeks later, would gravitate to the spot with the newest regrowth. There were all kinds of regrowth happening at 
different stages and phases as the bush was burnt in a number of slow gentle burns. With each tribe or family group 
there was fire specialists who were charged with lighting the fires because they could read the weather and the signs 
in the land. They would set fires to burn up hills which is much slower than burning down hills. It allowed all the little 
creatures to get away. [6] 

 
Makuru  Jun Jul 

Fire was very important during this season throughout June and July, and travelling groups rarely went anywhere 
without a smouldering branch of bull banksia held beneath their booka (kangaroo-skin cloaks). Fire was made using 
the slender flower stems from grasstrees. Fire was perhaps the Noongar people’s most useful and precious resource, 
with many uses: tool and artefact production, food preparation and cooking, hunting and driving game, warmth and 
signalling. The camp fire provided comfort and company. [1] 
 
[1] Water Corporation  https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-
sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf 
[2] Meagher (1975) http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-
australia/accessible-version 
[3] Edith Cowan University http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons 
[4] https://cliffcare.files.wordpress.com/2012/08/landscape_mosaic_burning_factsheet_jun10.pdf 
[5] City of  Joondalup https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/ 
[6] Vernice Gillies, sign at Mordich Yorgas Yudarn Yarns  Vancouver Arts Centre Albany,  July 2018, photographed with permission 
[7] Edith Cowan University http://www.ecu.edu.au/__data/assets/pdf_file/0010/694540/Our-Place-Newsletter_Birak-14-Edition.pdf 

 

  

https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
https://www.watercorporation.com.au/-/media/files/education/lessons-and-teaching-resources/lesson-plans/activity-sheets-and-fact-sheets/noongar-seasons-fact-sheet.pdf
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://museum.wa.gov.au/research/records-supplements/records/food-resources-aborigines-south-west-western-australia/accessible-version
http://www.ecu.edu.au/centres/kurongkurl-katitjin/cultural-ambassador-program/nyoongar-six-seasons
https://cliffcare.files.wordpress.com/2012/08/landscape_mosaic_burning_factsheet_jun10.pdf
https://www.joondalup.wa.gov.au/mooro-boodjar/joondalup-mooro-boodjar/
https://www.facebook.com/media/set/?set=a.10158182493593636.1073741921.65660863635&type=3
https://www.facebook.com/pages/Vancouver-Arts-Centre-Albany/184365058372935?hc_ref=ARQR65FQH00wfTJDhZB_Bne9qmroaiYeuMZ1yCAWbpQse1st6FBX3iC5KHooQL-efh8
http://www.ecu.edu.au/__data/assets/pdf_file/0010/694540/Our-Place-Newsletter_Birak-14-Edition.pdf
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Aboriginal Culture: Astronomy 

 
                    59cm x 40cm 
 
Life for Noongar people was moderated by objects in the sky. Day time was signalled by Venus rising and the sun’s 
position, longer periods (‘months’) by the moon, and seasons by star patterns. For navigation: direction was judged by 
sun up, sun down, highest point of the sun, star patterns, single stars, and directions between pairs of stars; 
distance/time intervals were ‘number of sleeps’,  ‘number of full moons’, where counting, at least for some, was one 
to five, five plus one, five plus two … then number of hands and feet.  Dreaming narratives of creation of the universe 
and spirit people were told through story, dance and art, and functioned as mnemonics for reading the sky.  Songlines 
which incorporated the Dreaming functioned as mnemonics for navigating.  
 
Materials and techniques: Aboriginal fabric, Dancing Spirit designed by Colleen Wallace; hand applique, hand 
embroidery,  hand and machine quilting.  
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This account relates to Noongar Country, South-Western Australia. The understandings presented have been recorded 
since early European settlement to the present day, for some Noongar Aboriginal people, but they did/do not 
necessarily apply to all Noongar groups. There are a small number of quotations that relate to other Aboriginal people 
and these are identified by place or tribal group. They are included to indicate the scope of Aboriginal understanding 
of astronomy.  
 
Introduction 
The Aboriginal people of Australia have lived for well over 40 000 years on the Australian continent and their 
descendants still enjoy the wonderful spectacle of the Milky Way galaxy directly overhead. In that long period they 
built an astronomical knowledge system that they absorbed into their social, cultural and religious life. They passed 
this down in oral form from one generation to another as a living system of knowledge which they still cherish and 
enjoy. The astronomical knowledge system they constructed is different from that of modern-day physicists and 
astronomers. It is not based on the hypothetico-deductive system that physicists and astronomers use … rather it is … 
socio-cultural astronomy. 
Bhathal (2006)  https://academic.oup.com/astrogeo/article/47/5/5.27/231805 

Ask a Noongar person what our identity means to us and invariably we will talk about the stories. The stories are part 
of the kaartdijin [knowledge] passed down from the Elders and moort (family). They tell of how to survive in the bush. 
They are campfire stories of the stars and the seasons.  
https://www.noongarculture.org.au/identity/ 

 
Identifying time  
Josie Boyle, located in Perth since age 15, Wongai elder, speaking of her mother (Eastern Goldfields) 
Because every day, my mother couldn't read or write, so she had to tell the time by the birds, or the sun or the way 
everything was out in the land. 
Goldsmith (2014)  https://espace.curtin.edu.au/handle/20.500.11937/665 

 
Venus  

Teean benne kwejjiat Hoolat      Venus, daylight now coming 
Joobaitch of Guildford and Perth, recorded by Bates Thieberger (2017) http://bates.org.au/text/43-055T.html 

Because the orbit of Venus is inside that of the Earth, Venus is always seen close to the Sun. Because the sky is too 
bright to see Venus when it is high in the sky, Venus is only visible as either a Morning Star just before sunrise, or as an 
Evening star just before sunset.  
… Venus rises before dawn only at certain times (roughly every 1.5 years), 
Norris (2016) https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-
aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader 
 

 The sun 
English and Noongar languages both imply a sun moving over the earth, and many Noongar words designating time of 
day were derived from the word for sun (nanga). See vocabulary later in this section. 

Macintyre and Dobson (2017) propose how Noongar people might have viewed the sun moving over the earth. They 
link the Whadjuk Noongar (Perth) words for daylight (biryt, Moore, 1842) with the cone of a banksia (birytch, Moore 
1842) which women carried smouldering to act as a firelighter, and the word for sun (Nganga, Moore, 1842) with 
Annegar (name given by Menang Noongar people to sun woman): “Every day from sunrise to sunset she can be seen 
walking across the sky carrying her burning fire stick. This is a lighted Banksia cone known as birytch … As a descriptor 
birytch alludes to the light emanating from the burning Banksia cone carried by Nanga in the sky, or light-
emanating Banksia cones carried by her earthly descendants who carried a smouldering Banksia cone when moving 
camp or travelling anywhere”.  
Macintyre and Dobson (2017). http://anthropologyfromtheshed.com/project/light-time-traditional-noongar-culture/  

Other vocabulary that support the above view are: 
Malyar—The ignited portion of a piece of burning wood. 
Malyarak—Mid-day.          (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&
sa=X&oi=book_result&ct=result#v=onepage&q&f=false 

For Australia in general: Other than  … using the position of the Sun during the day as guide to the time of day … there 
are few recorded instances of using the [daytime] sky to determine time. One exception is the Yaraldi of South 
Australia, who divided the day into seven sectors. 
Norris (2016) https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-
aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader 

Macintyre and Dobson (2017) propose “the Noongar traditionally divided their day into at least nine inter-phasing 
temporal categories (or subcategories) corresponding to dawn, daybreak, sunrise, morning, noon, early afternoon, 

file:///C:/Users/Pat/Documents/AQuilting/8and/Series%204%20Wetlands/Astronomy/Bhathal
https://academic.oup.com/astrogeo/article/47/5/5.27/231805
https://www.noongarculture.org.au/identity/
https://espace.curtin.edu.au/handle/20.500.11937/665
http://bates.org.au/text/43-055T.html
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
http://anthropologyfromtheshed.com/project/light-time-traditional-noongar-culture/
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
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late afternoon, sunset and twilight”. Drawing on their analysis but referring to original sources, Noongar words that 
could be seen to fit the nine categories are presented in the table.  
Macintyre and Dobson (2017). http://anthropologyfromtheshed.com/project/light-time-traditional-noongar-culture/ 

 
Noongar words from Lyon, Moore and Grey as assigned to categories by Macintyre and Dobson (2017) 

Time of day  
dawn nanga-warloo     the sun is returning (waraloo). [1] 

waullu      light; dawn; daylight; the morning twilight; the interval been light and darkness…[2] 
bena   dawn, the Milky Way [3[ 
wallo     the day, in contradiction to the night [3[ 

daybreak djidar    dawn of morning; daylight [2] 
jedar   morning dawn  [3[ 
jeeda   daylight [3[ 

sunrise nangar-mooreejoon   to give light; to see. The expression seems to import the sun dispelling the 
darkness. [1] 
nanga-batta-nynow    the sun is risen—literally—enthroned (nynow). [1] 

morning mirgaduk    morning. [1] 
noon malyarak     mid-day [2] 

malyaruk    mid-day [3[ 
early afternoon bidooroong   afternoon [1] 

biddorong, biddurong   forenoon. About two o'clock in the day. [2] 
late afternoon garbala     late in the afternoon ; the evening ; towards sunset. [2] 
sunset gareembee   sun set. [1] 

nanga-ngnardog   the sun is set. [1] 
garrimbi    about sunset, sunset time of, evening [2] 
dtabbat, v.    pres. part., dtabbatin;     past tense, dtabbataga … to set as the sun; to fall down. [2]     

twilight  ngallanang    twilight evening [2] 
[1] Lyon (1833) https://en.wikisource.org/wiki/The_Perth_Gazette_and_Western_Australian_Journal/Volume_1 
[2] Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
[3] Grey (1840) https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y  

 
The translations above, ‘the sun is risen’ and ‘to set as the sun; to fall down’ perhaps imply a belief that the sun goes 
under the ground at night, a point distinguished in Norris (2016) for other language groups.    

Yearly markers: Besides the quality of light, the number of hours of daylight differs between seasons. In Wurdi Youang 
country (Victoria) there is a set of standing stones in a 50m wide egg-shaped ring. The straight sides of the 
arrangement point to where the sun sets at the summer and winter solstice - the longest and shortest day of the year, 
and the axis from top to bottom points towards the equinox - when the length of day equals night.  
https://www.bbc.co.uk/news/magazine-15098959     http://austhrutime.com/stone_structures_religion.htm  

Many standing stone sites are known in Noongar Country, but knowledge of their meaning doesn’t seem to have 
recorded.  
Randolph (2011) http://museum.wa.gov.au/sites/default/files/5.%20Randolph.pdf  

  
The moon 
Vocabulary (Moore, 1842) 
Moon           Miga, Miki, Mimak, Miak             
Moonlight   Mikang 
Moon waxing:  New moon, Werberang warri;  First quarter, Marongorong;  Half-moon, Bangal 

Second quarter, Kabbul;  Full moon, Gerradii Katti 
Moon waning:  Three quarters, Burno wandat; Half-moon, Jidik golang;         Last quarter, Narrat 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
 

Dom Rosendo Salvado (1814–1900), who established the New Norcia monastery on the banks of the Moore River 
north of Perth, commented “The months are distinguished from one another by the moon, but they are not given 
individual names, or divided into weeks. Again the days are not distinguished except by the position of the moon” …. 
Moreover, Salvado noted that Nyoongars reckoned weeks and days according to the moon, but that these smaller 
divisions of time were not as important as the six seasons in the Nyoongar temporal order.  
in Ryan (2013) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013 

The above observations are in common with other Australia-wide findings. 
Norris (2016) https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-
aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader 
 

http://anthropologyfromtheshed.com/project/light-time-traditional-noongar-culture/
https://en.wikisource.org/wiki/The_Perth_Gazette_and_Western_Australian_Journal/Volume_1
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y
https://www.bbc.co.uk/news/magazine-15098959
http://austhrutime.com/stone_structures_religion.htm
http://museum.wa.gov.au/sites/default/files/5.%20Randolph.pdf
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=1634&context=ecuworks2013
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
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Fuller et al. (2014) report that: “Yolngu people [Northern Territory] explained the tides as the Moon filling and 
emptying as it passed through the ocean at the horizon… This evidence-based approach . correctly predicted how the 
height of the tide varies with the phase of the Moon, with the highest tide (“spring tide”) occurring at the full or new 
moon”. I haven’t located any accounts of Noongar people using the moon to predict the timing of tides.  
Fuller et al. (2014). https://arxiv.org/abs/1311.0076 

 
Star patterns 

As I got older, I heard more star stories; and I began to realise that as the world turns, the star patterns pass overhead 
all the time, too.  I used to sit outside at night and watch them, because by looking at the stars you can actually tell 
what time of the year it is. There is a pattern that the different seasons follow. Nyungar people have a six season cycle 
that allows you to exactly what is in the sky and when. Each season lasts roughly eight weeks. Our lives used to be 
guided by the seasons in the old times.  
Noel Nannup in Morgan et. al. (Eds.)  (1951) https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false 

The titles of paintings of Noongar artist Shane Pickett (1957-2010), who had deep knowledge of Noongar culture, hint 
of associations between star patterns and seasons. The titles include: 
Hidden Amongst the Stars of Bunuroo 
Night Fall and the Bunuroo Star Path 
Playful Stars of the Milky Way Biroc Sky 
I haven’t found written accounts of associations between star patterns and seasons by Noongar people other than 
‘emu in the sky’, see below. 
Titles from http://mossensongalleries.com.au/artist/shane-pickett/ 

 
Emu in the sky 
Emu in the sky is an aboriginal ‘constellation’ which is common to many groups across Australia. Unlike European 
constellations which are made from bright stars, the "Emu in the sky" is made of the dark clouds in the plane of our 
Milky Way galaxy, overlaying the background star fields. The emu is known in Noongar as weitj. The "Emu in the sky" 
is a male weitj which is guarding the eggs. After the rains in Makuru (June/July - Winter) the night skies are brilliantly 
clear and the "Emu in the sky" is very conspicuous and also the right way when seen from Australia. Here signals the 
time to go to collect the eggs (always leaving one). … It can be difficult for people accustomed to European 
constellations to make out the "Emu in the sky", although once recognized it is difficult not to see it! As a guide for 
people who can only see the stars and not the clouds, the Southern Cross is like a crown. The weitj's head is known to 
European astronomers as the Coalsack Nebula. The pointers, Alpha and Beta Centauri show where its neck is. 
https://incubator.wikimedia.org/wiki/Wp/nys/Emu_in_the_sky 
https://en.wikipedia.org/wiki/Australian_Aboriginal_astronomy 

The Aboriginal "Emu in the sky". In Western astronomy terms, the Southern Cross is on the right, and Scorpius on the 
left; the head of the emu is the Coalsack. 
https://en.wikipedia.org/wiki/Australian_Aboriginal_astronomy 
 

Navigation 
Direction according to the sun 

 …. simple ways the people had of lovely ways of describing the land, you know. Sunup and sundown. Now where do 

you live, you know, today? ...Sun down country, see, the sun sets here and the other mob, up there, Sun up, but I was 

really born in sun up country. It's a wonderful way of linking everybody in the world, sun up and sun down. 
Josie Boyle, speaking of her Eastern Goldfields heritage in Goldsmith (2014)  https://espace.curtin.edu.au/handle/20.500.11937/665 

Then they placed the body carefully in the grave on its right side with the head to the South, the face directed to the 
East, in which they seemed to be particular. When I remarked this, they said that the people to whom the deceased 
belonged always buried the bodies North and South, the face looking to the sunrise, but that others buried the bodies 
East and West, with the face looking to the midday sun.     
Moore (1884)  https://fremantlestuff.info/books/moore1884.html 

Vocabulary 
kakur  the east;   urdal  the west;      djerral   north;         buyal, kauning, minang, nurdi    south       
kangal  the east ; or, more properly, the spot of sun -rising, as it varies throughout the year.       Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

gungal, kakur, kangul  the east;      waardat  the west;     kunning  the south-west;      djerral, jeral   the north 
minung, booyal, boyalla, nurdee   the south                                                                                               Grey (1840)  
https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y  
 
Nandat  the east wind; the Iand wind (alternative Nangalar)       Durga    west wind    (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

https://arxiv.org/abs/1311.0076
https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false
http://mossensongalleries.com.au/artist/shane-pickett/
https://en.wikipedia.org/wiki/Milky_Way
https://incubator.wikimedia.org/wiki/Wp/nys/Weitj_(Emu)
https://incubator.wikimedia.org/wiki/Wp/nys/Makuru
https://incubator.wikimedia.org/wiki/Wp/nys/Koodjal_Koodjal_Djookan_-_Southern_Cross
https://en.wikipedia.org/wiki/Coalsack_Nebula
https://en.wikipedia.org/wiki/Alpha_Centauri
https://en.wikipedia.org/wiki/Beta_Centauri
https://incubator.wikimedia.org/wiki/Wp/nys/Emu_in_the_sky
https://en.wikipedia.org/wiki/Australian_Aboriginal_astronomy
https://en.wikipedia.org/wiki/Emu
https://en.wikipedia.org/wiki/Crux
https://en.wikipedia.org/wiki/Scorpius
https://en.wikipedia.org/wiki/Coalsack
https://en.wikipedia.org/wiki/Australian_Aboriginal_astronomy
https://espace.curtin.edu.au/handle/20.500.11937/665
https://fremantlestuff.info/books/moore1884.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
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Nangergoon  the east wind    Grey (1840) 
Grey (1840) https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y 
The words for east wind seem associated with the word for sun (nanga), as noted by Norris (2016) for other Aboriginal 
languages – the wind is coming from where the sun rises.. 
Norris (2016) https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-
aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader 

 
 Direction according to the Moon 
One day my Dad took me into the shed and he pulled out a ragged object, around thirty centimetres long, wrapped in 
possum fur. ‘This is a waanginy booma (message stick)’ Dad said.  … Barry McGuire, a Whadjuk, Ballardong Noongar 
artist, has cast in bronze his interpretation of the waanginy booma …. The concrete plinths the Waanginy Booma 
(Message Sticks) sit on is reflective of the full moon, used to guide the message stick runner as they travelled through 
the country. 
Inscription on message stick sculpture at the Perth Stadium Playground. 

 
Direction according to the stars 

Mum told me stories about the stars, which are very important to Aboriginal people. … one story used to really 
fascinate me. It was a true story about how three young girls left New Norcia mission and followed the stars all the 
way back home.  
Noel Nannup, Noongar Elder, in Morgan et. al.(Eds.)  (1951) 
vhttps://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false 

George Grey’s Journal April 9, 1839, Searching for water.  
We therefore continued our search … It was now dark and we soon wandered from the path. Kaiber took a star for his 
guide and led us straight across the country 
Grey (1841, Vol 2)  http://gutenberg.net.au/ebooks/e00055.html 

Do you see that star in the East? that's Diram, and that in the North East? that's Diram also—that in the East is Diram 
the woman, that in the North East is Diram the man. Do you see two little stars above the woman there? Those are 
her two children, she let them go astray ; you see they are at some distance from her. Their uncle came and asked 
where were the children, and when she could not find them he was so angry that he drove a spear right through her 
body. You see it there sticking through her sides. That star on one side is the nose of the spear, and that on the other 
side is the tail of the spear."                          
Moore (1884)  https://fremantlestuff.info/books/moore1884.html 

 
Distance/time intervals             

beedjar, sleep. This is the term by which they reckon both time and distance. Not so many days; but so many beedjars; 
that is so many sleeps, or nights; night being the proper time for sleep. 
Lyon (1833, 13/4,  p.59)  https://en.wikisource.org/wiki/The_Perth_Gazette_and_Western_Australian_Journal/Volume_1 

To-day I find that a great sensation has been created in the colony by rumours which have come to us, only through 
the natives, of a vessel that was wrecked nearly six months ago (30 days journey, as they described it) to the North of 
this—which is conjectured to be about Sharks Bay.                     
Moore (1884)  https://fremantlestuff.info/books/moore1884.html 

It would be interesting to know how ‘30’ was articulated. Moore’s vocabulary includes:   
Marhra  the hand 
Bang-ga     Part of ; half of anything. 
Marh-jin-bang-ga      Five ; literally, half the hands.  
Marh-jin-bang-ga-gudjir-gyn      Six ; literally, half the hands and one. 
Marh-jin-bang-ga gudjir-Gudjal      Seven.  
Gudgal    Numeral ; two. 
Jiuna     The foot. 
Marh-jin-belli-belli-Gudjir-jina-bangga      Fifteen ; literally, the hand on either side, and half the feet.   
Mardyn   (Northern word.) Three           Warh-rang     Numeral three.      .        Murtden   Three. 
Gudjalingudjalin        Numeral ; four. 
Biryte gudjal        two days ; two daylights.      (Moore, 1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

Across millennia, the four major Noongar clans living in the country we now call Perth would send a solitary runner to 
travel as far north as Geraldton, then down to Esperance, before returning home. It was an epic journey that took four 
full moons to complete. He would be carrying message sticks to give to the medicine men of each nation he 
encountered, inviting them to return to his country for an important annual gathering.  
https://thewest.com.au/opinion/inside-cover/bronze-art-delivers-message-of-unity-ng-b88324043z  

https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader
https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false
http://gutenberg.net.au/ebooks/e00055.html
https://fremantlestuff.info/books/moore1884.html
https://en.wikisource.org/wiki/The_Perth_Gazette_and_Western_Australian_Journal/Volume_1
https://fremantlestuff.info/books/moore1884.html
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa=X&oi=book_result&ct=result#v=onepage&q&f=false
https://thewest.com.au/opinion/inside-cover/bronze-art-delivers-message-of-unity-ng-b88324043z
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I persisted in my enquiries from the natives about the water to the East. They still say there is a sea in that direction, 
but far away " Moons plenty dead " is all the information I can get.             
Moore (1884)  https://fremantlestuff.info/books/moore1884.html 

I learned through the means of Mr. Armstrong, who acts as a native interpreter, that the natives are all aware that this 
[land, Australia] is an island, and that the sea which Tomghin [an Aboriginal man] spoke of is the sea which bounds the 
north coast. I had no idea that their knowledge of geography had been so extensive and accurate 
Moore (1884)  https://fremantlestuff.info/books/moore1884.html 
 
 Songlines 
Each songline has a story, a song, dance and art, sometimes multiples of them …      It will include the wind, the rain, 
water itself, the sky, clouds, the sun and the moon,  the stars. All these things are crucial to us.  
Noel Nannup, Noongar Elder in Tonello (2014) https://vimeo.com/129198094   

I haven’t found details of how Noongar people referred to stars to navigate songlines, but provide three other examples: 
Josie Boyle speaking about the Seven Sisters songline sites in the Eastern Goldfields and the Noongar boundary 
So these particular places are very special...I go quite often to them … I go to the one in Coolgardie, because that's 
easier going past there….[we] pay our respect that it deserves, because it’s a dancing site, see? So everything has a 
different story of the sites of what happened, when the seven sisters were here on earth, see, and that was a dancing 
site and it was like the celebration site of the end of the journey on the earth. And that was where the boundary line 
came for the Noongar people, and the Noongar people came from Coolgardie, back to Perth, see, so it was all danced, 
the Seven Sisters, and they made the boundaries as they went over the land, wonderful story really.  

Josie Boyle, talking about sites and star alignment  
And then we have lots and lots of lakes that nobody goes to much today… sites relating to the seven sisters. Beautiful 
sites. I was only sitting down with my son of law who grew up out there, … and I was talking to him about the 
distances between sites, …  There are about six that are out there still. I was asking him the other day, how much 
distance is between Gindowee, and Niagra Falls, and Boorley Well, and another site out there, and there are six out 
there, and why are they are zigzagged, and he said, well, he looked at it that there were six out there specially because 
they were aligned to the stars, and that’s where they had their ceremonies, so that's why these people along time ago 
came together, my people, the Wongai people and the Warburton people, they all came together… Grungada was 
that big thing that they were all meant to do it, and it was like a big dance, wasn't it … It was also for singing, 
alignment to the stars, and everybody before, well I was there, long long time ago, … And these beautiful intact sites, 
limestone breakaway, that we call breakaway country, and all zigzagged and pointing to the stars, and the songs were 
all days singing, days and days of singing, of songs alignment to the stars.  
Goldsmith (2014)  https://espace.curtin.edu.au/handle/20.500.11937/665 

In Euahlayi country [north-central New South Wales and south-central Queensland], the winter months of May, June, 
and July would be used for planning the travel to ceremonies during the summer months, starting as early as September. 
The people planning to travel would already know where they had been invited, as the messengers would have arrived 
with the invitations. A part of the early winter activities would be the travel plan, and at this time, young people (and 
perhaps women) would be taught [by initiated men] how to travel using the songlines or Dreaming tracks described by 
the star maps. The knowledge holder would use a clear night at the right time of the year and point out the directions 
for travel, using the patterns of stars in the star map in the sky [patterns of stars taken to represent routes of travel on 
land] to guide the intended traveller from place to place on the ground using the stars as what we now call “waypoints” 
in terrestrial navigation. To the Aboriginal person, these waypoints could be a bend in a river, a waterhole, a marked 
tree, or a stone arrangement. Eventually the star map would lead to the destination, which would be the ceremonial 
ground. 
An example, based on mid-May in the late evening, would be a star map leading to Carnarvon Gorge in QLD, which is a 
known ceremonial centre. This is a trip of over 600km. Looking at the southeast sky, the winter camp in Euahlayi 
country where the planners are located is represented as an area in the constellation Sagittarius bounded by the stars 
Epsilon Sagittarii, Beta Sagittarii, W Sagittarii, Delta Sagittarii, and the star cluster M7. This area would have also 
incorporated Kamilaroi and Murrawarri peoples. The star map to Carnarvon Gorge would proceed from the winter 
camp to the stars Gamma Scorpii (representing Dirranbandi, QLD), Kappa Scorpii (St. George, QLD), Theta Scorpii 
(Surat, QLD), Eta Scorpii (Roma, QLD), and Zeta Scorpii (Carnarvon Gorge). This is represented in Fig 2. 
The same travel is represented on the ground by red lines in Fig 4. The actual ground routes are only loosely similar in 
direction to the star maps because the star maps do not represent a navigation aid in terms of direction and distance, 
but just a memory aid to the waypoints. In September, when the travel might commence, the same stars can be seen 
(higher in the sky and to the southwest), but they have rotated to the point where they would be difficult to use as a 
navigation aid. 
Fuller et al (2014a) https://arxiv.org/ftp/arxiv/papers/1406/1406.7456.pdf 

 
[IMAGE DOWNLOAD] 
Fig 2 Goodooga to Carnarvon Gorge star map (image courtesy of Starry Night Education) https://arxiv.org/ftp/arxiv/papers/1406/1406.7456.pdf 

https://fremantlestuff.info/books/moore1884.html
https://fremantlestuff.info/books/moore1884.html
https://vimeo.com/129198094
https://espace.curtin.edu.au/handle/20.500.11937/665
https://arxiv.org/ftp/arxiv/papers/1406/1406.7456.pdf
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[IMAGE DOWNLOAD] 
Fig 4 ground travel routes to Carnarvon Gorge and Bunya Mts. (image Google Earth) https://arxiv.org/ftp/arxiv/papers/1406/1406.7456.pdf 

 
The Burarra people can navigate without using maps. Instead, they use their memory of familiar landmarks and 
natural features. At night when it is too dark to see landmarks the Burarra people use the stars to navigate. The 
positions of the stars in the night sky change throughout the night and the year. …. The Burarra people recognise the 
pattern of stars at different times, and use these to guide them. A particular star is followed to make sure they are 
traveling in the right direction. 
https://www.questacon.edu.au/burarra-gathering/extra-information/navigation  

 
Dreaming narratives 
Noongar creation stories can vary from region to region but they are part of the connection between all living things. 
Noongar Elder, Ralph Winmar at https://www.noongarculture.org.au/spirituality/ 

  
First sunrise 

In the Noongar Dreaming, or Nyitting as it is known, the sky was once so close to the ground that trees and other tall 
plants could not grow. Therefore, the Noongar had to crawl when they moved around the country, and all the birds 
had to walk everywhere, instead of being able to fly around. The birds were tired of having to walk everywhere, so 
they decided to work together and they started gathering lots of sticks and branches. These clever birds would use the 
sticks to hold up the sky so they could fly about; but the sticks looked like they would break under the heavy strain. 
Nevertheless, the magpies were wise, so they placed some long sticks in their beaks and pushed it up until the sky 
eventually sprang up far above their heads, revealing the sun and in turn creating the first sunrise. Each dawn the 
‘Koorlbardi’, or magpie, sings its beautiful song to remind the descendants of this world of its importance in the 
creation of the first sunrise. 
Reneke (2015). https://www.davidreneke.com/night-skies-of-the-noongar/ 

 
 The Sun 
Menang Noongar: ‘Wanting to know the ideas of the blacks of the origin of mankind, I got him [Mokare] this evening 
after some difficulty to understand my questions, when he told me that a very long time ago the only person living 
was an old woman named Annegar [or Arn-ga, a corruption of “Nanga”] who had a beard as large as the garden. She 
was delivered of a daughter & then died. The daughter called Moerang grew up in the course of time to be a woman, 
when she had several children (boys and girls), who were the fathers & mothers of all the black people.’ (Barker 1830).  

In 1830 Captain Collet Barker collected this origin myth from Mokare, a well-known and respected Minang informant 
whose family traditionally inhabited the King George Sound/ Albany region. The name “Annegair” may be seen to 
equate to “Arn-ga” meaning “‘the beard.’ This term according to Grey (1840:2) is a linguistic “corruption of Nanga. 
….  The term nanga (also spelt nganga) has a number of meanings – woman, chin, beard, mother and sun – all of which 
characterise Nanga, the bearded sun woman.3 
Macintyre and Dobson (2017). http://anthropologyfromtheshed.com/project/light-time-traditional-noongar-culture/ 
 

Constellations 
Southern Cross 

It was my Dad’s brother, Uncle Thomas, who taught me about the Nyungar side of things …  he liked to point to the 
sky and to what he called ‘the star pot’, which he referred to as comal, the possum’s skin pegged out with the tail still 
attached. Comal is the possum shape in the sky that the stars make. There are many shapes in the sky that we know to 
look for. For example, the Southern Cross and the stars around it are really the head of a kangaroo. You can see the 
ears and the teeth, you can see the kangaroos back coming down and the tail going off. 
Noel Nannup in Morgan et. al.(Eds.)  (1951) https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false 

The Noongar believe the Southern Cross to be a group of women who once lived near the sea. In the Dreaming they 
speak of these women being camped near a forest some distance away from the local river. The Elders had realised 
that water was running low and therefore they sent four women to retrieve some water from the river in some bark 
cups. However, the Elders had warned them not to go near the sacred waterhole, which was forbidden to women. 
Nevertheless, the women became curious and ventured down to the sacred waterhole and filled their cups. Happy 
with their journey they then began to play around the waterhole. 
Consequently, the men wondered why the young women were taking so long and ventured out to search for them. 
The men arrived at the river and the women were nowhere to be seen. They then left and heard the chattering of the 
women coming from the vicinity of the sacred waterhole. Angered the men charged down after the women, which in 
turn ran out of fear when they saw the men coming. As the women ran as quick as they could a strong wind came 
along and swept them up into the sky. Clustered together in the sky – the angry men hurled their spears at them. In 
order not to be struck, the four women spread out into the familiar pattern that we now know as the Southern Cross. 

https://arxiv.org/ftp/arxiv/papers/1406/1406.7456.pdf
https://www.questacon.edu.au/burarra-gathering/extra-information/navigation
https://www.noongarculture.org.au/spirituality/
https://www.davidreneke.com/night-skies-of-the-noongar/
http://anthropologyfromtheshed.com/project/light-time-traditional-noongar-culture/
https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false
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The women were so frightened that they dare not come back to Earth for fear of being speared and remain in the sky 
as the four brightest stars of the Southern Cross.  
Reneke (2015). https://www.davidreneke.com/night-skies-of-the-noongar/ 

 
Danakat, The Pleiades   

The Pleiades is one of the most recognizable groups of stars in the northern sky. While to the naked eye this feature 
appears as seven bright stars, the Pleiades is actually a young open cluster about 100 million years old, containing 100 
or more member stars.  http://www.astronomy.com/news/2017/08/kepler-discovers-pleiades-variability 

Danakat [Seven Sisters, The Pleiades] is the tragic story of how seven sisters lost their lives while searching for their 
father. The story tells of a family's love and devotion to each other and how they stayed together for eternity.  
Walley et. al. (2013)   https://trove.nla.gov.au/work/184453351?q&versionId=200879365    

A Noongar moral lesson that displays the connectedness between Noongar wer jerda [and birds], told by Noongar 
Whadjuk elders, is the lesson of the seven sisters whose names were Kooba (Red Robin), Djidi Djidi (Willy Wagtail), 
Djilaboort (Mudlark), Kadjinak (Fantail), Djakal-Ngakal (Galah), Wetj (Emu) wer Waalitj (Wedge Tailed Eagle). In this 
lesson, the seven girls were sent out in search of their father, who had not returned from his walkabout for some 
time. Due to several factors such as summer’s drought and venturing far beyond their region of knowledge, the seven 
sisters lay down to rest never to wake again and their kaanya (spirits) were said to drift into the Yirrayakarn (heavens). 
In the moonlight, the seven sisters' spirits can be seen in the night sky as Danakat and, in the light of day, the 
daughters return to boodjar [country] and to their ngarngk [earth mother] in the form of beautiful jerda [birds]. The 
Whadjuk moral is to always take care of boodjar [country] and its natural inhabitants as the kaanya [spirits] of 
Noongar ancestors and family are still amongst boodjar. 
Walley et al. (2013) at https://incubator.wikimedia.org/wiki/Wp/nys/Danakat_(Pleiades) 
 

There is the very important story of the Seven Sisters… When it comes to the story of the Seven , there are really only 
six, as the seventh is one of the planets, and the planets go the opposite way. This is why you will always hear the 
desert people saying the seventh sister is coming home. You can see what they mean by sitting outside at night and 
just observing the sky. You will see the seventh sister getting closer and closer, but then she will go past and continue 
her journey. And when that happens, people will say she has visited her sisters. 
Nyungar Elder Noel Nannup in Morgan et. al.(Eds.) (1951) 
https://books.google.com.au/books?id=3xZuHuvx_F4C&q=star#v=snippet&q=star&f=false 

The view that’ there are really only six sisters’ is consistent with the scientific view that ‘no combination of seeing 
would cause a human to count seven stars. Instead humans can typically perceive four, six or eight stars’. 
Norris (2016) https://www.cambridge.org/core/journals/publications-of-the-astronomical-society-of-australia/article/dawes-review-5-australian-
aboriginal-astronomy-and-navigation/6485EEA891C19A2FC6F0C94DBC24DB75/core-reader 

Whadjuk Nyoongar acknowledges Dwerda Weeardinup [Cantonment Hill] as being one of the seven hills of Fremantle 
which is associated with the dreaming story about the Seven Sisters. … A Whadjuk Nyoongar Elder identified 
Cantonment Hill and Clontarf Hill as being the only two of the seven hills left, noting that the rest have "all been 
destroyed, flattened out". However, other Whadjuk Nyoongar informants say the Dreaming Hills are still there despite 
the geography changing - ruined by the mining of limestone in the early days. The spiritual essence of the landscape is 
still culturally strong and meaningful and still connects us to our Dreaming stories. 
https://www.fremantle.wa.gov.au/sites/default/files/Statements%20of%20Significance_Whadjuk%20Nyoongar.pdf 

 
Bibbee-Goor-Ee, Milky Way 

In Dreaming stories of the Noongar, there once lived a giant woman known as the ‘Charrnock woman’, often 
described as a giant evil spirit. This woman travelled from camp fire to camp fire, collecting spirit children, known 
as koolongurs. Moreover, the ‘Charrnock woman’ had long white hair and was much taller than the highest Karri 
(Eucalyptus diversicolour) and Jarrah (Eucalyptus marginata) trees. This giant woman used her hair as a type of net in 
order to keep and accumulate the spirit children in. However, this was forbidden, and the spirit ancestors tried to stop 
this woman from what she was doing, but they were unable to get close enough to her. Therefore, they decided to 
change themselves into a flock of Koorlbardies (magpies) in order to get closer to her. They figured this way they could 
fly up and rescue the spirit children from her long white hair. 
Consequently, a great battle in the sky ensued, with many of the spirit children falling from the sky, and as they struck 
the Earth turning to stone. These stones are called Bwia-ee-Koolungur-Nyinna, basically meaning ‘the place where the 
young babies fell’. The ‘Charrnock woman’ eventually fled the Koorlbardies by leaping even higher from the top of 
Wave Rock, which is located some 300km south east of Perth. To this day, the misty band of the Milky Way is 
described as the long hair of the woman, with the stars being the spirit children caught up within her hair.  
Reneke (2015). https://www.davidreneke.com/night-skies-of-the-noongar/ 

Djoondalup/Point Walter: The dreaming trail on the southern side of the [Swan] river is the women’s trail and the 
dreaming trail on the north side is the men’s trail and the sand bar, which stretches out from the point more than 
halfway across from the south bank of the river to the north, is the connection between these two trails. The sandbar 

https://www.davidreneke.com/night-skies-of-the-noongar/
http://www.astronomy.com/news/2017/08/kepler-discovers-pleiades-variability
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https://www.fremantle.wa.gov.au/sites/default/files/Statements%20of%20Significance_Whadjuk%20Nyoongar.pdf
https://www.davidreneke.com/night-skies-of-the-noongar/
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is a strand of hair the Charnok Woman, a tall white-haired spirit woman from the time of creation whose hair became 
the milky way. When the Charnok Woman passed Blackwall Reach she left a strand of hair, to become the long strand 
of white sand extending out from the point, or else it floated down from the milky way. The cliffs at Blackwall Reach 
are one of her footprints. 
This was the same spirit women spoken of throughout South West WA who collected spirit children and carried them 
in her hair, creating big rocks and stones across the land whenever spirit children fell and hit the ground until 
eventually Kartakitch (Wave Rock ~350km east of Perth) was created. She stepped onto Wave Rock and was launched 
up into the Milky Way where the spirit children she was still carrying in her long white hair scattered to become 
individual stars you can see in the night sky. 
http://www.westernaustralia-travellersguide.com/point-walter-aboriginal-history.html 

Lake Joondalup: Back in the dreamtime there was a tall spirit man and a tall spirit woman called Charnok People. The 
Charnok woman had long white hair down to her back. ….. If you go to Lake Joondalup during a full moon, it is said 
that you can see her long white hair reflecting from the stars above. So this place is called Joondalup (place of the long 
white hair.) The lake is often referred to as the water that glistens. 
https://www.joondalup.wa.gov.au/wp-content/uploads/2018/01/Joondalup-Mooro-Boodjar.pdf 

 
Magellanic Clouds 

Noel Nannup, Noongar elder, describes how “the Milky Way and the Megilion Clouds are The Seven Sisters Dreaming; 
it runs a long way down from the Pilbara region. The Great Spirit Woman Chanark collected spirit children bwaiy 
kulongga and put them into her hair.… 
Kerwin (2006). https://www120.secure.griffith.edu.au/rch/items/9c3fbf9b-f090-1cb0-eca0-9a4b18280912/1/ 
 

   Hyades Star Cluster, Orion’s Belt 
Hyades Star cluster has a compact and distinctive shape of the letter V. The bright star Aldebaran is part of the V.  
http://earthsky.org/favorite-star-patterns/v-shaped-hyades-star-cluster-easy-to-find 

Near the banks of the Swan River, at Claisebrook there is a mosaic representation of a Bibbullmun dreamtime story. A 
plaque alongside starts with a version of the Charrnock woman Dreaming and continues:  As Woor-Jall-Luk [Charrnock 
woman] was hurled into the sky by jumping on Gnadie-Darange-E-Noo (Wave Rock) and made our Bibbee-Goor-Ee 
(Milky Way), a great many children fell out of her hair and fell back to mother earth. They made the first Bwia-Ee-
Koolungah-Nyinna [the stone where the little babies fell] place which we know as Hippo's Yawn*. The five stars, 
(Hyades Star Cluster) represents her Kallep [country, home, fire], they are like an upside down 'V' and located half way 
between the three Women Elders (Orion’s Belt) and the Pleiades Star Cluster (Seven Sisters). The star Aldebaran on 
the bottom right side of the Hyades Group is her camp fire and it is always burning brightly. … (The story continues 
with the creation of first people in the Bibbullmun nation.)  
*Hippos Yawn is a rock near Bate’s Cave. Bates Cave is north of Wave Rock and is also known as Mulka’s Cave. Mulka 
or Mulchin-Jal-Lak was the Charrnock woman ‘s man to whom, in the Claisebrook account, she fed children.  
Goldsmith (2014). https://espace.curtin.edu.au/handle/20.500.11937/665 

 
Comets/Meteors/Shooting stars 

The Carers of Everything (Nannup, 2003), a long narrative of creation, references the ‘Spirit Woman’ [Charnock 
Woman] and spirit children.  
… She made this beautiful orange glowing fire, and she called it Munda and then she started to gather the children 
around her fire, once she had gathered the right amount she said to weitch, now I am going to send them back to 
earth. They have won the right to be the carers of everything. I know that we have all been outside on the dark night 
and seen a shooting star streak across the sky, I have heard some people say make a wish, when we see this we 
always say by-ee coolunger nyina, which means little spirit children returning to earth. When they reach earth they 
are nothing more than a little stone, some are a bit bigger than others, and some don’t make it at all. The spirit 
children return to earth all the time, with a known pattern of large showers about every thirty three years, that is 
when we believe that our spiritual energy is at its strongest. …. 
Goldsmith (2014) proposes a connection between meteorites and the spirit children returning to earth. 
Noel Nannup (2003) www.derbalnara.org.au/_literature_171216/Carers_of_Everything  
Goldsmith (2014)  https://espace.curtin.edu.au/handle/20.500.11937/665 

Binnar.  A meteor, described by the natives as a star of fire; seldom visible, but when seen considered by them as an 
omen of death. A remarkably large and bright meteor was observed a few years ago traversing a large space in the 
heavens from east to west. Its progress was accompanied by a loud crackling sound, like the combined discharge of 
musketry.              Moore (1842). 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
  

http://www.westernaustralia-travellersguide.com/point-walter-aboriginal-history.html
https://www.joondalup.wa.gov.au/wp-content/uploads/2018/01/Joondalup-Mooro-Boodjar.pdf
https://www120.secure.griffith.edu.au/rch/items/9c3fbf9b-f090-1cb0-eca0-9a4b18280912/1/
http://earthsky.org/brightest-stars/aldebaran-is-taurus-bloodshot-eye
http://earthsky.org/favorite-star-patterns/v-shaped-hyades-star-cluster-easy-to-find
https://espace.curtin.edu.au/handle/20.500.11937/665
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Julagoling, planet Venus.  
When I was last in the bush in search of the natives, the stars were shining brightly at night. " What star is that ? " I 
said to Deenat, pointing to Venus. " Oh, that is Julagoling," was the answer, " What is it—a man, or a woman, or 
what?" I enquired. "Oh, very pretty young woman," was the reply. "Where is her husband?" I said. "She has no 
husband; she has had some children, hut she always kills them ; she is very powerful in magic. Ah, there she goes off 
to the West, now to practice her enchantments upon us.      Moore (1842) 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 

 
Moon 

In the York area [Balladong Country] there are two significant caves which are Noongar sites of art and rituals. Dale’s 
Cave contains hand stencilling and a circular motif painted in ochre, which is a pigment made from different soils.  
https://www.noongarculture.org.au/northam/ 

Dale's Cave, located north east of Perth on the Avon River, was called the Moon Cavern by the Perth Aborigines 
because, people said, the moon once entered there to rest while on her journey across the sky. She leant against the 
wall of the cave, and left the impression of her hand, which has survived even to this day.  
Armstrong (1836) in Tilbrook (1983) http://ro.ecu.edu.au/cgi/viewcontent.cgi?article=8068&context=ecuworks 

Legend has it that in the Dreamtime the moon was a man on the earth and some warriors chased him into this cave. 
He got tired of being confined there so he put his hand on the cave wall and using that leverage he burst out, making 
the jagged hole in the roof and escaped into the sky where he roams around still.  
http://www.york.wa.gov.au/Assets/Documents/Content/information/tours/Self_Drive_Tour_No_9_Beverley__County_PeakYIS.pdf 

 
Another story collected from the Jerramungup [Koreng Noongar] area, and relating to a particular site, tells of an 
interchange between the Kangaroo and Moon, both now being represented in the features of a large granite dome. 
The narrative is included in a more extensive account provided by Hassell (p. 221). 
Palmer (2016). http://aiatsis.gov.au/sites/default/files/products/monograph/noongar-people-noongar-land_2.pdf 

A long time ago, two young lovers used to meet in a cave south of what is now Gracetown. The woman, named 
Mittan, was promised to King Bunyitch and when he found out, he had her lover, Nobel killed. Mittan was so 
distressed she drowned herself in the cave. Noongars call the cave ‘Meekadarabee‘, the bathing place of the moon. 
Sometimes, if you come to the cave when the moon is bright, you can see her hair and the spaces where her eyes 
would be, reflected in the water and you may hear her crying. 
https://www.noongarculture.org.au/margaret-river-pre-contact/?searched=yes 
 
Other vocabulary 
Bwolluk      the name of a star   
Godoitch    one of the constellations    
Goodjyte    the sky; the firmament   
Godoitch    one of the constellations   
Djingun       a star; one of Woordytch’s wives    
Boolgoot    a star; the wife of Tdadum    Grey (1840)  
https://books.google.com.au/books/about/A_Vocabulary_of_the_Dialects_of_South_We.html?id=ue8UAAAAYAAJ&redir_esc=y  
 
Bulgut          a star; the wife of Tdadam.                  
Wurdoitch  the name of a star, supposed to have been a native. 
Jindang        the name of a star    Moore (1842). 
https://books.google.com.au/books?id=1e8UAAAAYAAJ&printsec=frontcover&dq=George+Fletcher+Moore&hl=en&ei=cY39TKLJEI30cf7SrMAG&sa
=X&oi=book_result&ct=result#v=onepage&q&f=false 
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